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PREFACE. 



This is not so much another and independent 
work, as the complement of one actually in pro- 
gress. The Sermons it contains were preached in 
connexion with the Expositions on Leviticus^ and 
are likely to cast a little additional light on a very 
difficult, but precious part of the Sacred Volume. 
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THE GREAT SACRIFICE. 



CHAPTER I. 

THE CONTEAST. 



" For if the blood of bulls and of goats, and the ashes of an heifer 
sprinkling the unclean, sanctifieth to the purifying of the flesh : 
how much more shall the blood of Christ, who through the 
eternal Spirit offered himself without spot to God, purge your 
conscience from dead works to serve the living God? " 

Hebbews ix. 13, 14. 

"We have seen in the first chapter of Leviticus, 
which we have this morning read, the letter of the 
Gospel. In the verses that we have now read, we 
have what may be called the spirit of the Gospel. 
The one is the outward and material hieroglyph, the 
other is the inward and the spiritual meaniug. The 
one, or the letter, the worship on this mount, with 
all its forms, its ceremonies, its sacrifices ; the other 
is neither on this mount, nor on that, but the require- 
ment that they who are in Christ worship the Father 
in spirit and in truth. The one was the washing 
with water, the purifying of the outward man; the 
other is the washing of the spirit, the renewing of 
the inward heart. Leviticus, in the letter, could 
make a Jew outwardly; the New Testament can 
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2 THE OOlfTSAST. 

make a Jew inwardly, whose praise is not of man, but 
of God : but in both, as I have stated, we have the same 
Gospel. Moses and Matthew equally sketched from 
a grand original ; they equally described the Lord of 
glory, the Sacrifice for sin, the Saviour of the guilty, 
only in different shades and colours : in the case of 
Moses with more splendid colours, in more gorgeous 
hues ; in the case of Paul, in his Epistle to the Hebrews, 
more ftilly, and simply, and transparently, but still the 
same Saviour. Moses and Matthew spoke the same 
truths ; — the one with stammering lips, the other 
clearly : the one upon the lower ; the other upon the 
loftier, and the clearer key-note. They lived in the same 
light ; but Moses saw Christ by moonlight, — a veil of 
dark cloud all round him and over him : the other saw 
Christ in the sunlight, — the clouds that are about him 
only softening, not concealing the splendour of his glory. 
But both looked to the same Saviour, — trusted in the 
same cross ; the one in the world's infancy, the other 
when light and immortality have been clearly brought 
to light. The fact is, there never has been, from the 
moment that Christ was preached in Paradise till now, 
but one Protestant and evahgelical religion. It has 
been from the beginning. Adam, Abel, and Enoch, 
were Christians before the flood ; Abraham, and Isaac, 
and Jacob, were Christians, amid their shining tents 
in the desert ; Moses, and David, and Hezekiah, were 
Christians, amid the projected shadows of Sinai and of 
Horeb ; Matthew, and Mark, and Luke, and John, and 
Peter and Paul, were Christians, who had seen Christ 
— ^the same Christ — ^face to face ; Augustine, and 
Chrysostom, and Vigilantius, were Christians in the 
patristic era, in the early dawn ; and Cecil and 
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Hovfell, and innumerable others, familiar to us per- 
fionally, or familiar from their eieellenee and the life 
they have left behind them, are Christians now, upon 
whom the ends of the world have come. But salvation 
by grace, through faith in the only Sacrifice, ever was, 
now is, and always will be, the only mode of acceptance 
before God, 

It may be asked by some. Why this progression in 
God's revealing of himself ? Why did he not unfold 
at once, in Eden, the institution of his mercy and his 
love — the Qt)spel in all its fulness ? It is one of the 
"why's " that a fool can ask, and the wisest man can 
scarcely answer : but, while we cannot solve it, we 
may in a manner vindicate it by asking. Why, if there 
be a God of goodness and of love, has he been pleased 
not to reveal earlier some of the most beneficent and 
use^ discoveries of the age in which we now live ? 
We can see progress in civilization, in literature, in 
science, in political knowledge. May not all this be 
to teach us, that progress in God's revealing of him- 
self is only part and parcel of the great plan that he 
carries out in his own infinite wisdom, in his prepara- 
tion of mankind for a better, a happier, and a nobler 
state ? But we can see reasons in it that no one can 
possibly fail to admit the value of : we can see in this 
' progress a constant teaching — a continuous impress- 
ion. The human mind is less impressed by sudden 
light than by the gradual and persistent influence of 
a continuous one. Those truths that we search out 
for ourselves we recollect and feel more than those 
that are shortly and simply told us. It seems a law 
in our economy, that anjrthing that we have been long 
drilled and initiated in, and made conversant with, 
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comes to be part and parcel of the influential princi- 
ples that direct, and guide, and shape the whole life. 
Besides, we may not yet be able to answer these 
questions, because we do not see all G-od's ultimate 
designs. We see but a part of God's great economy ; 
and it is very presumptuous in us to pronounce upon 
the whole, while we are admitted only to witness a 
part. "When you read the preface of a book, you 
would not dream of pronouncing upon the merits of 
the whole from a perusal of the preface. When you 
see the foundation of a building, you would not think 
of pronouncing upon the excellence or the beauty of 
the edifice, either from a brick selected from the whole, 
or from seeing the foundation of it laid. And per- 
haps we may learn, in after ages, to feel some sense of 
shame that we cavilled where we ought to have had 
confidence ; that we doubted where we ought to have 
been humble in our ignorance, and waited till the » God 
that gave the mysteries was pleased to make them 
plain. 

The Christian church never, from Paradise till now, 
was without a sacrifice to make, or a sacrament to re- 
ceive. For four thousand years before Christ sacri- 
fices were offered up day by day, in order to carry for- 
ward the hearts of the offerers to Christ, the only and 
the atoning Sacrifice. For two thousand years after 
sacraments have been celebrated in the Christian 
church, pointing the faith of the celebrants backward 
still to the Lamb of God, that taketh away the sins of 
the world. The sacrifices before Christ came, preached 
Christ to come; the sacraments since Christ came, 
preach Christ who has come : but the centre and the 
object of both was Christ, and both destitute of in- 



THE CONTEAST. 5 

herent virtue, and precious only as preaching simply 
Him who is all our salvation and all our desire. 

Faith in Christ, as the only atonement, was equally 
requisite in him who brought his victim of old, aud in 
him who now does this in remembrance of him. It 
was not the sacrifices that Moses offered that saved 
Moses ; but the one Great Sacrifice to come, in whom 
Moses believed. It is not the sacrament that we 
celebrate, that either regenerates us or justifies us ; 
but the Christ who appointed those sacraments in 
order to commemorate him. It was not the offering 
of his lamb that saved Moses, but faith in Christ, the 
Lamb of Gk)d. It is not coming to the Lord's Supper 
that does of itself any good to us, but faith in him who 
appointed that institution, rite, and sacrament, in 
order to commemorate him. We see that whether 
it was under Levi or under Matthew, whether it was 
in the economy that has passed away or in the 
economy that still is, it was still personal communion 
with God, the exercise of personal faith in Christ that 
saved the sinner, and not the sacrifice he offered, or 
the sacrament he celebrates, or the rite, however 
beautiful, in which he engages. Thus, personal appre- 
hension, or trust — not ecclesiastical, not corporate, 
but personal trust— with the heart and conscience in 
Christ, the Saviour of sinners, ever was, now is, and 
ever will be, salvation to the chiefest of sinners. 

Let us now ask, Who appointed these sacrifices ? 
Tou must have noticed to-day, as we read the chapter, 
that they were not first instituted in Leviticus, but re- 
gulated there. God does not there appoint the sacri- 
fices, but he assumes the offering of the sacrifices as a 
liabit that always had been. Just as in the desert, the 
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Sabbath was not then instituted; their memories were 
simply refreshed by the recapitulation of it. So these 
sacrifices were not instituted by Moses in Leviticus, 
but they were regulated and made subservient to the 
great purpose for which God designed them. What 
is the origin of sacrifices — ^whence did they originate ? 
It is not, I think, possible, that if man had been left 
to himself, he could have for a moment supposed that 
the sanguinary and bloody rites in the Tabernacle, 
making its courts almost like slaughter-houses, without 
any great lesson that it inculcated, could have been 
acceptable to G-od. Man's finest feelings would revolt 
from taking away the life of an innocent and inoffen- 
sive lamb, incapable of injury, and by its very nature 
unstained by any sin. It is impossible to believe 
that he could take, of his own spontaneous choice, 
such an animal, and suppose that his shedding its 
blood, burning it upon an altar, and letting it ascend 
in smoke and flame to God, — that this destruction of 
a part of God's most beautiful workmanship, could by 
any possibility atone for a moral transgression, com- 
mitted by him who should slay the animal and offer it 
up to God. It does seem that man, as man is, if left 
to himself, would have selected the fairest and the 
most fragrant flowers, least blighted by the taint of 
sin, that grew in the lingering sunshine, and under 
the shelter of the walls of Paradise, and have woven 
them into a beautiful garland, and laid them upon the 
altar of God, and have asked God to accept these as 
the offerings of his heart. But we are not left to 
guess. Cain, from the instincts of his nature, did so, 
and he was rejected: Abel offered an offering of a 
totally different description, and was accepted. We 
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have, therefore, positive proof that sacrifices vrero not 
of hiunaii but of divine origin. We find man, after 
his sin, and before he was taught the gospel, conscious 
that there was in him some great want, some terrible 
change ; and dreaming in his ignorance that the fever 
that he felt without was all, and not the sin that 
touched the conscience within, took fig-tree leaves, made 
himself a beautiful raiment from one of the trees of 
the garden, and thought that thus he could right him- 
self, and would be beautiful before God as he was in 
the days of his pristine innocence. But Gtod did not 
suffer this ; he clothed Adam and Eve in the skins of 
slain animals. For what purpose were these animals 
slain ? We find that animal food was not allowed till 
the days of Noah ; for two thousand years flesh was 
not eaten as part of the food of man. It is therefore 
certain that the skins with which Adam and Eve were 
clothed were the skins of animals slain in sacrifice. 
The instant Adam sinned, that instant the want of 
the Q-reat Sacrifice was felt in Paradise. Cain ofiers 
up beautiful flowers and delicious fruits, as expressive 
of his allegiance to God, and the fruits and the 
flowers are blasted, and the offerer is branded : Abel 
takes of the firstlings of his flock, offers up a lamb, 
sheds its blood; the offering is accepted, and the 
offerer is praised. We have, therefore, express divine 
sanction, that sacrifices were of divine origin. Job 
offered up a whole burnt-offering in case sin should 
cleave to his sons; Abraham, wherever he struck 
his tent, there had his altar built ; and we find, in 
the Levitical economy, sacrifices expressly authorized, 
commanded, and approved by God. We are thus 
certain that sacrifices are of divine origin. Where 
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too did the most barbarous tribes in the backwoods 
and deserts of the world get the sacrifices that they 
offer ? I am satisfied it is the remains of tradition. 
Tradition has wafted on its wings certain primal and 
aboriginal truths ; and the most distant tribes prove, 
by their practice, their origin to have been where 
Ararat stood; and the remains of the religion that 
they practise to be distorted fragments of the reve- 
lation of God himself. 

If these sacrifices were of Divine origin, what was 
their object — why were they instituted? Was it a 
mere arbitrary selection, or was there special fitness 
in the sacrifices for the special purpose that G-od had 
in view ? What was their object — what their end ? 
We can answer some of these questions from that 
infallible commentary upon Leviticus — the Epistle of 
St. Paul to the Hebrews. No sacrifices offered by 
Aaron and his sons were ever regarded as substitutes 
for, or as superseding, moral duties and obligations. 
The same Gtod. that appointed the sacrifices to lead to 
the knowledge of forgiveness, appointed the Deca- 
logue, and forbade its violation. It is not true, 
therefore, that the atonement offered in the Taber- 
nacle or the Temple superseded the moral obligation 
of compliance with God's holy law. "Wherewith 
shall I come before the Lord, and bow myself before 
the high God ? Shall I come before him with burnt- 
offerings, with calves of a year old ? Will the Lord 
be pleased with thousands of rams, or with ten thou- 
sands of rivers of oil ? Shall I give my firstborn for 
my transgression, the fruit of my body for the sin of 
my soul?" No! "He hath showed thee, O man, 
what is good; and what doth the Lord require of 
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thee, but to do justly, and to love mercy, and to walk 
humbly with thy God?" No sacrifices that man 
could offer could ever be a substitution for that. 

These Jewish sacrifices did not atone of themselves. 
There was no more expiatory virtue in the Levitical 
sacrifice of a lamb than there is in the sacraments that 
we celebrate. There is no proportion between them. 
How can we suppose that the blood of a dumb brute 
can possibly cancel the transgressions of a responsible 
and immortal soul ? There is no proportion between 
them ; and to suppose that any Israelite had his sins 
forgiven, really and fully, through the blood of the 
sacrifice he offered, is to misunderstand the whole of 
the Levitical economy; for, says the apostle him- 
self, if these sacrifices could have taken away sin, 
they woidd have ceased to be offered; because the 
worshipper, once pardoned, would have had no more 
.consciousness of sin. But the fact that they were 
constantly offered, shows that they could not take 
away sin ; because if they had taken away sin they 
would have ceased to be offered, as having done their 
work, and nothing more being left for them to do. 
But the very fact that they were ceaselessly and con- 
tinuously offered proves that they could not take 
away sin. Hence David, when he rose to the highest 
pitch of evangelical experience, and writing after his 
sin, in Psalm li., says, " For thou desirest not sacrifice ; 
else woidd I give it : thou delightest not in burnt- 
offering." Now, if these had been atoning, or expia- 
tory, they would have been the very things that God 
would have delighted in, that God would have de- 
sired, and that Da^^.d would really need. But David 
looked beyond these, and saw Him who '^^'e» "0^^ 
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Antitype, the object, and the end of these ; and he, 
therefore, prayed that God would hide his face from 
his sins, and blot out all his iniquities. I admit 
there were subordinate ends in all these sacrifices; 
but, beyond all these, and beyond all doubt, the great 
end of all Leviticus — ^its pervading aim, its object, its 
meaning— was, to teach Christianity, which is one 
word for Christ crucified. What is Christ crucified ? 
Christianity. "What is Christianity? Just Christ 
crucified. The lustre of the victims of Levi was bor- 
rowed from the Cross : their significance, their inter- 
pretation, is found in the Cross of Christ. Christ was 
not adapted to them, as the popular mind often sup- 
poses, but they were pre-adapted to set forth Christ. 
He was the archetypal victim — they were shadows 
only to signify Him. The proof of this is plain. 
These sacrifices began in Paradise the moment that 
Christ was declared ; and they ceased on Calvary the* 
moment that Christ died. They were buried with 
Christ in his grave — only Christ rose, and all the 
sacrifices of Levi remain behind. 

How conclusive is the evidence in all this that 
these sacrifices were not atonements, nor expiations 
— but voices crying in the wilderness, " We are not 
that Lamb ; we are only here to help you to see that 
Lamb; and to lean, not upon us, that cannot save 
you; but upon the Lamb of God, that taketh away 
the sins of the world.'* And justly do we conclude, 
that if anything besides this were the object of the 
Levitical economy, it would be altogether unworthy 
of God. If there be not meaning and mystery wrapt 
up in these strange hieroglyphs, with their meaning 
sud mjstery explained in Christ and in the New 
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Testament, I never could suppose that the G-od that 
gave that magnificent and sublime expression of his 
will on Sinai — the Decalogue — ever could have de- 
scended to tell you how to kill sheep, to shed their 
blood, upon what side of the altar they should be 
slain, and what robes the priest should wear when he 
slew them. The contrast between the two is so great 
that you cannot suppose that the God who gave the 
Decalogue inspired Leviticus, if Leviticus be an 
ultimate and a closing thing. The fact is, — ^regard 
Leviticus as an ultimate ritual, its prescriptions as 
stereotypes, and I could not accept it as inspired: 
but rend the veil ; let the light of the New Testament 
&11 upon the Old ; let the glory that shone on Mount 
Tabor in the transfiguration light upon Moses, as he 
treads the desert, and builds the Tabernacle, and 
names the sacrifices, — and I can see in every sacrifice 
the footprint of Christ, in every utterance the Gospel 
of Christ, and in all Christ crucified — which is, 
Christianity. No one, therefore, should read the Old 
Testament without the New, nor the New without the 
Old. Bead commentaries and explanations of both, 
by all means; but read Leviticus, especially, in the 
light of the Epistle to the Hebrews. I do not know 
what we should have done without that magnificent 
commentary upon Leviticus — the Epistle to the 
Hebrews : it is the key to it, it explains it, and puts 
it in its true light, and shows its significance and its 
meaning most strikingly and beautifidly. 

Having reached these conclusions, let me notice that 
these Levitical sacrifices were always regarded as fit 
for food. And I may mention, that while there was 
mainly and chiefly great spiritual ends, ^ovk^'^W^ 
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in Leviticus laws for food, for clothing, and for social 
life, that we, of this nineteenth century, are only- 
beginning at this moment to learn. Why, what do 
you find amongst the Jews now? They are not 
certainly the cleanest or the most particular people 
in their habits ; and yet, because they ritually observe 
certain laws, you find them generally exempt from 
pestilence ; by their law they are obliged at certain 
times to clean their house, and to clean it thoroughly — 
not only those parts which are seen, but every nook 
and corner of it. And what is the consequence? 
That the Jews, by the use of those means that G-od 
in his providence has provided, are generally exempt 
from those fevers, and pestilences, and other diseases, 
to which G-entiles are more subject. And there are 
in the Old Testament, in addition to its great moral 
laws, certain regulations for social life and instruc- 
tions with reference to it, that make this nineteenth 
century in which we live look savage and barbarous, 
in comparison of the habits of these uninstructed, 
illiterate, and unsBsthetic Jews, living nearly two 
thousand years before Christ came into the world. 

These animals that were ofiered in sacrifice were 
always fit for human food. This law is not, I believe, 
morally binding now ; the animal that re-chewed its 
food, and whose hoof was divided into two parts, was 
alone fit for human food to a Jew, and also for sacri- 
fice on his altar. Por instance, the pig was not 
allowed to be eaten by the Jew — it was accounted un- 
clean. So, in the same manner, the dog, the horse, 
with the wild beasts — necessarily unclean — were not 
allowed to be eaten by the Jews. And you will 
And, now, that your health is very much connected 
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with the observance of these great laws; and, it 
may turn out, on riper investigation, that these 
laws, while they seemed to have reference only to 
religious rites, were connected with the social and 
physical well-being of the race of which we form 
a part. The animals chosen for sacrifice were strictly 
to be what were called " clean animals." This was 
intended to indicate that as the Jew could only eat 
the clean animals, so it was only the clean animals that 
were offered in sacrifice. Perhaps it meant, too, that 
just as what we eat is incorporated into our frame, 
and becomes part and parcel of our bodies, so the 
Jew's interest in his sacrifices should be something 
closer than sight, — something more intimate than 
mere presence. It should be true of him and of 
us, " We live ; yet not we, but Christ liveth in us." 
"My flesh is meat indeed, my blood is drink in- 
deed," — ^that is, we shoidd be so completely his that 
we are members of his body — our happiness, our 
peace, our strength, our prospects, not ours, but 
Christ's; and ours because Christ's, and received 
through him. 

In the second place, the sacrifices were required to 
be very valuable. If a man was very rich, according 
to his wealth he was to give his offering ; if he was 
poor, he was to give that which he could aflbrd ; — and 
the poor woman that brought her turtle doves as a 
sacrifice, was as acceptable in the sight of God, as 
the rich man that brought his dx. But the rich man 
was not to say, Therefore I will bring pigeons as 
a sacrifice ; but each, according to his ability, was to 
offer that which became him. And in these sacrifices, 
too, there may have been certain typea aii^ «^x£^^^ 
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that were no doubt of value. The patient ox, the 
meek lamb, the gentle dove, may have been prefigura- 
tions of the Lord Jesus Christ ; but the great idea 
that they inculcated — line upon line, and precept upon 
precept, here a little, there a little — was the idea of 
atonement. The great truth with which the Jew was 
indoctrinated in all his sacrifices, was this — ^that with- 
out shedding of blood there could be no remission of 
sin. The great idea that G-od designed to impress 
upon the minds of the offerers, was this — ^that pardon 
of sin and sacrifice were in some shape inseparable, 
and that without a victim's death there never could 
be the sinner's forgiveness. Now, a great thought 
impressed upon a people, and constantly elucidated^ 
ends in great acts. You very rarely find that a truth 
introduced into the human mind is altogether without 
fruit in the human life ; and, in order fully to develop 
and render clear this idea, you will observe that the 
priest laid his hand upon the victim's head, and con- 
fessed the sins of the people. Thus, every Jew was 
taught the idea of transference of sin — transferring the 
similitude of his sin to the creature slain, and his going 
free because that creature was slain. The idea of a sin- 
bearer, as well as a sin-sacrifice, was thus made con- 
stantly familiar to the Jew. And then the lesson still 
lasts for us. How beautifully does that express what 
has been done by Christ ! The Jew came, laid his 
hand upon the head of the victim, and confessed his 
sins over it ; the victim was slain, utterly consumed 
before God. The Christian lays not his literal hand 
upon a literal victim, but he lays the trust of his soul 
upon an unseen, but not an unknown, Christ ; and 
thu8 reposing the hand of his heart, the confidence of 
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his soul, upon Him on whom were laid the iniquities 
of us all, for his name's sake we are justified, acquitted, 
and accepted of Grod. And hence, whenever the 
apostles designed to teach that great truth which the 
Socinian so ignorantly denies — ^that Christ's death was 
an atonement, they could not have used language that 
more distinctly or emphatically describes it. I say, if 
you want to teach it, I defy you to employ language 
that more clearly, distinctly, and emphatically incul- 
cates the expiatory character of Christ's death than 
that which the apostles employ. And when they did 
so, the Jews, accustomed for four thousand years to 
sacrificial rites, and the G-entiles, still retaining, from 
tradition, some distorted remains of primeval sacrifice, 
were both prepared to understand them. And thus 
Christ, regarded as an atonement, was not the object- 
ionable thought to the Gentile. There is no evidence 
that the Gentiles objected strongly to the idea of 
Christ's death being atoning; what they could not 
believe was that he had risen from the dead ; — and the 
Jews had no doubt of the meaning of Christ's death 
being atoning ; their only doubt was, whether Christ 
was the Messiah promised to the fathers. But the 
apostle argues with great force in this chapter on the 
superiority of Christ's sacrifice to all these ; for, he 
argues, with unconquerable logic, — K these, the sacri- 
fices of Levi, "sanctified," — that is, made outwardly 
clean, " to the purifying of the flesh ; " that is, trans- 
lated into Levitical language, if the Jew was cere- 
monially clean, admissible into his temple, entitled 
to a place in his nation, having a right to all the 
privileges that belonged to the Jew in the literal 
Oknaan — how much more will the Christian, the trua 
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Jew, be admitted to all the privileges of the Christ- 
ian economy, and to the everlasting Canaan, the true 
rest that remains for all the people of G-od! The 
Levitical sacrifices gave outward cleanness, outward 
rights, outward privileges, outward hopes; Christ's 
sacrifice gives inward character, inward peace, inward 
joy, inward hope ; and, if these outward sacrifices gave 
all these national privileges to that people, how much 
more shall the sacrifice of Christ give pardon, peace, 
joy, to all mankind, that are taught by his blessed Spirit 
to rest on him, and to accept his sacrifice as their only 
title to heaven ! 

There is something in this most comprehensive — the 
"How much more!" is inexhaustible in its meaning. 
If the Jew got so much by his sacrifices, what lan- 
guage shall express, what words shall paint, the bless- 
ings that shall flow to the worst of sinners through 
faith in the death and sacrifice of the Lord Jesus 
Christ? 

The apostle says, " Christ through the eternal 
Spirit offered himself to God." You have here proof 
of the doctrine of the Trinity — Christ, the offerer ; the 
Spirit, through whom he offered ; and God the Father, 
to whom he offered. And thus, when we are baptized, 
we are baptized in the name of Christ, that offered 
the sacrifice ; in the name of the Spirit, through whom 
he offered it ; and in the name of the Father, to whom 
he offered it. And when we are blessed, sacrifice is 
still interwoven with it. "We are blessed in the name 
of the Father, to whom he offered it ; in the name of 
Christ, by whom the offering was made ; and in the 
name of the Spirit, through whom the offering was 
made. There is found in the baptismal name, there 
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16 found in the daily blessing, the idea of sacrifice 
and sin forgiveness. It runs through the whole Chris- 
tian economy ; giving it all its colouring, its shape, 
its light, and its life. 

Clnist himself was the priest. He, it is said, offered 
for us. And what a blessed thought it is that we 
need no priests in the Christian economy now, because 
there is nothing for them to do. Christ offered him- 
self — an Infinite Offerer, presenting an iofinite sacri- 
fice : if not sufficient, nothing can be ; and if sufficient, 
what is the use of priests P Mark the distinction : 
Christian ministers are called ambassadors, but never 
priests officially. Now what is the difference between 
the two ? A priest is a man that holds a position 
before Grod; an ambassador that puts Qod's will 
clearly and plainly before us. The priest ascends 
from the sinner to Qod, making reconciliation; the 
ambassador comes from Grod down to the sinner, pro- 
claiming reconciliation. Therefore, to admit a Chris- 
tian minister to be a sacrificing priest, is simply to be 
guilty of utter apostasy from all that is distinctive of 
and peculiar to that religion where we have not a 
sacrifice to make us priests between man and G^od ; 
but a sacrifice to proclaim from G^od — God reconciHng 
the world unto himself, not imputing to men their 
trespasses. 

And as Christ was the Priest, so we read, in the 
next place, he was the Sacrifice. All the sacrifices 
then perished. His words, "It is finished!" rung 
the death-knell of them all. Aaron, and Levi, and 
Moses, and all the priests of the Tabernacle, stood 
around Calvary when Christ died, and when he said, 
** It is finished !" they added, " Amen ! Our work ^& 
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done ;' the Great Workman is here ; our sacrifices are 
finished, the True Sacrifice has come. There is nothing 
more for us to do ; the transient is merged in the 
eternal, the provisional is merged in the perfect ; 
Christ is come ; and he hath offered one sacrifice for 
sin, once for all. 'No other is possible ; no other is 
needed. Instead of thinking of others, let us rest more 
intensely upon this once for all, for the sins of all 
that believe." 

And what a truth is here ! Deity, the altar ; Jesus — 
G-od-man — ^the priest ; his humanity, the victim. The 
altar was not the cross, but the Godhead ; the priest 
was not man, but Christ himself: and the victim was 
his own spotless self, without spot, without blemish, 
— his own holy and perfect humanity. "What a grand 
truth is this, my dear friends ; how instructive to us, 
that our religion is bmlt upon that in which a Triune 
Jehovah was concerned ; and if we rest here, nothing 
shall be able to separate us from the love of God, that 
is in Christ Jesus our Lord. He offered himself by 
the Spirit. You will find from Christ's conception to 
the close of his life constant allusions to the Spirit 
taking a part ; but the very fact that He offered him- 
self — no man living can offer himself a sacrifice ; no 
man living has a right to do it; he may commit 
suicide, or he may commit murder, but he cannot 
offer himself, — the fact that Jesus offered himself, is 
the best possible evidence that Jesus was God. 

The great truth which the apostle draws from this 
is,^that he might "purge your conscience from dead 
works to serve the living God.'* The great truth 
is, that the very first effect of the atonement is 
to he the extinction of that which is the fever of 
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the conscience — ^remorse ; and the introduction of 
that which is the healing of the conscience — the peace 
which passeth understanding; the purifying of the 
conscience from dead works, to serve the living G-od. 
Insensibility may exist in men who, by constant ex- 
citement of the world, keep down thought ; but where- 
ever there is a thinking man, with the knowledge of 
the New Testament and the Saviour, there must be, 
at the recollection of sin, remorse. And there is no 
feeling, I believe, so terrible as remorse. I can con- 
ceive no agony more terrible than that. The poet, 
though not a Christian, describes it when he says, 

" The man that broods o'er sinful deeds 
Is like a scorpion girt with Are, 
In circles narrowing as it glows, 
The flames aroond the captive close ; 
So does the guilty soul expire, 
Like to the scorpion girt with fire. 
So writhes the mind remorse has riven 
Unfit for earth, undoom'd to heaven ; 
Darkness above, despair beneath. 
Around it flame, within it death." 

Such is remorse in its intensest form ; and every- 
one has some knowledge what it is, though he never 
has had any experience of its terrible intensity. Then 
how is the conscience purged from this ? If I address 
a sinner in this assembly, who has the feeling of re- 
morse at the recollection of sin, how does this atone- 
ment take it away? Not by destroying conscience. 
Peter's conscience was more sensitive after forgiveness 
than it was before. Not, in the second place, by 
destroying the recollection of sin. Tou cannot forget 
a sin ; if done, it cannot be cancelled, and e^et ^t^-^ 
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you must recollect it. In heaven they may recollect 
sin on earth; and praise Him only the more who 
graciously forgave it. It is not, in the next place, 
by showing sin itself in a different aspect to man 
after he is converted. Then how is it ? Not by your 
forgetting sin ; not by the conscience becoming dead 
to sin ; not by sin itself being changed in its essential 
character ; but by this — that you see in that Atone- 
ment in which you tnist that everything that sin did 
is completely destroyed, that every ruin that sin made 
is rebuilt. Was the law broken? The atonement 
has magnified it. Was Gtoi dishonoured ? Through 
Christ he is glorified. Are you separated from God ? 
By the atonement you are imited to him. Are you 
strangers and aliens by nature P By this atonement 
you are brought near to him. And your own minds 
can see that the process of redemption so completely 
covers the wreck or havoc that sin has made, that 
you repose in perfect confidence upon it; and the 
peace that passeth understanding becomes your pos- 
session ; so that justified by faith we have peace with 
God — not because we forget sin, not because sin is 
not sin, not because conscience is dead, but because 
we lay our hands upon the head of the spotless Lamb, 
and are sure — sure as we are that we do so — that all 
the curse, the condemnation, the misery of sin, is 
put away, and so there is sunshine for cloud, and peace 
for trouble, and hope where there was none before. 



CHAPTER II. 

COKTESSIOK THBOUGH SACEIFICB. 

** If we say that we have no -sin, we deceive ourselyes, and tlie truth 
is not in us. If we confess our sins, He is faithful and just to 
forgive us our sins, and to cleanse us from all unrighteousness.' 

1 John i. 8, 9. 

ToTJ will see at once the allusion of the text to 
some of those rites about which we have been reading 
in the fifth chapter of the Book of Leviticus. I stated, 
at the close of my short exposition of the chapter, 
that confession seems always to have accompanied 
the sacrificial offerings of the Jews ; confession re- 
ferring to sacrifice, the sacrifice giving to that con- 
fession all its virtue and vitality. We shall find 
instances scattered throughout the whole Scripture 
of what confession is — how full, how free, how truly 
the expression of the inmost sentiments of the heart 
—not only in the New, but in the Old Testament 
also. "We have a very beautiful definition of it in 
these words, in 1 Bangs viii. 47 : " Yet if they shall 
bethink themselves in the land whither they were 
carried captives, and repent, and make supplication 
unto thee in the land of them that carried them cap- 
tives, saying. We have sinned and have done per- 
versely, we have committed wickedness ; and so re- 
turn unto thee with all their heart, and with all their 
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Boul, in the land of their enemies, which led them 
awaj captive, and pray unto thee toward their land, 
which thou gavest unto their fathers, the city which 
thou hast chosen, and the house which I have built 
for thy name ; then hear thou their prayer and their 
supplication in heaven thy dwelling-place, and main- 
tain their cause, and forgive thy people that have 
sinned against thee." We have an instance of it 
equally beautiful in the prophet Daniel, where we 
read that Paniel confessed in some such terms as 
these: — "I prayed unto the Lord my God, and 
made my cenfession," — confession always suggestive 
of sacrifice to a Jew's mind, and never detached 
or dissociated from it, — " and said, Lord, the great 
and dreadful G-od, keeping the covenant and mercy 
to them that love him, and to them that keep his 
commandments ; we have sinned, and have committed 
iniquity, and have done wickedly, and have rebelled, 
even by departing from thy precepts and from thy 
judgments ; neither have we hearkened unto thy ser- 
vants the prophets, which spake in thy name to our 
kings, our princes, and our fathers, and to all the 
people of the land. Lord, righteousness belongeth 
unto thee, but unto us confusion of faces, as at this 
day ; to the men of Judah, and to the inhabitants of 
Jerusalem, and unto all Israel, that are near, and that 
are far off, through all the countries whither thou 
hast driven them, because of their trespass, that they 
have trespassed against thee. Lord, to us belongeth 
confusion of face, to our kings, to our princes, and ta 
our fathers, because we have sinned against thee. 
To the Lord our God belong mercies and forgive- 
Jaessea, though we have rebelled against him." You 
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have, therefore, in the first prescription from the 
Book of Kings, what is to be the nature of the con- 
fession; and, in this instance, of prayer by Daniel 
himself, a specimen of true, fervid supplication and 
confession at the footstool of the Almighty. In the 
Psalms of David, every psalm alternates confession 
forgiveness, and thanksgiving. 

Let us inquire and try to ascertain what are some of 
the characteristics of true confession of sin. He that 
has never confessed his sins to Gtod knows nothing 
of what the very first requirement or instinctive 
suggestion of Christianity is. If we have never con- 
fessed to Gtoi when no ear could hear but his, we 
have never yet sought truly, earnestly, and fervently, 
the forgiveness of our sins; and if we have never 
sought it, we have it not ; and if we have it not, it 
is not because we are poor, or ignorant, or unable, but 
wholly because we are unwilling humbly to confess 
our sins, and to seek mercy and forgiveness from 
God. 

Now, as far as I can judge from all instances of 
confession recorded in the Word of God, we shall 
find that wherever there was genuine confession of 
sin, whether it was personal and private, or congrega- 
tional and public, it was always freely felt and freely 
expressed. It was not something wrung from the 
party confessing as a sort of sacrifice, or a sort of 
ordinance; but it was the free, the fiill, the spon- 
taneous pouring out of the inmost and deepest com- 
punctions of the soul in earnest prayer and com- 
munion with God. Pharaoh, when he felt the judg- 
ments of God upon him, confessed his sins only to 
return to his sins again. "When Balaam, the wicked 
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and tlie false prophet, saw the angel, he confessed 
his sin, hut it was not true confession. Judas, when 
he flung away the price of hlood, confessed his sin — 
** I have betrayed innocent blood !*' But these crimi- 
nals confessed their sins just in some such way as 
sailors in a storm fling their cargo overboard, their 
hearts almost going after it — obliged to do it in 
the hope of saving the ship, but willing rather to 
retain it if they could save their lives while they did 
so. Pharaoh, and Judas, and Balaam, were ready to get 
rid of the sins that were conducting down upon their 
heads the judgments of Q-od, not that they liked the 
sins less, but that they feared the judgments which 
those sins were precipitating upon them. This is 
not true, or Christian, confession of sin. 

Wherever there is true confession, it will be full. 
It will not be the confession of the sin that lies 
heaviest on the conscience only, nor confession of the 
sins last recollected; but the confession of all sin. 
It will be taking all the shame and the guilt of sin 
to yoiirself. Till Adam became a Christian, his con- 
fession was not Christian confession. When his sin 
was brought to his conscience first, he said, "The 
woman that thou gavest me, she gave me, and I did 
eat." He distributed the blame between God wid 
Eve; and, as for himself, he was as innocent as a 
lamb. "The woman that thou gavest me,'* — why did 
you give her to me ? " The woman that thou gavest 
to me, she gave me, and I did eat.'* And then Eve, 
showing how human nature had suddenly become de** 
praved, when she was spoken to said, " The serpent 
beguiled me, and I did eat;" but, as for me, I am 
perfectly innocent. Why did you make the serpent P 
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Why did you suffer him to come here ? There can 
he no guilt in me; I am thus perfectly innocent. 
But when they were brought to see themselves in the 
right light, and to see the woman's seed that should 
bruise the serpent's head, they learned with Abel, 
thrir second son, to confess their sins freely, as well 
as fully, and to seek forgiveness only through the 
blood of sprinkling. So Judas, when he confessed, 
confessed the sin that was last perpetrated, and the 
worst — ^his betrayal of innocent blood; but he did 
not confess the previous covetousness that led to it. 
A Christian's confession of his sins to G-od is full ; he 
not only confesses outward acts, but inward feelings. 
And that man who, when G-od alone hears, can unveil 
to G-od sins that nobody else can see, and short- 
comings that nobody else dreams of, and seeks for<> 
giveness for those sins that are hidden from the 
world, as well as for those that the world takes cogni- 
zance of — the man, in short, who can say from his 
very heart, " O God, cleanse me from secret sins !" 
gives the strongest evidence that his confession is 
accompanied with forgiveness from the only Atone* 
ment from which forgiveness comes. 

In the next place, true confession of sins, such as 
is indicated here, must be not only free, not only 
full, but sincere and unfeigned. You may repeat the 
most beautiful liturgy that ever was composed, and 
yet not confess one single sin. You may use words 
the most expressive of true contrition, and yet there 
may not be the faintest contrition in your heart. 
Youp lips may be most eloquent, your heart may be 
wholly dumb. Now God does not listen to what a 
man saySi but to what a man's heart beQi.t%. ^^^ 
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regards not outward devotion only, but the heart, 
whether it be devotional or not. Many a person 
prays who does not say many prayers ; and many a 
person says many prayers who never prays at all. 
What Q-od looks to, therefore, as the organ of true 
confession is, the heart, — without the voice if you like, 
but never the voice without the heart. Both, if you 
can ; but if one must be absent, let it be the voice, 
not the heart. 

Confession must be to G-od, and to G-od alone. 
Fallen and degraded as man is, he degrades himself 
below the pitch to which sin has brought him, 
when he kneels down before a priest, so called, and 
confesses in his ear the secret thoughts, and imagi* 
nations, and sins of his heart. That is deep and 
thorough degradation. God never degrades the sinner, 
though He will always humble him : but such con- 
fession as that is not humbling, it is degradation. 
And I may here, without entering into controversy, 
just notice the text, very often quoted for it : — " Con- 
fess your faults one to another." There is a note in 
the Eoman Catholic Bible below this text, which 
says, " Confess your faults one to another,*' — that is, 
" Confess your sins to the priests." That is a very 
extraordinary inference, — " Confess your sins one to 
another — that is, confess your sins to the priests!" 
And very justly did a poor Irish convert, under that 
noble movement — the Irish Church Missions, say, 
"Here is the advantage of notes to our Catholic 
Bible; for how Should we have found out that we 
ought to confess to the priest, if it had not been for 
this note below the text in St. James, — * Confess your 
sina one to another; that is, to the priests?' We 
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nerer could have discovered it except for that 'note.' " 
Bat that note is not the interpretation of the text, 
but the obscuration and distorting of the text. The 
text is, '' Confess your faults one to another ;" and as 
to the whole system of confession based upon it, 
there is here its utter disproof. " Is any sick among 
you?*' "What is he to do? Let him caU for the 
priests of the church ? No ! no such officer is known 
in the Bible ; but let him call for the " elders " of the 
chnrcli ; and then, when he caUs for them, what are 
they to do ? . Hear his confession and absolve him ? 
No ! nothing of the kind — let him call for the elders 
of the church, and let them pray over him. Nothing 
is here about absolution. And then, if he hath com- 
mitted sins, not the elders of the church shall forgive 
them ; but they, the sins, shall be forgiven him. And 
then, confess your faults, not to a priest, but confess 
yoiip finilts " one to another." If I have said a word to 
you that has given you offence, it is my duty to confess 
it, and your duty to forgive it ; and if you have said a 
word against me, it is your duty to confess, and my 
privilege to forgive. But here is a distinction which 
I wish you to notice. A sin has two aspects. If I 
should steal a sovereign from a fellow-sinner, my 
Mend, that act would have two aspects ; one aspect 
would be the injury it does to my brother — the other 
aspect would be the sin in its rebound that I commit 
against God. Now, as far as it is injury done to my 
brother, he ought to forgive it, and he can forgive it, 
and do it better than the priest can, because the 
priest has nothing to do with it ; it was not com- 
mitted against him, but against my brother : but, as 
far as it is sin committed against God, aad oxii^ 
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against him, God alone can forgive it, and to Gk>d 
alone, therefore, I confess it. The fault — ^the injury — 
that I have committed against another, that other for- 
gives ; hut the sin that is in it, which shoots from the 
earth and strikes against heaven, G-od, against whom it 
is committed, alone can forgive. Hence David said 
— what we sung or prayed this morning — " Against 
thee, thee only have I sinned,'* — that means, I have in- 
jured Uriah, but I have sinned against thee. There- 
fore he seeks forgiveness, not from the priest, but 
from Gk)d — " Have mercy upon me, O Q-od, according 
to thy loving-kindness ; according unto the multitude 
of thy tender mercies blot out my transgressions." 

Let me allude to another characteristic of all true 
and genuine confession. All confession of sin is specific* 
"While there is a general confession fitted for the 
general congregation, there is the specific confession, 
peculiar to individuals. Hence, in some of the most 
memorable instances in the Old Testament, we find 
the specific sin added to the general. Thus in Judges 
X. 10, " we have sinned against thee, both because we 
have forsaken our God, and also served Baalim ** — 
the specific sin added. So the Israelites confessed 
that "we have committed sin; we have added unto 
our sins this,'* namely, "that we have asked us a 
king.*' Added to their general confession was the 
specific sin that lay the heaviest upon the nati(m's 
conscience, or upon the individual's heart. "We may 
notice, too, that where there is real, specific con- 
fession of sin, there is always aggravation, rather than 
diminution, of the sins that are confessed. When- 
ever the man who is not enlightened, nor thoroughly 
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in earnest, confesses his sins, there is always the 
echo of an apology ; he always admits extenuating 
circumstances. But wherever you find in G-od'a 
Word true confession of sin, you find it always in 
the language rather of aggravation than otherwise. 
for instance, the Apostle Paul, after he was con- 
verted, confesses his sin thus, in Acts xivi. : " Which 
thing I also did in Jerusalem ; and many of the 
aaints did I shut up in prison, having received 
authority from the chief priests ; and when they were 
put to death, I gave my voice against them. And I 
punished them ofb in every synagogue, and compelled 
them to blaspheme ; and being exceedingly mad against 
them, I persecuted them even unto strange cities;" 
every word and epithet implying the unnecessary 
cruelty he practised, and the aggravated nature of the 
transgressions which he here commemorates. So 
did Peter. In the touching incident where our Lord 
looked upon him, and Peter went out and wept bit- 
terly, it is added, " When he thought thereon ; *' it is 
in our translation in Mark xiv., " he thought there- 
on ;" but it means literally, " When he cast up aU in 
his Hiind;" when he recollected how he was chosen 
from being a fisherman to be an apostle ; how miracles 
had fed him ; how mercies had accompanied him ; how 
Jesus had honoured him as a bosom friend ; how he 
had delivered him from every danger and from every 
difficulty, and instructed him in ignorance ; — when he 
cast up all these things in his mind, and then felt that 
he bad denied such a Benefactor, he went out and 
wept bitterly. 

We thus see, that wherever there is true confession. 
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there will be, not the diminution or extenuation of 
the offence, but the full, candid, and specific admission 
of it. 

There will be, in the next place, true sorrow. It 
is said that David watered his couch with his tears ; 
and every tear in David's case had a tongue. Q-od 
" heard his weeping." And the sorrow that is often 
deepest is least seen. " "When thou fastest, thou art 
not to appear to men to fast." The sorrow that is 
deepest rarely finds outward expression ; and often 
there is the keenest where there is the least evidence 
of it before men. But wherever there is genuine 
confession, there must be grief; the more real, as we 
are dealing in confession — what, indeed, is essential 
to do — ^not with a judge, not with a tyrant-ruler, but 
with Q-od our Father. Hence confession of sin is 
never that of a criminal confessing to a judge, but 
of a son confessing to his father. Accordingly, in 
those confessions that we find in the Bible, there is 
always this filial character. Daniel says, "To the 
Lord owr God," — ^not "to the Lord Grod;" but to 
the Lord ou/r God — filial trust. And again, the 
prodigal said, "I will arise and go to my father." 
He had asked firom his master bread, and he gave him 
the husks that the swine did eat. He then says, " I 
will arise, and go to my father." Even in his 
estrangement from home, that beautiful relationship 
had neither been merged nor forgotten. " We have 
an Advocate," not with a judge, but an " Advocate 
with the Father, and he is the propitiation for our 
sins." Thus, then, terror must not blind the eye to 
the sight, and apprehension of a Father ; nor must our 
recollections of God's justice, God's character as the 



C0NFE8SI01!!' THBOTTOH SAOBITIOE. 31 

Creator and Governor of the universe, ever cause us 
to lose sight of this — that Q-od is our Pather, and that 
we are his children ; and you will find that the sense 
of the relationship "Father,*' wiU make the sorrow 
deepest, the compunction tenderest, the confession 
truest, fullest, and most real. 

Wherever there is true confession, of the kind I 
have mentioned, there will be, in as far as our conduct 
to man is concerned, reformation; in as far as our 
relationship to Grod is concerned, reparation. Those 
things which we have done which we believe to be 
wrong, it win be our study, our effort, to correct. The 
more we know of each other, the more we see remains 
to be forgiven ; the less we know, the more we exact ; 
but he that knows his own nature best will be most 
compassionate to the sins, most forgiving to the faults 
and iniquities, of others. But, in reference to Grod, 
what reparation can we make ? If we have misused 
our youth, we cannot recall its morning beauty; if 
we have abused our manhood, we cannot bring back 
the sun from the western horizon to his noon, and 
Kve our life again. Then, what is to be done ? All 
that we can do is, in the language of the apostle, to 
geek for ftdl forgiveness for the past through the 
blood of sprinkling, which is ever offered, and to re- 
deem 'the time — ^that is, to put into the remaining 
years of our life intenser usefulness to man, intenser 
devotedness to God. Wherever there is genuine con- 
fession of sin, there will be, not, indeed, anything 
offered to God as a propitiation, or anything pledged 
to God as an atonement. The past never can be re- 
called ; its deeds cannot be undone. I think it is one 
of the most solemn thoughts in the world, that «xl ^f:!^ 
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once done may be forgiven, or forgotten^ but it cannot 
be annihilated — that is impossible. A thought once 
felt may be forgiven, or forgotten, but it cannot be 
annihilated. 

The future, from this very day, is open ; the years 
are yet unpledged to sin, folly, and wickecbiess. 
Well, if there be earnest supplication for forgive- 
ness for the past, the best evidence that that sup* 
plication has been sincere, that the confession has 
been true, will be that we shall throw greater energy 
into the years that remain, do more good while we 
live, and be more devoted to Him who has pardoned 
the past, and given us grace to make better use of 
the future. 

Having seen what confession is, let me notice, what 
follows so very beautifully, and what is so encouraging 
to those who look back upon a past misspent — and no 
past of any life in this assembly has been spent as it 
should be, though some pasts may be blacker and 
more stained than others ; but the future is before us, 
the past is gone from us — we are assured that " if we 
confess our sins, Q-od is faithful and just to forgive us 
our sins, and to cleanse us from aU unrighteousness." 
Now let me show how very remarkable this lan- 
guage is. Just in these very words we have opened 
out the distinctive glory and excellence of reaL evan- 
gelical Christianity — ^that God is faithful and just to 
forgive. We can easily understand, "If we confess 
our sins, Grod is faithful and just to punish them.'* 
We can understand that the justice of God metes 
out penalty for crime, wages for work done ; but, 
strange sound ! — sound that the ear of nature is not 
iM^customed to — if we confess our sins, he is not ready 
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to punish them, not faithful and just to destroy us, 
but "fidthful fttid just to forgive us." Now this is 
a truth that man has the greatest difficulty in heliey* 
ing, and yet it is the very truth that Q-od is ever in- 
culcating. Kow striking such words as these wherein 
Gtod says to sinners: "Come now,'* — ^how heautiful 
the term is ! — " Come now, and let us reason to- 
gether." God asking man to reason with him! 
" Though your sins he as scarlet, they shall be white 
as snow ; though they be as crimson, they shall be 
as wool." How very condescending on the part 
of the great Q-od — "Come now, and let us reason 
together : though your sins be as crimson, they shall 
be as wool!" 

But this confession to Q-od — "if we confess omr 
sins, he is faithful to forgive" — assumes that he 
hears the confession. " If we confess, he is faithful 
and just to forgive." Then Orod hears our con- 
fession, and there is no doubt about it. You need 
not fear lest words uttered in silence and secresy on 
earth have no echo in heaven; you need not doubt 
that the least feeling of sorrow that sweeps over 
the human heart shall send a shadow into the pre- 
sence of Qod himself. He hears the pulse at the 
heart — the thought, the wish, the feeling, the desire 
— faster than we can utter them. Man may be deaf, 
priests may be hostile, but God ever hears if we 
confess our sins. "Who cares whether a priest be 
willing or unwilling to forgive it ? we need not feel 
alarmed at it. If we confess our sins, Qod is faithful, 
whoevOT be imfaithful ; and Qod is just, whoever be 
unjuflty to forgive us our sins, and to cleanse us from 
all unrighteousness. 

"a 
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But what is meant by that expression, '^He lA 
faithful" to do it P Human nature may amve at 
this, — God may be merciful to forgive us; but— ^ 
this is strange — " faithful and just to forgive sin." 
It would seem altogether the very reverse of forgive* 
Bess that would flow from faithfulness aud justice ; 
but it is not so. To be faithful means to be stedfast 
to a promise made, a word given, or a declaration 
uttered. Now if you open any part of the Bible 
you will find it full of promises of pardon, full of 
invitations to pardon, full of types, shadows, insti- 
tutions, all indicating the possibility of pardon of 
sin. In one part, " I will be merciful to their ini- 
quities; their sins and their transgressions will I 
TOmember no more." He says in another part, " Let 
the wicked man forsake his way, fmd the unrighteous 
man his thoughts, and let him return to the Lord, 
and he will have mercy upon him ; and to our GKkI, 
for he will abundantly pardon." " All his promises 
in Christ are yea, and Amen." " Faithful," says an 
apostle, "is he who has promised." Now, wherever 
you find a promise made in the Bible to you — that is, 
to sinners — ^you may plead it with Q-od in prayer : 
" O Lord, show thyself faithful to fulfil in my happy 
experience this blessed and consolatory promise;" 
and the answer is, " God is faithful." You need not- 
doubt it ; you may assume it, you may act upon it, 
and lay the whole stress of the future upon the 
reality of it. 

But it is added, he is not aolj faithful, but he is 
also jint to forgive us our sins. He iajust to forgive 
us our sins ! Merciful to forgive, we do understand ; 
hut, Just to forgive! how can that be? Here is the 
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Yery attribute, justice, which is the exactor of penalty, 
dedared to be the missionary of pardon. Here is 
the Yerj attribute that we have always regarded as 
hostile to our admission into heaven now proclaimed 
to be not only friendly, but to embosom the very 
rigU; and title of our admission. Here is what we 
alwaya regarded as the great obstruction to our en- 
trajice into heaven announced to be the great impulse, 
and incentive, and attraction to it. How can this 
lie ? I answer : Exclude the Atonement, of which 
all the atonements in Leviticus were dim prefigura* 
tions, and there is no solution of it ; but admit the 
great thought of an Atonement, and it is as plain 
and clear as daylight itself. 

Unless there be some process by which God can 
vindicate his law, satisfy his own everlasting and 
immutable attributes, and yet extend forgiveness, God 
cannot be faithful and just to forgive us our sins. 
But there is such a provision. Christ bore the penalty, 
paid the price, endured the curse, exhausted the 
punishment (vary the phraseology as you please) ; and 
God, having received from him, my representative 
(I do not stop to discuss the principle of accepting a 
aubstitute for us ; I only assert it as fact, enunciated 
in the Bible) — God having accepted Christ as my sub- 
atitute — Christ having borne all that I had deserved 
as a sinner, and having done aU that I owed as a crea- 
ture^r— there is no sin on me to be punished, whatever 
sin there may be in me unworthy of heaven ; for I 
can plead before God, — ^Why should I suffer when my 
Bepiesentative has suffered for me P Why should I 
be excluded from heaven when my Eepresentative has 
made a way for me? Thou art a just God; tWo^ 
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dost not exact the price twice ; thou dost not demand 
the penalty twice ; and therefore in Him who is my 
representative, my substitute, my righteousness, I ask 
not of thy mercy only to forgive me, but I ask of thee to 
be faithful to thy word, and just by Christ Jesus, tQ 
forgive me all my sins, and to cleanse me from all un- 
righteousness. It is mercy that I can plead it ; it is 
justice that G-od thus bestows it. Do not, therefore, if 
I speak to a sinner — or rather, to a Christian— do not, 
therefore, think that the law will stand in your way to 
heaven ; do not fear that G-od's attributes will stand 
in your way to glory. All his attributes, instead of 
being your enemies, are your irresistible and eloquent 
advocates. G-od's attributes are sentinels around the 
chiefest of sinners that flee to him through Christ, as 
the mountains stand around Jerusalem. In other 
words, there is no condemnation — to whom ? There 
is no curse, no hell, no pimishment — to whom ? Not 
to those that are perfect, not to those that never sin- 
ned, — ^but " there is no condemnation to them that are 
in Christ Jesus,*' their representative, their substitute. 
And how beautiful is that text which I have often 
quoted, — " He was made sin for us, that we might be 
made righteousness in him !" How was he made sin 
for us ? Our sins were laid on him — therefore he bore 
the consequence. How are we made righteousness by 
him ? By his righteousness laid upon us — therefore we 
inherit the consequences. If God was just when he 
let forth his wrath upon Christ because of our sins 
upon him, not in him, God will be but just to let 
forth the expressions of his love because of Christ's 
righteousness upon us, not in us. When Christ died 
in agony upon the cross, there was nothing in him 
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worthy of death ; when I shall be admitted into heaven 
at the judgment seat, there will be nothing in me 
worthy of eternal life. Christ's title to a cross was 
my sin on him ; and my title to a weight of glory will 
be his righteousness upon me. Q-od therefore is 
faithful and just to forgive us our sins, and to cleanse 
us from all unrighteousness. What a glorious truth ! 
No man who understands justification by faith in the 
righteousness of Christ will ever become a papist—it 
is impossible ; and nothing will save you from super- 
stition and delusion, and all the mummeries of ex- 
ploded and miserable superstition, except a clear living 
grasp of this, that we need nothing to perfect a title 
which is perfect, because Christ's ; we need nothing 
to increase an atonement which is all-efficacious, 
because Christ's ; we are complete in him, all our sal- 
vation and all our desire. And to show you that my 
conclusions are not mere conclusions of the intellect, 
an apostle could say, after speaking of such truths as 
these, " Who shall lay anything to the charge of Gk)d's 
elect ? " — that is, Grod's people. WiU Ghod do it ? 
No, says the apostle, "It is God that justifieth." 
What is meant by justifying ? To justify is explained 
for instance, in the Proverbs, where he says, " He that 
justifieth the wicked and condemneth the just, doeth 
abomination." In other words, who shall justify the 
wicked, pronounce them innocent or unimpeachable 
who are really criminal ? Well now, to justify us is 
to pronounce us just through the justice of another, 
who are otherwise criminal ; and our justification lies 
not in our grace of holiness, but in Q-od's act of grace ; 
not in our deeds, but in his deed of absolution and 
forgiveness; not in my estimate of myself, but in 
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Q-od's sentence upon me. Well now, says the apostle, 
** Who shall lay anything to the charge of Q-od's elect?" 
Not God, "it is Qod that justifieth." "Who is he 
that condenineth ? " Not Christ. " It is Christ that 
died, yea rather, that is risen again, who is even at 
the right hand of Qod, who also maketh intercession 
for us." And therefore he adds — mind you, Paul, a 
sinner, according to his own confession the chiefest of 
sinners, whose early life was employed in persecuting 
and proscribing and murdering the followers of Jesus ; 
this Paul, by grace, was brought into that state that 
he could say, " Who shall separate us from the love of 
Christ ? shall tribulation, or distress, or persecution, 
or famine, or nakedness, or peril, or the sword ? I 
am persuaded, that neither death, nor life, nor angels, 
nor principalities, nor powers, nor things present, nor 
things to come, nor height, nor depth, nor any other 
creature, shall be able to separate us from the love 
of Q-od, which is in Christ Jesus our Lord." What 
a triumphant clause ! and yet it is not the language 
of presumption, it is the language of humble trust: 
Presumption means thinking that God can pardon 
without a sacrifice — that he can be just to forgive 
without an atonement; but humility is feeling we 
have nothing and deserve nothing ; but feeling that 
God is so faithful, so just, that we can anticipate far 
richer results than we enjoy in the present : that no- 
thing shall be able to separate us from the love of 
God that is in Christ Jesus our Lord. 

Now that expression, " faithful and just to forgive 
^8 our sins," reminds me of the infinite variety of 
expressions that God uses to tell us how complete 
this act of forgiveness is. He is faithful and just to 
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forgive us. I do not know anj one thought clothed 
in such variegated drapery as the thought of Good's 
forgiving sin. He varies the phraseology not to 
express his meaning, but to interest and engage our 
hearts. For instance, in one part he calls it " remis- 
sion of sins." Man is in bondage, surrounded by 
dungeon walls ; the chains of his sins bind him to 
the spot. God touches his chains, they are dissolved 
by the touch, and he has remission of sins, or the 
loosing of his bonds. Then another phrase he em- 
ploys is, ''not imputing our sins." They are count- 
less as the sand, they are innumerable as the hairs 
on our head; and yet he does not impute them. 
Why? Because he imputed them to Christ. Another 
expression is, " Not remembered" — " I will remember 
their sins and their iniquities no more.*' In the Levi- 
tical sacrifices there is a remembrance of sin made every 
year, but by this sacrifice there is no remembrance of 
sin for ever ; as if God, in order to convince us of the 
ooppleteness of the pardon, had said, that they shall be 
expunged from his memory for ever. Again, he uses 
the expression, " Cover their sins " — " whose sins 
thou hast covered." The Hebrew word ^apAar, which 
means to cover, and from which our English word 
" cover " comes, is the word used in the Old Testa- 
ment for the atonement ; and the meaning of it is, 
that just as a man covered with a robe — an external 
robe — has thus concealed from the eye under-robes 
that may not be so fair or beautiful ; so a sinner — 
sinoer in himself — having spread over him the spot- 
less robe of Christ's righteousness, thus has his sin 
covered. And the meaning of it is, not that it is 
a material transaction, but that God will dft^ ^sh>^V 
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him just as if he were spotless as the driven snow, 
unstained, beautiful, and perfect. 

Another expression is, ^'Taking away our sins.'* 
The Israelite confessed his sins over the head of the 
scape-goat; then the goat was dismissed into the 
desert ; and the sins of the Israelite, thus confessed, 
were typically transferred to the goat, and never any 
more heard of. 

Another expression is, " Blotting out." Just as if 
your sins were like inscriptions upon the sand of the 
sea shore, washed out by the first wave of infinite 
and boundless love. 

Another expression is, " Casting behind his back." 
In one passage, ^ Our secret sins hast thou set in the 
light of thy countenance," — a most awful expression ; 
but in order to show you the completeness of his for- 
giveness, ^^ All our sins he has cast behind his back." 
And again, the expression occurs, " cleansing" — " the 
blood of Christ," that is, the efficacy of his sacri- 
fice, " deanseth j&om all sin." Another passage which 
contains almost every epithet is, ** Who is a God like 
unto thee, that pardoneth iniquity, that passeth by 
the transgression of the remnant of his heritage, that 
keepeth not his anger for ever, delighteth in mercy P 
He will turn again, he will have compassion upon vlb, 
he will cast all their sins into the depths of the sea." 
Now, if meaning is not conveyed by these expressions; 
of the completeness, the instancy of a sinner's for- 
giveness, then this Book has no meaning at aU. But 
why all this — why all this phraseology so varied, so 
cumulative P The answer is, — It is so difficult to per- 
suade you that Ood will do it. As I have often said, 
Jtis the Bimplicity of Christianity that is its stumbling- 
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block. It is not a sacrifice to offer, a priest to sacri- 
fice it, penance to do, payment to make ; but it is just 
to believe this truth, embosomed in the text on which 
I am preaching to you this day; and which I have 
ujifolded, not wandered from. The man that can take 
this text home with him, and with his heart feel it, 
and from his heart confess, and with his heart believe 
— that man is a true Christian, and the rest of his 
life hereafter will be irresistible demonstration that he 
is 80. And hence it is added here, while God is faithful 
and just to forgive us our sins, he is also to cleanse 
us ttom all unrighteousness. Now this is something 
additional. Many persons, when they hear the evan- 
gelical minister preach, and pronounce that our ad- 
mission into heaven is not because of anything we 
may do, but in spite of it — when they hear the 
minister preach that our title to glory, our admis- 
sion into heaven, is not in consequence of anything 
done by us, but in spite of everything done by us in 
the past, they say, " Why, if people act up to that 
minister's prescriptions, they will plunge into every 
sort of sin; they will feel that sin is no barrier to 
their admission into heaven." That is what you 
feel, I dare say, when you look at it from a distance; 
but you well know that when a man has got this 
sense of G-od's fatherly goodness he has received a 
new life, and he does not want to do what he wanted 
to do before. This is not a theorem for man to act 
upon, but it is a life for man continually to live. 
Wherever there is the pardon of sin by an act of 
grace without, there is the ceaseless extinction of 
sin by the Spirit's influence within. Our pardon is 
a change of state; our cleansing from ^ \xTm!^\.%QM^ 
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ness is a change of character. Because we say good 
works are of no use as our title to heaven, we do not 
say we are not therefore to do good works ; our title 
to heaven is irrespective of them altogether, but 
our fitness for heaven is just that character which 
you have — living soberly and righteously in this 
present world. We lost our title to heaven in Para- 
dise ; Christ has restored it in his righteousness. We 
defaced our image of G-od in Paradise, and the Holy 
Spirit restores that image by his presence. So that 
a Christian forgiven freely through Christ's righteous- 
ness, and accepted and justified, is day by day sancti- 
fied— -day by day he seeks love to guide him, grace 
to influence him, the Holy Spirit to keep him from 
faUing. 

Having seen the very substance and pith of all that 
is most precious in the gospel, let me ask. Have you— ^ 
hast .thou, ever confessed thy sins, thy secret sins ; 
the sins of thy youth, the sins of thy riper years, the 
sins of the solemn things, the omissions you have 
made, the commissions you have perpetrated ? Tou 
have confessed them in the sanctuary, but have you 
ever confessed them when no mortal ear could hear 
them at all ? Have you ever been alone with G-od ? 
Have you ever felt, have you ever realized, being alone 
with God ? You must one day be so ; you must walk 
through the vaUey of the shadow of death alone ; you 
must render up the ghost alone. Physicians may 
accompany you to the brink of the grave ; enter they 
cannot. They may go with you to the very verge of 
the valley of the shadow of death; accompany you 
they cannot. Is it not well, is it not expediency, ia it 
nob duty, — oh, no ! is it not rather precious privil^;e 
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in this life, to be occasionally alone with God ? Do 
not let every man say, " This is meant for a whole 
audience ;" it is meant as much for you A, for you B, 
for you C, as if you and I were the only two speaking 
together this day. What one so grieves is, that per- 
sons treat an appeal to their consciences as porters 
teeat a heavy load— when six carry it, it is very light 
upon each shoulder. And you think, because there 
are some seventeen hundred listening to me, therefore 
a very small and infinitesimal quantity of it extends 
to you. But what I say to all I say to each, as if that 
individual were the only one present. I ask, — Have 
I ever been alone with God ? Have I confessed to 
him my secret sins — sins the world does not know, 
sins that may be forgiven, but that cannot be for- 
gotten ? My dear friends, if it has never been so, I 
will not pronounce on such — that is not my function ; 
but I will say that he has great reason to suspect if 
he be a Christian at all. He may be an amiable man — 
a gentle, quiet, charitable, generous man ; and all this 
he ought to be. Surely, surely, all this you ought to 
be. But there is something more than that ; there is 
relationship to a God we need restored ; there is 
restoration to an image we have lost ; there is rein- 
statement in a favour we have forfeited : have we 
found that ? Our sun is setting behind the western 
hills : will he rise to us more beautiful in the everlast- 
ing east P The tide is ebbing : if we miss it, our voyage 
to the everlasting haven may be lost for ever. Is our 
trust on the Eock of Ages ? Is our confidence in 
God's faithfulness and justice to forgive us our sins — 
suppose death were now to overtake you (and I am 
not supposing anything very extraordiixwq^ ^rV^ 
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would you say, what could you say ? Oh ! would yoa 
be constrained to say, " I heard truths that would 
make the lost in misery leap for ecstasy, that angels 
listen to, and are startled by their music ; and I heard 
them, and went, one to his. farm and another to his 
merchandise: and I have not rejected — ^for I never 
was bold enough to do that — ^but I have neglected the 
great salvation ! " 

But how shall we escape, if we, not reject, but 
neglect, so great salvation? 



CHAPTER III. 

THE SICBIFICE Ot SWEET-SMELLING SATOITB. 

" And walk in loye, as Christ also hath loved as, and hath giyen 
himself for us an offering and a sacrifice to God for a sweet* 
smelling savour." — ^Ephssians v. 2. 

The words of St. Paul, in his Epistle to the Ephe* 
sians, " And walk in love, as Christ also hath loved us, 
and hath given himself for us an offering and a sacri- 
fice to God, for a sweet-smelling savour," best illus- 
trate two or three expressions almost similar in word 
which have occurred in the first three chapters of the 
Book of Leviticus. In the course of these three 
chapters we have read very frequently the expression, 
" Sweet savour unto the Lord," "A savour of a sweet 
smell," or "A sweet-smelling savour unto God." 
Thus in the first chapter, at the ninth verse : " A burnt 
sacrifice, an offering made by fire, of a sweet savour 
unto the Lord." Thus again, in the seventeenth 
verse : " It is a burnt sacrifice, an offering made by fire, 
of a sweet savoiir unto the Lord." In the second 
chapter, at the ninth verse : " It is an offering made 
by fire, of a sweet savour unto the Lord;" and again, 
at the fifth verse of the third chapter : '^ It is an 
offering made by fire, of a sweet savour unto the 
Lord*" You observe that almost at the clo%^ oi ^^^t^ 
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offering, and as the consequence of the presentation 
of every victim, if acceptable to G-od, it is presented 
under the expressive and the beautiful figure of a 
sacrifice, fragrant of a sweet smell, acceptable to Him 
bj whose order it has been offered, and in order to 
propitiate or draw down whose mercy it has been 
presented by the offerer. 

Now, the words of Paul, that I have just read in his 
Epistle to the Ephesians, are the echo of the words of 
Moses, in the first three chapters of Leviticus : in fact, 
the verse I have given is an epitome, or summary in 
brief of the meaning, the end, and the object of the 
many sacrifices, presented by many priests, which 
could never take away sin, now summed up, repre- 
sented and finished in that one Sacrifice offered once 
for all upon the cross, through which we have access 
to Gk)d, and by which we are sanctified. 

The apostle then speaks of Christ himself, as the 
Oiver, who gave himself; he then speaks for what he 
gave himself; he then describes that gift under the 
figure of an offering and a sacrifice; and then he 
describes its acceptableness to G-od under the figure 
of "a sweet-smelling savour unto God." 

We have first of aU, then, in this retumS of the end 
and object of all the sacrifices of Levi, the Giver who 
gave himself. Who was he? First, he was man. We 
assert, just as strongly as the Socinian can assert, that 
Jesus was man. It is the glory of the Gk)Rpel that he 
was so. The object of the evangelists is not to prove 
that he was God; every Jew believed that the 
Messiah was G^d ; but the difficulty that the Jews 
felt was, — had he become man P which the Jew conr 
Btantij and consistently denied. Now, we assert that 
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Jesus was man, in all points as we are ; — in his heart 
the echo of our wrongs ; in his nature sympathy with 
our sorrows and our sufferings that are deepest ; in 
all points touched and tempted like as we are : but 
only without sin, which is no part of humanity. Sin 
is no part of me. When Ood made me, he did not 
make sin in me ; sin was no part of man when Ood 
pronounced him in Eden to be very good. So Christ 
was perfect man. And, in the next place, he was a 
royal man. He was descended of a royal, but a dis- 
crowned family ; sunk by poverty, affliction, obscurity. 
And he was royal in that he was a king. " Art thou 
a king ? " " Thou sayest,"— that is, I am. All the 
prerogatives of royalty were, and are, his. 

But whilst he was man — a sinless man, and a royal 
man — he that gave himself was also God. I cannot 
consent to weed out the texts that say Christ was 
G-od, and fling them away, and fasten on the texts 
that say he was man, and strain and stretch them to 
the utmost. I must read the Bible just as Gt)d has 
inspired it ; and if I read upon the one page, " The 
Word was made flesh," — " Jesus is a man of sorrows ;" 
why should I weed out of the next page, " By him all 
things weij^ made ; and without him was not anything 
made thtff was made." — "And though in the form of 
God, and thinking it no robbery to be equal with 
God, he took upon him the form of a servant ?" How 
can the Socinian say the form of God is not the same 
as God P Then, I must add, the form of a servant is 
not the same as a servant. But if the taking upon 
him the form of a servant, means that he really be- 
came a servant ; so, in the form of God, and thinking 
it no robbery to be equal with God, means that he waa 
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God over all, blessed for evermore. But I need no 
text to demonstrate that Christ was God, except the 
simple prediction, that he is to be the Judge of all 
flesh. If God be not upon the judgment-seat, where 
can he be ? If there be a place where the presence of 
Deity is demanded, it is that place where all hearts will 
be laid bare — where all destinies will be adjusted — 
where the mighty group will consist of the millions 
and millions of the world from the beginning. JS man 
be capable' of searching all hearts, fixing all destinies, 
and, with perfect accuracy, dealing with each accord- 
ing to what he is, man cannot be what he is 
defined to be in the Bible — the frail, the imper- 
fect, the weak, the limited creature, that our own ex- 
perience also attests him to be. And, at all events, 
if Christ be not God, the inhabitants of heaven must 
be guilty of blasphemy. I open the Apocalypse; 
I gaze in at that door which John saw opened in 
heaven ; I listen to the anthems that are there. "No 
Socinian can be there ; it is impossible he could join 
in the hymns of heaven. How could a Socinian say, 
" Unto him that loved me, and washed me from my 
sins in his own blood, unto him be glory and domin- 
ion, for ever and ever ?" How could a Unitarian say, 
"Worthy is the Lamb that was slain to receive praise, 
and thanksgiving, and glory, and honour !"— " Thou 
hast redeemed us by thy blood out of every kindred, 
and every nation, and every tongue, and we shall 
reign with thee ?" That is the language of adoration, 
of praise, of prayer. 

Thus, then, the Being who gave himself was God- 
first man, a sinless man, a royal, though a discrowned 
man; and lastly God. 
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Now, what did he give ? He gave himself, Mark the 
language — gave^ not was induced to give, or permitted 
to be given, or had exacted from him—he ga/ve freely, 
generously, as the expression of irrepressible love, in 
the exercise of boundless benevolence : he jfreely gave. 
And he gave — ^what ? Not an angel ; the highest 
hierarch about the throne has no more holy light than 
he needs for himself. He has nothing to spare for 
me. Every creature i^ made with sufficient for its 
own orbit, and for the continuance of its own beau- 
tiful and holy being ; but it has nothing to spare for 
others. And he did not give any saint. The virgins 
that were wise had oil in their own lamps ; they had 
none to spare for others. The highest Christian in 
this assembly has grace; he has none to spare for 
another. He can tell you where he got his supply — 
where you are welcome to go also for supply ; but he 
can spare nothing, nor give ought of what Grod has 
given him for himself. Nor did he give riches. Money, 
that has the most rapid currency on earth, has no cur- 
rency in heaven ; it has not the impress and the super- 
scription of Him who reigns supreme there. "Te 
are not redeemed with gold or silver, or any such cor- 
ruptible thing." Nor, in the last place, did he give 
the blood of bulls and of goats, which were shadows 
of that which should be. These, I say, so frequently 
alluded to in Leviticus, were the dim footprints of his 
advent; leading the believer to stretch his hopes onward 
to the cross, and to rely on and glorify him. K these 
sacrifices could have atoned for sin, having done their 
work, they would have ceased to be offered. But the 
fiact, says the apostle, that they were offered year by 
year, was proof that they never could make t\ife ^i«vsifcT«» 
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thereunto perfect. He therefore gave, not the blood 
of bulls and of innocent goats, but something more 
precious than all these. He gave himself. He was 
man, that he might be capable of suffering what we 
had drawn down upon ourselves ; he was God, that he 
might be able to give virtue to all those sufferings that 
should make them, not the sufferings of a man, but the 
sufferings of an atoning and an expiatory victim. He 
gave himself. He gave his body to sorrow and the 
sword ; he gave his soul to sorrow, but not to the 
sword ; he gave his deity neither to sorrow nor to the 
sword, but to communicate virtue, efficacy, all that was 
needed to render his sufferings not those of a creature 
enduring chastisement from a father, nor of a criminal 
enduring punishment from a judge ; but of a victim, 
making expiation for the sins of all that believe. 

. And he gave himself alone. There was no partner 
in his agony. When Mary obtruded herself upon 
him, he repelled her firmly, but gently. And as there 
was no partner in his agony, as he trod the wine-press 
alone, and of the people there was none with him, as 
there is no salvation in any other name given among 
men, so there will be no sharer in his glory. He en- 
dured the cross ; he must wear exclusively the crown : 
he bore all the penalty, and exhausted it ; he must 
receive all the glory of the ransom of his precious 
blood — ^he gave himself alone. 

And to whom did he give himself ? He gave him- 
self to G-od, says the apostle, in the text. Against 
God we had sinned ; to God was the reparation due. 
He was the party offended ; the great obstruction was 
between him and us. Till he was satisfied, sinners, 
bj the very nature of the thing, never could be saved. 
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Whilst he gave himself to G-od, says the apostle, he 
gave himself to G-od for us. Now let anybody read 
the language of Leviticus, and see what is said of the 
different sacrifices, offerings, holocausts; and then 
read what is said of Christ's death, and see the very 
same language applied to Christ's death that was 
applied to the offerings, the victims, and the sacrifices 
of Levi ; and then say, is it possible to come to any 
other conclusion than this — ^that Christ lived and died 
for us, not an example how purely we should live, nor 
a precedent how magnanimously we should die, but an 
atonement, a substitute, a vicarious offering, a sacri- 
fice for our sins, that they might be forgiven, and that 
the guilty might be gloriously saved ? 

He gave himself, first, it says in our text, an offer- 
ing for us — an offering and a sacrifice. His whole life 
was an offering, his whole death was a sacrifice. I 
say, his whole life was an offering. He opened his 
ear to every command of God, and did it. He did for 
us creatures in his life all that we ought to do. His 
bbedience, it is true, was exemplary, just as the ex- 
actions of the law are obligatory ; but this is the 
emphatic distinction of his obedience — that he obeyed 
as our representative and substitute, not as a model 
for us to imitate, but as an offering for us to plead ; 
not as an example for us to follow only, but as a 
righteousness for us to put on. He did what as crea- 
tures we had not done ; he obeyed a law which, as 
creatures, we could not obey; and thus his whole 
beautiful and spotless life was a holy and a spotless 
offering to God of absolute, unspent, and unwavering 
obedience ; not for me to imitate merely, but for me 
to put on, to be clothed in, to plead as my ri^kt ^\^<L 
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my title to heaven, saying to God at the judgment*- 
i^^eat, '^ I have obeyed that law in ChriBt my Head and 
Bepresentative ; and therefore I am entitled to all the 
promises and the blessings it contains." 

But while he lived as an offering, it is added he 
died also as a sacrifice. He gave himself, says the 
apostle, an offering and a sacrifice. His tears of 
anguish, his agony of soul, his painful death, closed 
by his last cry, ''It is finished!" was the complete 
•holocaust, the complete burnt sacrifice made upon 
the cross for us and for our sins. And just mark 
how complete this character is. As creatures we 
owed obedience to the law of our Creator; Christ 
gave it for us. As sinners we had incurred the 
curse of God our Judge ; Christ bore that curse for 
us. So that when I am asked, why should not 
the curse fall upon me, with its ceaseless and cor- 
roding pressure ? I answer, My Head, my Bepre- 
sentative, my Substitute, has borne it, and exhausted 
it for me. Why should I be admitted into heaven, 
not having obeyed the law? My answer is. My 
Head, my Bepresentative, accepted by God for me in 
my stead, has obeyed the law for me. Therefore, 
justified by his righteousness, forgiven by his sacrifice, 
there is no sin on me, while there are many sins in me; 
and I am clothed with spotless righteousness; and 
may be presented in him, and through him, and by 
6is merits, part and parcel of his glorious church, 
without spot, or blemish, or any such thing. How 
complete is a sinner in Christ the Saviour ! 

Let us notice in the next place, that this sacrifice and 
offering is described as a sweet-smelling savour; and for 
this I have especially selected the text. What is meant 
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by this ? We find it explained in the Book of Genesis, 
where Noah, after he came forth from the ark, offered 
up a sacrifice, a bumt-ofiering ; and the Lord smelled 
a sweet savour ; and the Lord said, I will not again 
cu^se the ground for man's sake. We have the very 
same expression explained, rather than used, in Phi- 
lippians iv. 18, where the apostle says, " But I have all, 
and abound ; I am fiill, having received of Epaphro- 
ditus the things which were sent from you, an odour 
of a sweet smell, a sacrifice acceptable, well pleasing " 
— that is the explanation — "to God." Now, what 
was it in Christ that was thus well pleasing or ac- 
ceptable to "God ? It was not, as the TJnitarian would 
say, his holy and spotless obedience, his pure life, only 
that was thus acceptable ; it was no doubt ; but the 
apostle says, the thing that was acceptable to Gtod — 
that was a sweet-smelling savour, that rose to heaven 
like an ascending cloud of delicious fragrance, was his 
sacrifice and his ofiering. It was not an example of a 
sweet-smelling savour, but a sacrifice and an ofiering 
of a sweet-smelling savour. In other words, what 
God regards specially as acceptable to him, is the 
atoning death, the meritorious righteousness of Christ, 
our substitute, our sacrifice, and our salvation. But, 
you ask. Why should this be specially pleasing and 
acceptable to God ? Hits God any pleasure in suffer- 
ing ? We are told he has no pleasure in the death of 
a sinner ; how much less could he have had pleasure 
in the death, the agony, the suffering of the spotless, 
the holy, the blameless. Son of God ? He could have 
had no pleasure in this. Then what was it that made 
these sufferings so fragrant before Gtod ? Christ ex- 
plaint it. He says that what made laim eiAxxs^ "Oci^ 
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cross with such delight, was the joy set before him. 
Isaiah thus exphiius the joy set before him, " He shall 
see of the travail of his soul," — ^that is, the result of 
it,—" and he shall be satisfied." And, therefore, just 
as Christ bore the cross for the sake of the magnifi- 
cent results it should achieve, so God looked at his 
sufferings, and saw through them those glorious har- 
vests of which angels shall be the reapers, and on 
which G-od should look with infinite satisfaction, and 
unspeakable delight. 

But what are some of the results accomplished by 
this offering and sacrifice that make it a sweet smell- 
ing savour, acceptable to God ? I answer, first, the 
law of God is vindicated in the death of Christ, and 
covered with a richer lustre than it ever could have 
been covered with if Adam and Eve had remained in 
their first innocence, and Eden retained amaran- 
thine verdure and beauty. The law set in the inno- 
cence of first obedience would have been beautiful; 
but the law in the setting of Christ's obedience for us 
is more lustrous and splendid stiQ. It is more seen 
to be holy, just, faithful, indestructible, because, God 
would rather than that one jot or tittle should pass 
from his law, that the whole of humanity should 
perish, or his own Son, its substitute, should suffer 
in its stead. 

And, in the second place, it is a sweet smelling 
savour to God, inasmuch as God's children are all 
saved through it. I cannot conceive the universe to 
have any order, God's law to have any fixity, Gt)d 
himself to be a holy God, if he admits the guilty and 
the ionocent, the fallen and the unfallen, equally to 
i^he enjojment, or relatively to the enjoyment, of the 
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glories of the blessed. It was impossible that man 
could be saved by liature by the law as he is, without 
some interposition that should satisfy all demands, 
meet every necessity, make provision for every re- 
quirem^nt, and enable God, if I may use the expres- 
sion, to receive the guilty as if the guilty had never 
fallen. Now in Christ's death sin is forgiven, and the 
sinner is saved, while the law is upheld, and G-od is 
glorified. And the sin, while forgiven to the sinner, 
is by the same process made more hateful to the sin- 
ner ; so that there is not only pardon for the past, but 
in the same process by which the pardon is conveyed, 
there is a guarantee that there shall be greater, richer, 
nobler conformity to God's law in all the future. 

And in the next place, the sacrifice was a sweet- 
smelling savour to God, inasmuch as it gives glory to 
himself. Tou see much of God in creation, and if it 
had never been stained, creation's bright mirror had 
reflected vastly more of God's goodness than it now 
does ; we see much of God in the law, — " Thou shalt, 
and thou shalt not ;" and its exactions, which extend 
not to words and deeds, but to thoughts and imagina- 
tions : but we see vastly more of God — of his holi- 
ness, of his justice, of his truth, and of his love in the 
forgiveness of a sinner, through Christ the sacrifice, 
than we ever could have seen if Calvary had never 
been, and Christ had never suffered. And I doubt 
not that what has been transacted upon this earth is 
not for this earth alone. This earth is the mirror into 
which all the orbs of the universe, circling it as in a 
splendid zone, continually gaze to learn how holy God 
is — that rather than that his law should be broken his 
Son should suffer to see how just God\^^«sA^^^"H^ 
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all, how loving God is ; that he so loved the guilty in 
their ruins, that he would do anything short of the 
sacrifice of his law to save them ; " he gave his only 
begotten Son, that whosoever believeth on him might 
never perish, but have eternal life." The chapters of 
this world's history will be read for millions and mil- 
lions of years to come. I have no doubt that this 
eittth is the most wonderful phenomenon in time or 
in eternity. I have no doubt that this world, with all 
that has taken place upon it, is a spectacle that angels 
and unfallen worlds will never weary in gazing at. It 
is Q-od's great lesson-book for all the universe beside ; 
and as orb after orb, and race after race, hear of its 
wondrous tidings, they will join with the redeemed 
that are around the throne in new bursts of song, in 
new anthems to Him that loved us, and washed us 
from our sins in his own blood, and hath made us 
kings and priests unto our God. 

Let me notice, in the next place, that it was 
this perfume that made the offerings of Levi at 
all tolerable to God and to man. I can conceive 
nothing in itself more offensive than the ancient 
temple or tabernacle ; it was almost a sort of 
slaughter-house; the constant bleeding of slain lambs 
and sheep, and bullocks, was a most offensive, painful, 
undesirable process. Then why was it borne? It 
was the fragrance of this offering that was to be in 
the fulness of the time that mingled with the smoke 
of Levi's sacrifices, and made them acceptable before 
God. Take away Christianity from Leviticus, and 
Leviticus would only be fit for the gods of the Pan- 
theon ; but let the light of the evangelist fall upon 
the face of Levi — ^let the offering of Christ be seen in 
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their burnt-offerings — let this perfume be smelt in 
their ascending smoke — let the shadow of Jesus be 
seen upon the walls of the ancient sanctuary, — and 
what in itself was so offensive to flesh and blood 
becomes beautiful, and holy, and fragrant, and accept- 
able to Gh)d. 

And, lastly, it is this sweet-smelling savour of 
Christ's sacrifice, and the advocacy that follows it, 
that render all that we think, all that we do, our best 
and our holiest acts, acceptable to Grod. You have it 
fully explained in that very beautiful passage in the 
Apocalypse, where we read that an angel, namely, 
Christ, stood at the altar of incense, where the high 
priest stood, having a golden censer, which the high 
priest alone had ; and there was given to him much 
incense, the sweet-smelling savour of his own sacri- 
fice, that he should offer the incense with the prayers 
of all saints, to give perfume, and efficacy, and accept- 
ance to those prayers, upon the golden altar which 
was before the throne; that our prayers, and our 
praises, and our acts, and our alms, may be thus 
acceptable to G-od, not in themselves, but because put 
into the golden censer, mingled with the ascending 
perfume, which, like a sweet-smelling savour, rises to 
Gh)d, ever an acceptable sacrifice. 



CHAPTER IV. 

OUE ADTOCATE. 

" My little children, these things write I unto you, that ye sin not. 
Apd if any man sin, we have an advocate with the Father, Jesus 
Christ the righteous ; and he is the propitiation for our sins ; 
and not for ours only, hut also for the sins of the whole world." 

1 John ii. 1. 

Tou will easily perceive that the text I have selected 
alludes almost in word to the sins of ignorance of 
which we have been reading in the fourth chapter of 
the Book of Leviticus. The provision, as I explained, 
in that chapter, is for sins committed in ignorance ; 
the provision in the text I have quoted is, " If any 
man sin" — whether he know it or not; be' it a sin 
of ignorance, or a sin of wilftdness — "we have an 
advocate with the Father," who is, what the sacri- 
fice in Leviticus was typically — "the propitiation," 
the atonement " for our sins ; and not for ours only, 
but also for the sins of the whole world." 

I know nothing so satisfactory to the Christian, or 
so precious, as the truths enimciated by the Evangelist 
John. And whether we take his beautiful gospel 
called "the Gospel of the Father," because it is the 
fatherhood of Q-od and the brotherhood of believers 
that that personation of love mostly dwells on — or, 
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whether we take his Three Epistles — one general, and 
the other special, to an Elect Lady — we find in all these 
precious truths which make miserable hearts happy, lead 
sinful souls to the knowledge of forgiveness, and the 
victims of despair to be the inheritors of a blessed hope 
beyond the sky. How precious the sentiment in the first 
chapter here — " The blood of Jesus Christ his Son,*' — 
not once cleansed, and has now lost its efficacy, but 
cleanseth — the present tense — in 1854 just as fiiUy 
as 1800 years ago ! And it cleanseth, not from some 
sins ; not from trivial ones, or what are called venial 
ones ; but from all sin. What a truth to live with ! 
What a hope to die in ! Not the literal blood — as it 
was literal in the case of the slain bullock — but the 
precious efficacy of it. Christ is sacrificed for us, an 
offering and a sacrifice of a sweet-smeUing savour; 
meaning that the sacrifice burned upon the altar is 
thus presented amid incense in the holy of holies, and, 
as the ceaseless perfume of that deed that was done on 
Calvary 1800 years ago, it rises to heaven like aromatic 
incense, and spreads to the skies, exhilarating to all 
that are there, and acceptable like a sweet savour of 
perfume before t]|ie Most High. 

"K we say that we have no sin we deceive our- 
selves." There is no perfection upon earth ; we can- 
not have on earth the innocence that Adam had — it 
is gone ; we cannot have on earth the perfection that 
saints in glory have — it is not come. Our condition 
upon earth is a law in our members warring against 
the law of our spirit ; the ascendancy obtained through 
struggle ; imperfection upon earth ; the Christian life, 
like the April day, sunshine and showers in succes- 
sion, doud and brightness alternating, Wt «v^^t^^ 
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at length in a bright sky that never shall be clouded. 
If any man say, "I have no sin," that man is either 
trying to deceive me, or he deceives himself. Then 
what does he say? "If we say we have no sin we 
deceive ourselves, and the truth is not in us ; but " — 
beautiful addition ! — " if we confess our sins," — not to 
the priest, because we have not sinned against him ; 
but to Q-od, of whom he is speaking, — " if we confess 
our sins, Qrod is " — not merciful ; that you could easily 
suppose — but he is faithful to his promise to forgive — 
" he is faithM and just.*' Q-od is just while justifying 
the believer. How beautiful, that the two attributes 
of God that human nature would quote against for- 
giveness, as it imagines, the apostle quotes as the 
very two that seal, and sanction, and proclaim our 
complete forgiveness — " He is faithful and just to for- 
give us our sins !*' And then again, lest poor human 
nature should forget this precious resource, he repeats, 
"If any man sin" — whether the high priest, or the 
ruler of the people, or one of the common people, or 
one of the congregation — " if any man sin," — ^whatever 
he be, whatever his age, his position, or rank — "if 
any man sin, we have " — we have, not hope for- " an 
advocate with the Father ; and he is the propitiation 
for our sins ; and not for ours only," but it is avail- 
able to all the ends of the earth, for all that will 
accept it. 

Thus, we see how much of the Gospel is in this 
beautiful epistle, even on its very preface. He begins 
the second chapter with this remark, " My little chil- 
dren." When John wrote this epistle, he was very 
nearly ninety years of age ; the Book of Eevelation 
was wntten in Patmos when he was nearly a hundred ; 



OUB ADVOCATE. 61 

but he was at least ninety when he wrote this epistle. 
Panse to imagine, that beautiful grey hair, resplendent 
with the first beams of the approaching glory; and 
think of that venerable saint, ripe in grace, and con- 
secrated, not otherwise, by years, addressing believers 
as his "little children,'* — his family, his flock — and 
saying, " I write unto you," not that you may rever- 
ence me, or do anything for me ; but " I write unto 
you that ye sin not." And what does he teach by 
this P That the whole strain and tendency of Christ- 
ianify, the whole scope of God's revealed Word, is to 
put an end to sin. Its promises, its precepts, its 
hopes, its requirements, its thoughts, all go to put an 
end to sin. Kobody can deny, whatever else he may 
assert, that the Bible's tendency is to make man holi^ 
and happier even upon earth ; and if we did not see 
its tendency, it so frequently asserts it, that we cannot 
possibly deny it. "Te are a chosen generation, a 
holy nation, a royal priesthood, to show forth the 
praiws of Mm who hath caUed you from darkness 
into his marvellous light." " The grace of God teacheth 
us to live soberly, righteously, godly, in this present 
world, looking for that blessed hope." The best 
evidence of Christianity is its fruits. I do not say 
there may not be noble, honourable, impressive traiU 
in human character without Christianity; but I do 
say that wherever Christianity is, those traits will be, 
and not only will they be, but thejr will be beautified, 
and inspired, and covered with a richer glory. When 
we assert that man is fallen and corrupt, we do not 
mean to say that earth has become a Pandemonium, 
and that men are become demons. This is not true. 
There are still on the surface of humanity th& ^cdj^^- 
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ing rays of Paradise ; there are still in the hearts of 
humanity the feelings that were first felt in Paradise ; 
there is much that is beautiful in human nature de- 
veloped by its finest specimens ; but we must also admit 
that there is much that is degraded and desperately 
wicked in these, and developed by its worst ; and we 
still more maintain that the only power that can lift 
human nature to that table-land on which it will shine 
most beautiful, and bear its most fragrant fruit, is the 
G-ospel of the Son of G-od. 

" Little children, I write unto you that ye sin not." 
This is the end and object of my writing. But he 
says, " If any man sin." He says, it is quite plain that 
while this is what we ought not to do, it is right that 
there should be a provision made for what will occur 
in the case of every man, in every age, and under 
every circumstance. "K any man sin, we have an 
advocate with the Father.'* And then this is con- 
nected with the previous passage — ^that "if we say 
we have no sin, we deceive ourselves.** But the 
phrase, "if any man sin,'* implies that purity and 
holiness will be the spontaneous fruits of Christian 
character, and that the sin will be incidental or 
accidental. He assumes throughout the whole pas- 
sage, that not to sin is the polarity or the tendency of 
a true Christian; but he also admits the possibility, 
nay, the probability, nay, the certainty, of a flaw in 
the best — sin in the holiest ; and therefore he states 
the provision, "If any man sin." Man breathes an 
infected air ; he has a law in his members still war- 
ring against the law of his soul : and he that knows 
his own heart best will be the first to sympathize 
with the infirmities, the sins, as well as the fears of 
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the rest of mankind. The least enlightened are the 
least sympathizing ; the truest Christian has ever the 
richest sympathy. The high priest of old had infirm- 
ities and ignorances that he must atone for; but 
pur Great High Priest alone has no ignorance or 
infirmity of his own to atone for ; but it is said, we 
have one who can sympathize with our infirmities, 
and can have compassion on the ignorant, and on 
them that are out of the way. 

Having thus seen the introduction to the provision, 
let me notice now its two leading positions — namely, 
an Advocate with the Father, and a propitiation for 
our sii^s. 

We have, first of all, he says, an advocate with 
the Father ; a paraclete : the word, singularly enough, 
applied to the Holy Spirit of God, meaning one 
that represents us. In fact, excluding the infirmity 
that cleaves to the human, it is just the advocate 
and the client in the human court ; but instead of an 
advocate and a client having to deal with a judge 
bound to rigid law, it is an Advocate with our Father, 
dealing with his children according to mercy, as well as 
justice, after love as well as truth. We have an Advo- 
cate with the Father, and thus, as our advocate, Christ 
appears in heaven. How significant is that expression 
of the apostle — " Christ has gone to heaven to appear 
for us ! " There is no intimation that he speaks for 
us in heaven ; whilst he has still human lips, and a 
human heart, and human sensibilities, yet there is 
no evidence that he speaks for us. All that the 
apostle says, is, that he appears for us. Let him be 
dumb, the spectacle is intensely eloquent; let our 
Advocate say nothing, yet there he is, with all the 
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traces of his agony — with all the trophies of his 
victory — our representative, the first-fruits of our 
humanity ; so that whatever he deserves we deserve ; 
whatever he is — whatever he has attained — we may be. 
There is the possibility of our admission into heaven, 
for a human one has gone before us ; there is the cer- 
tainty of our admission, for our Advocate is there 
pleading for us ; and pleading, not with a judge that 
delights to repel us, but with our Father, too happy 
(if I may speak in language strictly human) to have 
an opportunity of letting forth his mercy upon us. 
An Advocate with the Father. 

We notice, in the next place, while he is our Advo- 
cate with the Father, it is in connexion with forgive- 
ness. " If any man sin, we have an advocate with the 
Father." What is the use of the advocate here ? To 
obtain for him that sin's forgiveness. K sin were im- 
possible in Christians, then an advocate would be un- 
necessary in heaven. As long as we have an advocate 
with the Father, so long there is the possibility of our 
sinning upon earth. And what does he say when he 
secures for us forgiveness? He answers the law, 
replies to every objection. What does an advocate do 
now ? K an honest one, and not one that gets up 
and speaks lies in order to let a criminal escape, 
he will put every point that is favourable to his 
client in the most prominent light; and he will 
also, if the law goes against his client, state what 
reasons there are for softening or mitigating the 
penalty of the law. He will not deny his guilt, 
but he will show reasons for a mitigated sentence. 
Our Blessed Lord does not deny our sin in fact, 
or guilt, but he shows how it may be pardoned. 
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He does not denj that G-od is just, but he shows 
(I am speaking of course in human speech ; it is 
all seeUy it needs not to be laid out in heaven in 
detail; but I am analyzing it, and stating in frag- 
ments what we can onlj comprehend in fragments,) 
hows God's justice, and truth, and Mthfitbiess, and 
love, may be more glorious, may be seen by the uni- 
verse more intense in their character, by the forgive- 
pess of the greatest sinner that has recourse to the 
Advocate with the Pather, than they ever could have 
been seen by the extinction of our orb, and the con- 
demnation of all his progeny upon it. Now what a 
blessed thought is this — ^that our Advocate in heaven, 
whether in speech or otherwise, is at this moment 
showing that there are no such reasons for our ruin, 
as there are for our salvation ; that there are ten 
thousand times ten thousand more reasons why you 
and I should be saved for ever, than there are why 
you and I should be condemned. It is easy to teach 
men to be terrified at God, and to think of G-od as a 
terrible and an awful Being, ready to consume them 
in a moment ; but it is very difficult to persuade them 
that God seeks to bless them ; that there is nothing to 
prevent his richest blessing descending upon them ; 
that the obstruction is not in Christ, the Way, but 
in their own hearts. " Te will not come to me, that 
ye may be saved." 

Now, argues the apostle here, " If any man sin," it 
is not, as in the case of thousands, to drive you to 
despair. He does not say. If any man sin, let him 
despair ; but. If any man sin, here is the provision. 
We have an Advocate. The tendency of a sinner when 
he sins, when he has been unfortunate enou^^h. to %ycl^ 
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— ^for of all misfortunes on earth that is the worst — 
is, to run and hide himself from God — ^there is no 
doubt of this — ^and to try to get rid of the thoughts 
of his sin ; and he thinks that he gets rid of his sin by 
getting rid of the thoughts of it ; as an ostrich, pur- 
sued in the desert, buries its head in the sand, and 
thinks the Arab steed will be unable to overtake it, 
because it cannot see it. But that is not the way. 
John says, If any man sin, we are not to try to forget 
it, nor are we to despair ; but we have an Advocate for 
such a contingency, to whom we may go and receive 
instantly forgiveness. Ask nature, '* K any man sin, 
what is he to do?" Nature must answer, ''I know 
not, and have been unable for six thousand years to 
discover." Ask the law, *' If any man sin, what is he 
to do?" It will answer, "There is only for him a 
fearfid looking for judgment and fiery indignation." 
Ask the Pope of Bome what he is to do. Kneel down 
and confess to a priest, and get absolution ! Ask the 
Holy Spirit what he is to do. If any man sin, we have 
not a priest to introduce us, not a saint to guide us, 
but access, personally, directly, and without obstruc- 
tion, to an Advocate with the Pather, who is the pro- 
pitiation for our sins, and not for ours only, but for 
the sins of the whole world. Beautiful and blessed 
gospel! Is any man sick? "We have a Physician. 
Is any man in debt ? We have the great Paymaster, 
Jesus Christ. Any man dying ? We have Life. Any 
oppressed? We have an Advocate to take up our 
cause. Any man guilty ? A Propitiation for our sins. 
Our Bedeemer is here set before us officially — our 
Advocate. I want you to see the full stress of this. 
When we look upon Christ as our advocate, then he 
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becomes most dear, most precious. But he is our 
advocate, because it is bis office. Wben a man bolds 
an office, I apply to bim in the expectation that he will 
fulfil the duties of that office. If I go to a physician, 
I do not expect that he is to send me away, or that be 
is to talk politics or science, but that he is to learn 
what my complaint is, and prescribe for its cure. V 
I go to a lawyer, I do not expect that he is to explain 
statutes or Acts of Parliament to me, but that he is 
to fulfil his office, and defend my cause. I expect the 
sun to shine, because he is appointed for that pur. 
pose ; I expect the stars to twinkle at night, because 
such is their use ; and I expect Jesus — I say it with 
reverence and with joy— -to intercede for me, and 
plead for me, and take up my cause, because it is his 
office to do so. He is set forth, says the apostle, to 
be the propitiation for our sins, through faith in his 
precious blood. Now what a truth is here, — ^that no 
man can go to Christ as his advocate, and be rejected ! 
It is his office to intercede and to plead. 

But this expression, " If any man sin we have jan 
advocate with the Father," implies that we have an 
advocate to apply to. We must fill up the sentence. 
" If any man sin, we have an advocate with the Father 
to apply toi^ not to pay for, not to search out, not to 
invent or create, but ready for his function, rejoicing 
to do his work, as the sun like a bridegroom coming 
forth from his chamber, and like a strong man to run 
a race, to apply to. And it is without any loss of 
tune. '^ If any man sin we hw>e an advocate ; *' not, 
we have to wait till arrangements are made, till ad- 
justments are all filled ; not, as we have to do when 
we go to consult a physician or a baxcUt^^^ \f^ \as^ 
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<:hamber is emptied of crowds of previous appli- 
cants. But if auy man sin, we have on advocate 
now, without interruption^ without delay, and without 
obstruction of any kind, to apply to, who ia the 
propitiation for our sins, and not for ours only, but 
for the sins of the whole world; and the lightning 
flame does not flafih from one end of the globe to 
another with such rapidity as the prayer of a sinner 
addressed to Jesns passes to the mercy-iieat ; for the 
promise is, "Whilst they are yet speaking, I will 
answer.*' Faster than an angel's wing can clip, the 
prayer of the humblest sinner rises to our Advocate. 
. Not only is it without loss of time, but we have an 
Advocate to apply to without labour. It is not now 
in Jerusalem the only place where sacrifices can be 
offered, where the high priest can be seen, and engaged 
tO' intercede and plead for us. It is not now on this 
mountain, nor on that mountain, that we have to pray. 
There are no deserts to cross, there are no distances 
to span, no broad seas between, but, without loss of 
time, without labour, without toil, everywhere and 
anywhere, on the ocean and on the land, in the height 
and in the depth, — ^if any man anywhere sin, we have 
an advocate everywhere to apply to, and he is the 
propitiation for our sins. 

We have this Advocate to apply to without any 
intermediate party. You have not to ask a priest to 
introduce you, or to beg that he will use his patronage 
with your Advocate in your behalf. What a pre- 
vious thought! The ground-work of Frotestantiam, 
that is, of Bible Christianity, is, that the sinner may 
approach the Father, through Christ Jesus, without 
iiaking the leave of priest, or presbyter, or prelate, or 
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pope, or any human being, or angel, saint, or cherubim* 
It is jour privilege ; and he that seizes his privilege 
most vigorously — acts upon it most instantly — is not 
guilty of the greatest presumption, but rather mani<* 
fests the deepest humility. True humility is in doing 
what God bids us. If our most gracious Queen 
were to command the poorest and the humblest widow 
to step into her carriage with her, it would be true 
loyalty and true obedience instantly to accept the 
offer; and it would 'not be the truest and the noblest 
response to say, " I am not wwthy." The King of 
kings bids you come to himself; true humiHty is to 
say, '^ Blessed Lord, to whom can we go but unto 
thee P Thou hast the words of eternal life." 

An advocate clearly implies a judge as weU as a 
client ; but this advocacy relates to a judge who is our 
Father. I have heard some one say, the Lord*s 
Prayer, which begins with " Our Father," is not 
Christian enough: a more stupid or unscriptural 
opinion I cannot conceive it possible for human lips 
to express. The reason given for it is, because 
Christ's name does not occur in it. But who prayed 
it? Christ himself. "When he first prayed it, he 
was the spokesman : when he knelt upon the streets 
of Jerusalem, with that frail group of twelve fisher- 
men and publicans around him, and said, '' Our 
Father," he presented in this the embodiment of my 
text. "If any man sin, we have" — and there he 
is — "an advocate with our Father" which art in 
heaven. Every time, therefore, that you say "Our 
Father," remember it implies the intermediation of 
our Advocate with Him. 

But the second division is, " t\iQ -^to^VVI^vs^ 1^^ 
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our sins." This advocacj is so precious, becauBe 
based upon a previous fact, namely, his propitiation. 
^ We have an advocate with the Father, who is the 
propitiation." The advocacy within the veil is con^ 
tingent, and based upon the propitiation without the 
gate. You remember the high priest first made 
atonement outside ; then he brought some of the blood 
into the holy place ; and amid much incense he inter»> 
ceded for the tribes of Israel. Our High Priest 
suffered, says the apostle, without the gate : he then 
passed into the true holy of holies, and there his 
advocacy is what John, in the Book of Bevelation, 
called the " much incense" in the golden censer of 
the angel, or the Angel Lord, the Great High Priest. 
" Another angel came and stood at the altar, having a 
golden censer, and there was given unto him much 
incense," — ^that is, the advocacy rising from the atone- 
ment on Calvary, as the incense ascended firom the 
sacrifice in the ancient economy, that he might offer 
it in this golden censer: the high priest alone 
having a golden censer, the other priests having silver 
ones. That incense, or advocacy,; he offers with the 
prayers of all saints — ^that is, Christians — giving its 
perfume, its fragrance, its value, its acceptance, to 
every prayer that every Christian offers either in 
heaven or upon earth. Our High Priest, having 
suffered upon the altar, now stands with the golden 
eenser. Having been our Atonement, he is now our 
Advocate with the Father.' Because he is our Atone- 
ment, therefore the expression occurs, " Jesus Christ 
the riffhteautJ' Why righteous — why is this alluded 
top Because it is in virtue of his being the Bighteous 
One, — the Lord our Bighteousness — ^that he stands 
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before the altar, and advocates our cause, and pleads 
for us. The word "propitiation" is not a wry 
Qpmmon word in the Bible, although analogDiui words 
are so. The word itself ocean in mxr English version 
in three parte: — Bomans iii. 25, " Whom G-od hath 
set forth to be a propitiation through faith in his 
blood; " again, in 1 John iv. 10, " He loved us, and 
sent his Son to be the propitiation for our sins ;" and 
also in our text, " He is the propitiation for our sins." 
It is CKafmipiovy the word usually applied to the 
mercy-seat in the Temple and the Tabernacle of old ; 
and it means, that just as that mercy-seat covered the 
two tables of the Law that were below it, muffling their 
thunders, and satisfying their exactions; and, secondly, 
lis upon that mercy-seat there was an unearthly glory 
that was first kindled from heaven, and from which 
the fire on every altar, and the light in every lamp 
was kindled, — so is Christ to us. How remarkable, 
that all tl^e lights and fires of the Temple of Israel 
were kindled from the celestial flame that was in the 
pillar of cloud by day and the pillar of fire by night, 
and that afterwards settled between the cherubim 
on the mercy-seat. Christ is our mercy-seat, to 
which we may go. The vail that kept Israel off 
from it is now rent. "When Christ died, the vail of 
the temple was rent in twain; and now every Christian, 
being a priest, has access to the holy of holies, where 
Christ, our Advocate, is. 

This propitiation was his atonement or his sacrifice 
for our sins. What he did upon the Cross on Calvary 
is the propitiation — ^what he does now in heaven is 
the advocacy that is built upon it. And I may ex- 
plain still further, by stating that the Hfi3»t^^ ^<st^^ 
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applied to '' atonement/' occurs, I should think, some 
hundred times in the Old Testament Scripture, cor^^ 
responding to the Greek word here translated *' pro- 
pitiation." That Hebrew word is Kaphar^ and what 
18 yerj singular it is one of those Hebrew worda 
which still occur in our language. We use the word 
"cover," which is derived from the Hebrew word 
Kaphar. Throughout the Levitical economy, and in 
the Book of Leviticus, it is the word constantly used 
for atonement — ^propitiation. It is employed by the 
Psalmist, when he says, ^ Blessed is the man whose 
iniquities are covered," — ^that is, atoned for, expiated; 
and the idea evidently designed to be conveyed is 
this : — that just as a robe laid over an object conceals 
it from the outward gaze, so Gk)d will deal with them 
that believe on Jesus, as if all their sins were covered 
over with the spotless robe of his righteousness, 
and, in the language that he himself sanctions, he 
will see no iniquity in Jacob, and no perverseness 
in Israel. What a beautiful thought, that our sins 
are covered by the robe of the Eed^mer's righte* 
ousness; so that a Christian shall stand before the 
judgment-seat, and be holy and happy, because he has 
washed his robes and made them white in the blood 
of the Lamb ; and thus serves him day and night 
without ceasing! 

Because Christ is our advocate with the Father, 
therefore the propitiation has been completed. You re* 
member that the high priest only passed into the holy 
place to advocate after he had offered up the victim 
without ; and it was a law, that, whilst the high priest 
was in the holy of holies pleading, no atonement of 
any sort must^ or dare, be offered up without. What 
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an eztinguislier is this to the view of the Tractarians 
and Somanists, with respect to the Lord's Supper 
— that it is a propitiatory sacrifice ! Our Advocate 
is in the holj place pleading ; and it is a law of his ap* « 
pointment that no sacrifice must be going on without— 
that is, upon earth. Then what have we to do P Not to 
make a sacrifice, but to plead one already made ; not 
to ofier an atonement, but to say, ^* We are satisfied 
with that atonement that G-od has given us." What 
is involved in the awful notion of offering up Christ 
upon the altar, as it is called, is the terrible thought 
that Christ is not enough for us; we must make 
another sacrifice of our own as well. My dear Mends, 
we have a Sacrifice that needs not to be repeated ; it 
was completed when Jesus cried, '^ It is finished !" and 
on the force of that he now offers up a ceaseless ad-* 
vocacy beside the throne. 

He is the '* propitiation for omr sins ; and not for 
ours only, but for the sins of the whole world." I 
think those that try to explain this by the supposi- 
tion that this means, not for the Jews only, but also 
for the Gentiles, utterly misunderstand its meaning. 
Whatever the meaning be, that cannot be it. Krst, 
John was not writing to Jews, but to Christians; 
after the Jewish economy had ceased, when the Temple 
had gone, and all its glory had passed away. And, 
therefore, this is not the explanation of it. My idea 
is, that John wrote it to rebuke the particularism — if 
I may so phrase it — the bigotry, the exclusiveness of 
existing Christian churches, who believed that they 
had taken the place of the Jews, and that those within 
their own narrow limits alone could be saved. We 
believe, that this propitiation i& w?^tiX^<^ ^^ ^^ 
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greatest sayage as well as to the most civilized. We do 
not assert that it is a propitiation accepted by all — • 
this is a very different thing — nor a propitiation that 
all will accept, nor a propitiation that all will be for- 
given by ; but, we do assert that it is a pzoj^tuiiioB 
available to every man, of every degree, and of every 
stamp ; of every country, and every kindred, an^ 
every place upon earth: and if any man does no^ 
accept it, it is either because he does not know it, o^ 
because he will not accept of it when it is offered to 
Em. We do not believe, as I have said before, that 
there is any decree driving men to hell. We do not 
believe in any man being driven to eternal misery in 
spite of himself. Nay, I do not believe that any man 
is going to perdition without his knowing it well' 
enough. If I address any that are rejecters of this 
gospel, they know quite well that they are so — ^they 
know that it costs them the greatest trouble to keep 
down the remonstrances of conscience ; and I am per- 
suaded that it gives a man a great deal more trouble 
and agony in order to go down to bell than it ever 
cost a saint to get to glory. How many sermons have 
you to quench, what reflections have you to keep out, 
what pangs of conscience have you to get rid of; what 
pleasures, what dissipations have you to follow, in 
order to kill time, that would otherwise be insuffer- 
able ! 

My dear£riends, there is a Propitiation, the efficacy 
of which is sufficient for all — ^the offer of which is 
made to all. Why should any man reject it P Is it 
something terrible to be a Christian — is it something 
sepulchral to be a child of G-od ? I believe that a true 
Christian can listen to sweet music with greater 
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ecstasy, can gaze upon the beautiful panoramas of the 
world with greater delight, can go forth and enjoy the 
bright morning sun, and retire at evening twilight 
with greater pleasure, than the man who is Hying 
without God, and without Christ, and without hope 
in. the world. K to be a Christian meant to go and 
be a nun or a monk, I could understand people re- 
fusing to accept it ; this would bo natural : but we 
do not ask you to renounce the world, but to be in it, 
and to have your hearts above it. A Christian may 
be a soldier, or he may be a sailor, a merchant, a 
tradesman, a lawyer, a physician ; and the man will 
best serve his Queen who most loves and serves his 
God. We may depend upon it that Christianity will 
make every relationship more beautiful ; it will make 
every duty more lightsome ; because, when there is 
within a heart at peace with God, all nature without 
will reflect peace and satisfSu^tion on you. 



CHAPTER V. 

PEACE WITH GOD. 

" Therefore being justified by faith, we have peace with God through 
our Lord Jesus Christ" — ^Romans v. 1. 

Yoir will remember that when I read the first 
chapter of the Book of Leviticus, descriptive of ex- 
piatory sacrifices, I addressed you upon the nature of 
the ofiering of Christ, his sacrifice once for all for the 
sins of them that believe. When we read the second 
chapter of Leviticus, descriptive of the meat-ofierings 
that were to be presented by Israel, I showed that 
under our economy our true meat-offering is not what 
they presented, but ourselves. " "We beseech you 2y 
mercies that ye present," not meat-offerings of com, 
and bread, and oil, and wine, but ''that ye present 
your bodies living sacrifices, acceptable to God, which 
is your reasonable service." 

Having now read of the peace-offering, expressive of 
peace between Gk)d and Israel, I here select a text 
that is the summaty of the chapter — "Therefore 
being justified by faith," in the expiatory offering 
finished eighteen centuries ago, we have now, not to 
present a peace-offering, but to taste the sweetness. 
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the joy, and the satisfaction of peace with God 
through Christ, the only atonement. 

The blessing brought before us is peace, and the 
way by which it is enjoyed, is also described. This 
will lead me to show you what is the nature of true 
peace, in contradistinction to the mockery of it that 
prevaLis in the imagination, and sometimes in the 
convictions, of many. 

Almost every chapter in the Bible is 'eloquent with 
the blessings of peace. K we look at Christendom, 
we should think that man came into the world espe- 
cially desirous to fulfil the prophecy, '' I am come not 
to send peace on the earth, but a sword:" but if we 
look into this blessed Book we shall see that the 
direct tendency of every truth, and doctrine, and 
promise, and precept, is glory to Gtod in the highest, 
on earth peace, and good-wiU among mankind. 

Wherever the tree of life appears in its congenial 
soil, the rich blossoms of joy, the precious fruits of 
peace, grow upon its branches over all the world : 
notwithstanding its storms, its clouds, and its con- 
k'oversies, there is breaking out day by day, in greater 
i&xlness, and in richer beauty, the covenant bow — the 
bow of promise and peace, to all mankind. How often 
does the Scripture speak of peace ! " This man " — 
speaking of the Saviour — " shall be our peace." How 
beautiful that text, " Thou, Ck)d, wilt keep in per- 
fect peace the man " — ^not who is rich or who is great ; 
not who is praised, not who is distinguished by his 
fallow-men — ^but " the man that trusteth in thee," or 
"whose mind is stayed on thee." Again, the Saviour 
says, "These things have I spoken to you that in 
me" — whatever you have in the world — "ye ma^ 
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haYe peace." And, again, tHe apostle sajs, ^ Our feet 
shod with the preparation of the gospel of peace,** 
The yeiy definition of Ghristianiiy — ^its distinctiye and 
emphatic definition — ^is, " The kingdom of God is not 
meat, nor drink," — nor is it clothing, I maj add, 
nor is it Episcopacy, nor Freshyterianism, nor Con- 
gregationalism, nor fasting, nor feasting, but it is — ohi 
that we only felt it more to be so! — '^ righteous^ 
ness, peace, joy, in the Holy Ghost." Now men 
who do not exhibit these graces in their lives, and 
feel their influence in their hearts, — ^may be Churdi^ 
men — ^it is easy to be so, — ^they may be Dissenters 
— ^it is easy to be that ; but they are not Christians. 
The distinctive character of a Christian is, that his 
heart is the throne, and his bosom the home, of rights 
eousness, and peace, and joy ; and his life radiates upon 
the world the grand blessings that he has felt and 
tasted within him. 

Now this text, '' Justified by faith we have peace 
with Gt)d," gives us the root of peace, and the way 
in which it grows, the process by whidi it is to be 
implanted or infused into our hearts, and the exdhi^ 
sive and only condition of the obtaLoment of so great 
and so precious a blessing. It teaches us that peaea 
grows only on truth, lliere is no such thing — ^and 
it is well for our own safety and comfort we should 
know it — as peace upon any tree indigenous to 
the earth; it is only to be gathered from the tree 
of truth. Truth and peace are both of them most 
desirable ; but if it is necessary that I should part 
with one of them, then I would rather part with 
peace than with truth ; because if true peace be the 
blossom^ and truth the plant on which it blossoms, if 
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I part with the plant, next Spring there will be neither 
truth nor peace ; but if I part with the blossom — ^peace 
— ^and leave the plant in the soil, it will hear the sound 
of the footstep of returning Spring, and, under gentle 
suns and soft showers, it will bring forth ficurer blossoms 
than it had before. The wisdom from above is first 
pure — ^that is, it is truth ; then it is peaceable. Better 
to keep from truthfril controversy if we can avoid it ; 
but we should still less indulge in peaceable fisilsehood; 
rather we must seek, what is freely offered to us all, 
peace, — ^the ceaseless and the fragrant blossom that 
grows on truth, a living and indestructible plant. 

But before submitting to you the nature of this 
peace, let me notice some of its counterfeits. First, 
tiiere prevails very widely among mankind what I 
m^y call the peace of ignorance — ^a peace that rises 
from ignorance, aa miasma rises from the swamps, or 
neglected and untrodden deserts of the world. As 
long as a man is ignorant of the infinite purity of 
God, of the exactions of his holy and his uncompro- 
mising law, and of his own corrupt, fisdlen, depraved, 
and guilty nature, so long that man fears nothing, he 
is therefore troubled by no disquiet — ^he has, in its 
perfection, what the prophet calls " peace, peace, when 
there is no peace at all." But such peace is the quiet 
of fallen nature, not the peace of the everlasting Gos- 
pel The first ray of truth will disturb it — ^the first 
flash of the great white throne will scatter it like a 
elpud; and it will be found that he that trusted on 
such a peace, leaned upon the pointed spear, that 
pierces to the quick the deepest him that leans upon 
it< hardest. The peace that springs from ignorance is 
no peace at all. I can only account for the thought- 
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lessness of the great masses of mankind, with respect 
to the things that belong to their eternal peace, on 
the supposition that thej are ignorant of the nature 
of G-od's law and holy character, and of their own flEiUen 
condition at the same time. If these three great &et& 
were yiyidly impressed upon their hearts, the felse 
•peace would instantly be broken, and they would 
begin to look beyond for the peace that passeth im- 
derstanding, that a stranger cannot intermeddle with. 
But there are some men, in the second place, who 
have a peace that may be called the peace of form- 
alism — ^that is to say, they have some slight views of 
what Gk)d is, some vague impressions of what their 
own guilt is ; and, in order to get rid of any disquiet 
from these impressions of their own niin, or any fore^ 
bodings of penalty from Gk)d's character, they indulge 
with more than pharisaic precision in the forms they 
love, or the formalities of the communion to which 
they may belong. One repeats prayers nine times 
a-day ; another counts beads ; a third goes a' long, a 
painful, and a weary pilgrimage; another goes to 
church as a duty, another goes to chapel as still more 
his duty ; and another reads chapters of the Bible — 
it matters not whether it be catalogues of names, as 
in Numbers, or the 8th chapter of the Epistle to the 
Bomans; he derives equal instruction and equal nu- 
triment,— that is, none,— from either. And such 
persons fancy that when they have thus gone to 
church, and said their prayers, and read their chapter, 
they have done their duty; and having done their 
duty, they gather their mantle round them, indulge in 
the quiet but dreamy notion that now all is well, and 
th^y have peace with God. Such peace is absolute 
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delusion ; it is a peace, but it is not the peace ; it is 
an opiate that deadens the pain, hut does not cure the 
disease ; it is a quiet that will last in sunny and in 
cabn weather, but it will be rent to atoms by the 
first storm that beats upon it, and the issue be only 
more disastrous. 

There is the peace of self-righteousness. And 
when I allude to this, do not misunderstand me. 
The most self-righteous people are not always the 
most righteous. On the contrary, we shall often find 
that the man rests most upon his own doings who has 
fewest doings to rest upon ; and that he is the most 
self-righteous who has the least personal righteoush 
ness to lay any stress upon. It seems a strange 
phenomenon, though not an unusual one, that the 
less that one has of moral worth, the more he seems 
to make of what he has ; so that no man is looking 
more intensely for heaven in virtue of his own deserv- 
ing than he who has very little to lean on, either 
in heaven or on earth. You fancy, first of aU, that 
G-od is not so severe; and the language of Satan to 
Adam is echoed in your bosom — "Hath G-od said" 
— ^he knows it is all sham, it is all pretence ; you 
wiU not die, why should you be alarmed? Qod 
is not so severe ; is his law so strict ? He will let 
it down to my convenience ; he will connive at my 
sins. My dear friends, if that were God's character 
I could have no confidence in him at all; no confi- 
dence in the decree that condemns sin, no confidence 
in the law that will not inflict its penalties as well 
as give its rewards ; and if you could show me that 
your notion of Gt)d is a just one, my whole con- 
fidence in his government, in his law, in his promises. 
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in his words, would be literally gone for ever. But 
he will stand through everlasting ages to the aph<n^ 
ism he has substantially repeated in almost every page 
in the Bible — '^The soul that sins shall die;" and he 
will stand etemaUy to the glorious truth that follows 
it — '^ The blood of Jesus Christ his Son cleanseth fixHn 
all sin." Gk>d will not dilute his law in ordea* to save a 
world ; he spared not his own Son in order to deUver 
a single soul. The peace that springs from self- 
righteousness, I have said, is an extremely subtle, but 
a no less £&lse and destructiye one. I have seen per- 
sons rejoicing in their attainments, beliering that this 
m the evidence of grace; and I have seen others 
Borrowing that they had no attainments, and thinking 
this was the evidence of grace. Now the fiftct is, 
self-righteousness can laugh and sing when it exults 
in what it is, and self-righteousness can weep and 
cry that it has not something to exult in, or in which 
it can glory. So you will hear other persons say, 
" I am not satisfied with my faith ; I fear I have very 
little faith; and I am not at all satisfied that my 
faith is true." My dear brother, if you were satisfied 
with your faith, that would be the very worst fdgn 
that your character develops. The question is not, 
are you satisfied with your faith; or satisfied with 
your attainments ; but are you satisfied with Christ 
the Saviour ? This is not the dispensation of ^ Well 
done, thou good and faithM servant;" this is the 
dispensation of struggle, of fear, of perplexity, ofben 
of grief; hereafter will be the time, for ** Well done, 
thou good and faithful servant." 

Another person will say, and think it is the evi- 
dence of the highest grace, '^ I do not grieve over 
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my sins as I ought." If you did grieve over your 
sins as you ought, you would be so delighted with 
yourself that you would trust in that very grief as the 
ground of your acceptance before Gk)d. What we are 
to glory in, what we are to be satisfied with — ^the 
richest glory that embosoms a ransomed and redeemed 
saint, is Christ alone, all our righteousness, all our 
salvation, and all our desire. 

There is another peace which I must allude to^ 
the peace that springs from feeling. Tou say, « I 
was at the communion table, and I felt so calm ; I 
have prayed, and I have felt so much delight in it ; I 
have read the Bible, and I have felt so much joy." 
Well, all this is right ; these are proper feelings : but 
if you say, " Therefore I have peace," then you are 
turning holy feelings into grounds of trust and con- 
fidence. Our peace is to come^ not from what we 
feel, nor from our tears, nor our smiles, nor from our 
experience, but from our being justified by feith in 
Christ Jesus ; and therefore only we have peace with 
CKkL, through Jesus Christ our Lord. 

The true peace that springs from the source I have 
pointed out — ^and the only source — ^has certain charac- 
teristics also. I may just notice here, as a preHmi- 
nary remark, that you vrill find that a ripened saint, 
when he comes to a dying hour, looks less at what he 
is, and what he has done, and what he has been, than 
a very young or inexperienced Christian ; because he 
has that cleiar view of the only Fountain of peace that 
he dare go nowhere else. 

Butherford, the celebrated Professor of Glasgow 
University, — whose letters are so beautifrd, and whose 
piety and learning were so great, — ^when he came to 
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his deatb-bed, was asked wbat be could rely on ; and 
he said, " Tbere is but one text in the Bible" — ^and 
recollect that this was a man illustrious for his spint- 
uality : his life, his treasure, his heart was in heav^ 
— ^** There is but one text in the Bible that I dare lay 
stress on ; and, blessed be Ood ! that text is so strong 
that I can trust mine eternal life on it — * Him that 
Cometh unto me, I wHl in nowise cast out.' " Jus- 
tified by Mth, Butherford had thus peace with God 
through Jesus Christ. 

But there is a true peace. What are the charac- 
teristics of it? First, the peace that spriogs from 
justification by faith in Christ is a purely spiritual 
peace. I mean by this, it is the inspiration of the 
Holy Spirit of GK)d. Now to know whether any 
grace you have be really a divine and a true one, you 
may determine by this criterion : — ^Whatever peace, or 
joy, or any other emotion in our heart does not reflect 
Christ, and point to Christ as its author, and cast 
upon him all the glory of it, is not a true Christiau 
grace. If it be implanted by the Holy Spirit, what 
will be its tendency ? " The Spirit shall take of the 
things of Christ, and show them unto you ;'* and thus 
will glorify, not you, but Him. K, therefore, your 
peace be sacred, and the Holy Spirit be its author, 
the necessary result of that peace in your heart will 
be, — " I give all the praise, not to my prayers, not to 
my reading, not to my discharge of duty, not to my 
suffering evil for Christ's sake ; but as this peace is 
from Christ, to him I give the glory. It is a leaf fr(»n 
the tree of life, and he has all the praise, and he shall 
have all the honour." This is the evidence of true 
peace. 
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The peace of a Christian is an intelligent peace. It 
is not, as some people tell us, fisuiaticism, extravagance. 
It is not feeling separated from the Bible, or ram- 
bling impulse ; it is connected with a Divine source. 
When the Holy Spirit implants peace in a Chris- 
tian's heart, he does it in connexion with his own 
Word. Any feeling that you have disunited from 
the Bible you ought to doubt the origin and nature 
of. The Spirit teaches the Bible — honours the Bible ; 
and whatever seems a grace in your heart, disunited 
from the outward inspired Word, you may doubt its 
origin, you ' may suspect its nature. But this peace 
is implanted by the Spirit through the knowledge of 
Him whom the Bible reveals — Christ crucified. 

This peace, the true spiritual peace of the Christian, 
is perfect, complete. He is kept in perfect peace. But 
the most experienced Christian will say, " I have not al- 
ways peace. How can it be perfect peace ?" I answer. 
Its ebbs and its flows are not changes in the peace, 
but the failing and the Mtering of your grasp of it. 
The peace is perfect, but we possess it stead&ist in 
our hearts in the ratio of the tenacity of our faith ; 
and when we have not perfect peace, it is not that 
Divine peace has failed, but that the faith that holds 
it on our part has faltered. God's peace is in itself 
absolutely perfect ; but it is in our experience rela- 
tively imperfect. But when our peace is disturbed, 
our joys diluted, our sunshine clouded, we are not to 
say, " Q-od's mercies have failed," but, My faith has 
faltered; and, "therefore, I have not the full enjoy- 
ment of what I otherwise should have." 

This peace, as possessed by a Christian, is independ- 
ent of aU outward things. A Christian meet% ^i^V. 
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Btorm, and rain, and wind, and tempest, just like the 
rest of mankind. He has sickness in his frame, sorrows 
and ills in his home, bereavements in his flEunily, like 
the rest of the world. The world draws its peace 
from things that are around it ; therefore, when these 
things £sul, its peace goes ;-^but a Christian draws his 
peace, not from things that are around him, but from 
the Fountain of peace that is aboye him ; and, there- 
fore, when the fig-tree ceases to give fruit, when there 
is no herd in the stall, when the vine yields no blos- 
som, the Christian's source of peace remains inex- 
haustibly the same : he rejoices in the Lord, and joys 
in the GK)d of his salvation. Draw your happiness 
from outward things, and you will find it the most 
precarious possession in the world; trust in your 
wealth, draw your peace from your home, your family, 
your friends — ^fiom any earthly cistern, and you stand 
in jeopardy every hour : but let your peace, your joy, 
your happiness, flow from the great Fountaiii that 
never fails, and then, though the earth be removed, 
though the mountains be cast into the midst of the 
sea, though the waves thereof do roar, and though l^e 
hills shake with the swelling thereof, you have a river, 
whose streams ceaselessly flowing make glad the city 
of our G-od ; the holy place of the tabernacles of the 
Most High. Gk)d is in the midst of her, therefore she 
shall not be moved. The Christian's peace is an inner 
grace, drawn from a heavenly source, unaffected by 
outer things, and, therefore, it ebbs not and flows not 
with them. The work of righteousness is peace, and 
the effect of peace is quietness for ever. 
A Christian's peace is permanent ; it lasts for ever. 



FBACB WITH GOP. 87 

It is not oyerthrown by tlie things that shake the 
foundations of the world's peace. If subtle casuistry 
carps at his Bible, if powerful objections are launched 
against its distinctive tenets, if difficulties in the way 
of the acceptance of the truth are brought before him 
that he cannot solve, a Christian does not say. There- 
fore my hope, my peace, my joy, are all gone ; but 
I am persuaded from the past that what I do know 
in the Bible is divine ; and I am sure it will come 
out in the future, that what I do not know there is 
no less so: and he, therefore, waits until that time 
when what he knows not now he shall know here- 
after. Many true Christians I have met with live 
in fear of some scientific discovery, or in alarm at 
some infidel objection, or in amazement at some new 
phenomenon; and foolishly enough they begin, not 
to doubt their own weakness, but to question their 
religion. Now, if you have a true apprehension of 
God's word, you will not be moved, whatever obstacles 
may be in the way of it. You must not think because 
you cannot answer an objection to the Bible that the 
objection is therefore unanswerable. A very important 
thought to be carried with us is. Because I cannot 
answer this objection it does not foUow that it never 
has been answered, or that it cannot be answered. 
On the contrary, if you will wait a little, you will 
find that all things that seem to be obstruddons to 
the truth, are becoming part and parcel of its glorious 
channel ; and all those things that seem to be diffi- 
culties in the way of its acceptance, incapable of re- 
moval, are melted daily iato its majestic current ; and, 
from the depths of earth, and from the heights of 
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heayen, from all sciences, and all literature, and all re- 
sebrches, there is emerging every day, with more do- 
quent emphasis, "Thy word, O God, is truth." Let 
not, therefore, your peace he disturbed by objections 
or difficulties that you cannot now solye, but which 
have been solved, or can be solved, and will be solved 
h^^after. The peace of a Christian is permanent. It 
survives all — ^it outlives all ; it grows like the oak, only 
stronger and more deeply rooted by the storms that 
beat upon it, until it is transplanted into that better 
rest where there is no more storm, nor trial. 

Having seen, first, the brands of spurious peace, 
and, secondly, the characteristics of true and Chris- 
tian peace, let me now allude, in the third place, to 
the ground of true peace — namely, " justified by faith, 
we have peace with God, through our Lord Jesus 
Christ." To be justified, means simply to be ac- 
quitted. The apostle has explained it in previous 
chapters. To be justified, means to be acquitted from 
the consequences of the ill we have done, and to be 
admitted to the blessings and the happiness which, by 
our conduct, we have forfeited. " Justified by fiuth," 
says the apostle, "we have peace with God." But 
how justified P Jesus became our representative. I 
do not stop to explain how natural, or reasonable, or 
probable this is. It is the fact. Jesus became our 
representative; he omitted nothing that we owed — 
he committed nothing that was sinful. He bore our 
sins on his own body — ^paid and exhausted the penalty. 
He earned back the heaven we had lost by his right- 
eousness, and, believing on him, we are justified. 
Adam sinned ; we, his children, share in his guilt, and 
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are delivered to its consequences. Jesus bore Adam's 
sin; and all the children of Adam that will flee to 
Christ, the second Adam, escape the consequences of 
that sin. Adam forfeited heaven by his want of ori- 
ginal righteousness ; and we, Adam's children, have 
forfeited heaven also. Jesus regained heaven, by 
obeying the law that Adam could not obey ; and we, 
the children of the second Adam, believers in Christ, 
have restored to us the heaven we had forfeited for 
ever. Thus, justified by what Christ has done for us, 
not by anything done i{L us, we have, says the apostle, 
peace with Gk)d through Jesus Christ. 

But he states here that we are justified by faith. 
What is meant by being justified by faith ? It is 
this. Eaith, the distinctive grace of the Christian, 
lays hold upon that which Cluist has done, and thus 
we are justified. The ground of my pardon at the 
judgment-seat is not faith, any more than it is works. 
I am not justified now by orthodoxy of belief, any more 
than I am justified by perfection of good works or 
good living. The old formula was, "Do and Hve;" 
the formula now is, not " Believe and Hve," as if belief 
took the place of doing, and life were the consequence 
of either, but it is, " Do and Hve," and that formula 
is still obligatory. " Do and live ;" only when Adam 
heard it, he had to do the work, that he might get 
the wages. When Adam's lost family hear it, they 
have to receive the required righteousness already 
done by Christ for them, and thus they get the wages ; 
but, iu either case, God demands a perfect righteous- 
ness, or conformity to his holy law, before he wiU give 
heaven to anybody. In Adam's case, it was, " Do it 



90 PEACE WITH GOP. 

personally, and 7011 will obtain it personally." In our 
case it is done for us, and, because done for ns, not 
by us, we obtain the everlasting rest that remaineth 
for the people of Ood. The greatest faith is not a 
great salvation, and the least faith is not a little sal- 
vation. The greatest faith, that can remove moun- 
tains, has no more salvation than we need ; and the 
least faith, that trembles on the verge of extinction,^ 
has no less salvation than we actually require. Faith, 
however, is not the bread; it is rather the mouth 
that eats it. It is not the })rass serpent, but the 
eye that looks at it. When a poor beggar gets alms, 
it is not his hand that he thanks, but the donor; 
and when we exercise faith, or, in more common lan- 
guage, trust, or confidence in God, we exercise a grace 
that God gives ; — ^for that faith is not our own, it ia 
the gift of God ; and we are saved, not by belief^ but 
by what belief clings to — Christ's finished sacrifice. 
It is very important to understand this, because the 
world objects to evangelical religion, alleging that all 
that you want for heaven is a correct creed ; and the 
worldling, unenlightened, looks for heaven, thinking 
all that he needs is a tolerably consistent life ; whereas 
faith is not iQumination in the head, it is not even 
law in the conscience, it is not even love in the heart, 
but the trust of the whole man on Christ, our only 
title to heaven, the King that governs us by the law 
in his own word ; the prophet, that teaches us the 
way, the truth, and the life. 

Is it true that ,we were at war with God ? Many 
a benevolent and amiable man shrinks in horror from 
the idea that he ever was at war with God ; but it is 
true of the most amiable as weU as of the most wicked. 
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The natural heart, before it is regenerated by the Holy- 
Spirit of God, is not only hostile to God, but it is en- 
mity to God. The precise occurrence in providence 
may never have overtaken you that shall develop this 
latent enmity ; but God says it is there, and whether 
you feel it or not, you may depend upon it that it is 
80. Now then, he says, when we are justified by faith, 
persons that were at war with God shall have peace 
vnth him. But, how have we peace with God ? We 
find that iustead of asking us to make an atonement 
which we never can, he invites us now to accept pardon 
of all the sins that are past. We find now that God 
is not a God hating us, hostile to us, ready to destroy 
us, as the natural man thinks ; but a God so loving us, 
that he gave his only begotten Son, that whosoever 
believeth on him might not perish, but have eternal 
life. Now, the natural man's conviction, and I appeal 
to your own experience, is, that Gk)dis an angry being. 
Tour notion of religion, the first notion you had, was 
that it was a very awful thing ; the Bible, a very 
gloomy thing ; and that the minister of the gospel was 
only fit to precede the dead to the grave. The notion 
that you were taught in the nursery, and that has 
grown up with you to manhood, is, that religion is a 
gloomy thing. And hence, the man whose counte- 
nance has glowed with joy when he spoke of his 
family, of his politics, of his wealth, of the world, falls 
into another key when the subject that comes up is 
religion. Why this ? My dear friends, if there be 
a joyful thiog upon earth, it is religion. K there be 
a ground of thankfulness upon earth, it is the Bible. 
If there be a topic about which the heart should boimd 
while it feels — ^if there be a subject whick dMsv>SL^\sfe 
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spoken of in strains of praise, not in sepulchral and 
gloomy tones, it is religion. For what is it P God 
is my Father, heaven is my everlasting home ; Christ, 
the Saviour of souls, is my Brother, my Priest, my 
King, my Prophet, my all ; God, instead of waiting 
to destroy me, waits to bless me; instead of keep- 
ing me off, he bids me draw near; instead of my 
father's house having preparations to punish me, tho 
prodigal, it has preparations for a joyous festival, 
beca\ise the lost is found, the dead is alive, the pro-^ 
digal is come to himself, to his Father, and to his 
God. Therefore, being justified by the belief by the 
fiaith, by the knowledge of this, I have peace with 
God. I have peace with God in his holy law. The 
moment I find that Christ obeyed it, that he bore 
the curse, and exhausted the penalty, I do not say 
any more, as the worldly man says, God's law is too 
severe ; his exactions are too great ; we never can do 
what he requires : I discover that God's law is holy, 
and just, and good, and true ; and I am satisfied wiMi 
its severest exactions, because I find that Christ has 
fulfilled it, and made it honourable for me. 

I have peace with God as he is revealed in creation. 
The natiu*al man thinks that the world now is just as 
God made it. This world is not now as God made 
it. No doubt the traces of his hand, the footprints 
of his presence, are many and beautiful; but the 
marks of irruptive and destructive elements are ir- 
resistibly plain on every side. God did not introduce 
autumn, decay, winter, plague, pestilence, war, famine, 
death. These are not God's children. God surely 
did not pronounce these to be very good, when he had 
finished this beautiful orb. You say. Why did he 
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permit them? That I cannot answer; but that he 
did not make them, and send them originallj when he 
made the world, that the Bible does answer. But 
when the natural man looks at this world, thus covered 
with the traces of wrath, of sin, of disease, and of death, 
he becomes vexed and irritated. It is inexplicable to 
him; he cannot understand it, and comes naturally 
to the conclusion that the G-od that made it is a wrath- 
ful being. But when I discover Christ, the Saviour, 
the gift of His love ; when I discover that the earth 
was made by G-od, holy, beautiful, and good ; that G-od 
raised a cross upon it, and sent his Son to die there in 
order to restore it ; and that my sin, not the fiat of 
Gt)d, introduced our woe, our diseases, our calami- 
ties, and our miseries, justified through Christ Jesus, 
my atonement, my righteousness, my all, I have 
peace with God, as he speaks from Sinai — ^peace with 
God as he rides upon the whirlwind or treads upon 
the sea — ^peace with God in creation, and in revela- 
tion also. I have also peace with God in aU his 
providential dealings. The natiu*al man, for instance, 
loses the property to-day he had accumulated by the 
labour of twenty years. If he sees God at all in the 
loss, he repines, and murmurs against him. The 
parent loses the babe that she loves, or the home is 
deprived of its chiefest ornament and glory. In that 
home there are loud, repining, murmuring complaints 
against the severity of God, who has nipped the 
blossom before it was blown, or blasted it after it was 
so. But a Christian reasons thus : — Not, God hates 
me because he has sent this suffering ; but Gtod is my 
Pather, therefore this suffering must be working out 
the peaceable fruits of righteousness. The natural 
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man reasons, from what be suffers, upward to wliai 
Gkxl is. The Christian man reasons from what Ood is, 
down to the character of what he suffers. The nski- 
ral man sajs, I am sick, I am poor, I am pained, I am 
dying, therefore G-od hates me. The Christian says, 
God is my Father, therefore sickness is chastisement, 
not punishment ; losses and cares are not penal, but 
paternal; and all these things, because God is my 
Father, are working for good to me, his child. 

I have peace with all mankind. The Christian 
pities the sins, prays for the souls, of those that are 
around him. He rejoices in their excellencies, and 
prays for their increase, in those that are Christians, 
along with himself. As much as lieth in him, he lives 
peaceably with all men. 

Have we any experience of this peace ? Have we 
got rid of the false peaces that, Hke opiates, lull, but^do 
not remove the pain ; and are we introduced into the 
true peace, the lustre of the shining star, that sets not 
for ever and ever ? Are we deriving the peace that 
we feel in the prospect of death, in the prospect of a 
judgment-seat, in the prospect of the troubles that are 
coming in the world, not from something that we are, 
or anything we have done, but only from this — ^that 
Christ is our only Saviour, and that we are his re- 
deemed and ransomed ones ? K you have not this 
peace, pray for it. There is not a blessing that God 
refrises to prayer, and there is not a blessing that he has 
promised to give without it. I cannot explain why 
prayer should move the Arm that moves the universe. 
I only know that it is his ordinance ; and his promise 
that if we ask the greatest things through Christ, we 
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shall obtain tbem. Pray, then, that he would justify 
you freely by his grace, that he would enable you to 
trust implicitly on the Saviour ; and, so justified, and 
so trusting, to have that peace that passeth under- 
standing, that will keep the heart and mind continu- 
ally, through Jesus Christ our Lord. 



CHAPTER VI. 

THE GEOnn) OP JOT. 

*' And not only so, but we also joy in God throngh oar Lord Jesos 
Christ, by whom we have now received the atonement." 

ROXANS T. 11. 

Yor must have noticed that, in the fourth chapter 
of Leyiticus, there occurs frequently the expression, 
'^ to make an atonement," with the victim or the sacri- 
fice that is offered by the priest on behalf of the sin- 
ner. For instance, in the twentieth verse, we read 
that the priest shall take it, " and make an atonement 
for them, and it shall be forgiven them." Again, in 
the thirty-first verse, " And the priest shall bum it 
upon the altar, for a sweet savour unto the Lord : and 
the priest shall make an atonement for him, and it 
shall be forgiven him." And in the last verse of the 
same chapter, *^ The priest shall make an atonement 
for his sin that he hath committed, and it shall be 
forgiven him." You see, then, constantly repeated 
throughout this chapter, at the close of every sacrifice, 
offered according to the requirement of GK)d, that the 
object of that offering or sacrifice was to make an atone- 
ment for sin, or, as it is otherwise rendered, an atone- 
ment for the sinner. 

All this, as I have said before, was purely typical. 
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There is nothing in the sacrifice of a lamb or a bul- 
lock expiatory or atoning, any more than in the pre* 
senting of a few flowers, or the burning of a liiktle 
incense. It was, however, the mode instituted by 
Gk)d to foreshadow, and to lead the beholder, in Leyi- 
tical days, to the Atonement which should be made 
at the end of that dispensation, and it, having been 
finished on the cross, and having made an end of sin, 
we now can say, what the Jew could not say in the 
days of Levi, "We joy in G-od, through our Lord 
Jesus Christ, by whom we have now received that 
which was typified by all the atonements of Aaron, 
and which gave to those atonements their vitality and 
their virtue — ^the atonement made, once for all, for 
the sins of all that believe." 

This word, "atonement," does not occur very 
fi«quently in the New Testament; it is often ren-^ 
dered by the expression, perfectly parallel in mean- 
ing, but difierent in form, sometimes translated 
"reconciliation." It is defined and well expressed 
by an apostle, the author of the Epistle to the 
Bomans, who says, in 2 Corinthians v. 19, " to wit," 
explaining the atonement, teUiag you what it is, 
"to wit, that God was in Christ, reconciling the 
world unto himself" — making the atonement for 
them — "not imputing their trespasses luito them, 
and hath committed unto us the word of reconcilia- 
tion," or the message of the atonement. "Now, 
then," says the apostle, "we are" — ^what the priests 
of Levi were not, in a more full and precious sense 
— "ambassadors for Christ, as though God did be- 
seech you by us ; we pray you, in Christ's stead, be 
ye reconciled to God" — ^that means, receive ye the 
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atonement ; for he says — ^this is the explanation of it 
— Q-od hath made Christ, who knew no sin, to be mn, 
for us, to bear our sins on his own body on the tree, 
that we might be made the righteousness of Gtoi by 
him. Thus we see the apostle explaining, in his 
Epistle to the Corinthians, the meaning of the expreieh 
sion, ^'atonement," as used in his Epistle to the 
Bomans. The original has been rendered by some 
into English, by the word supposed best to exprem 
its real meaning — ^at-ok£-ment, because 4^ mnkem 
those who were at issue to be at one. They think 
that the word, instead of being pronounced by ni 
" atonement," ought to be more properly pronounced, 
^^ at-one-ment," being that great truth which brings 
into unity those that sin had rent and serered for 
ever, and without which an earth all sin, and a Gk>d 
all holiness, never could have met^-the one reoeiving 
glory, and the other receiving happiness. 

The idea implied in the Atonement is, that there was 
separation between us and God that needed to be put 
an end to. This &ct is expressed most plainly by 
G-od himself, when he says, " Your sius have separated 
between you and me." Sin is essentially the rending 
element in the universe. It once split earth from* 
heaven, and would keep it away from heaven for ever 
if it were not in love, and mercy, and grace, that 
Christ reunites the broken-off earth to the great contir 
nent of glory, of which it once formed a part, and from 
which sin, and sin alone, has rent and separated it. 
Bat, thus separated from God, we are brought to. 
be at one by the Atonement. Man, however, could, 
not make the atonement. He was the guilty party, 
without strength as well as without title and without 
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character; and God, therefore, the offended party, 
who was under no obligation to do it, but merely from 
love and mercy, interposed a Great Sacrifice, by which 
we might be reinstated without doing injury to his 
law, his character, and his government. " Him hath 
Gtod set forth to be the atonement, or the propitiation 
for our sins." He gave Christ, as an expression of 
his love, a satisfaction to his justice, and an atonement 
for our sins. And now, therefore, God, consistently 
with all he has said, and ever wiU say, and consistently 
with all he is, and must ever continue to be, can let 
forth upon the guilty those expressions of his love 
which belonged only to the pure, the unfellen, and 
the holy ; and receive sinners to his bosom, showing, 
in his reception of the sinner, at once his hatred to 
the sin and his love to the man, and covered with 
a richer glory when he does so, than if this earth had 
been cast into hell, and all its inhabitants destroyed 
for ever. 

This atonement is caUed by the apostle here the 
atonement; in contradistinction to the numerous 
atonements made typically by Levi. We have received 
now, not an atonement needing to be repeated to-day 
and to-morrow, and incapable of taking away sin, 
because if it should do that it would not need to be 
itepeated ; nor does it teach that we have to make 
an atonement, or can make it ; — ^we receive what has 
been already made, perfect, complete, available for 
ever — the once-for-all sacrifice or atonement made for 
skis. In other words, the atonement predicted by 
prophets, promised by God, foreshadowed in the sacri- 
fices of the Tabernacle and the Temple, anticipated 
by pious patriarchs, proclaimed by John the B^^*^^^ 
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recorded by evangelists, preached by apostles, be- 
lieved in by all true Christians, is the very life, and 
substance, and central truth of the Christian economy. 
This atonement, it is said here, we have received* 
How have we received it? What does the apostle 
mean by that expression ? The best and most pre* 
cious medicine is of no value in disease unless it be 
taken as prescribed ; the crown of a kingdom is woitb* 
less to me unless it be put in my possession ; and the 
atonement may reconcile earth to heaven, and heaven 
to earth, but if I be not interested in it, for all prac- 
tical purposes it is to me as if it never had been made, 
except that it may aggravate my condemnation that 
it was offered to me, and I re^ed and rejected it. 
Beceiving the atonement is just believing what Gtoi 
says about it — ^laying the stress and trust of the soul, 
in its hopes of heaven and expectancy of glory, upoa 
it ; pleading with God, that we know he loves us, thai 
he delights in mercy, and that now there is provided 
by his love, what was devised by his wisdom, a grand 
fiwrt, a great economy — ^the atonement, by which he 
can be a just G-od, while he justifies the sinner, and 
spare me in spite of my sins, in accordance with hii 
law, showing at once his reverence for law, and for hia 
own glory also, when he forgives and pardons me, a 
sinner. To receive the atonement is, therefore, not to 
bring something to it, but to accept it as a ground on 
which God can forgive ; to accept the delineation of it 
in the Bible as a truth that God has taught, and to 
deal with God, sinners though we be, as if we had 
what in Christ we do have, welcome access into his 
presence, notwithstanding our sins, and pardon for 
them whilst we obtain access to him, and confess their 
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nature, their aggravation, and their guilt. This is the 
whole secret of salvation — ^to treat God's word as 
truth, to act upon it, to take it as reality, to venture 
into the valley of the shadow of death, with no other 
trust but this, with no other hope but this, with no 
other plea at a judgment-seat but this, with no other 
hope of admission into heaven except what springs 
from this, — ^that Christ is the great Saviour, and I, the 
chiefest of sinners, can look to him, and lean on him 
as my Saviour. Thus we receive the atonement. 

Now, says the apostle, the result of our receiving — > 
that is, believing or trusting in the atonement made 
by Christ once for all, the antitype of aU those recorded 
in Leviticus — ^is, that we joy in G-od. Have you ever 
noticed how frequently joy is spoken of in the Bible, 
not as the incidental possession of one, two, or three 
distinguished Christians, but as the ordinary level of 
Christian hfe and character ? For instance, we read, 
" "We rejoice in Christ Jesus, and have no confidence 
in the flesh." Again, " The God of aU peace fill you 
with all joy in believing." " The fruit of the Spirit \A 
joy." " Te shall go out with joy." " These things 
have I spoken unto you, that your joy may be fuD.'* 
The apostle says, " Rejoice ; and again I say, rejoice." 
If we look to the precedents of illustrious Christians^ 
we find joy to have been not their occasional but 
almost their ordinary possession. Anna said, ''My 
heart rejoiceth in the Lord;" David said, "My sold 
Bhall rejoice in God ;" Abraham saw Christ's day a&r 
off, and leaped for joy ; and the early Christians had 
such joy in their hearts that they took even joyfuUy 
the spoiling of their goods. And ah apostle felt it 
to be 80 real, that he said^ " Count it all y>^ ^Vsssii^^ 
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fall into divers afflictions and tribulations." So that 
if the Bible describes what is really Christian character, 
if it be a portrait of Christian experience, there ought 
to be more joy in Christian he^s than generally is 
found there, more happiness in Christian experience 
than is often the case. The apostle does not say, we 
may rejoice, or occasionally we have rejoiced ; but he 
lays it down as if it were the ordinary tone and feeling 
— " We joy in Grod through Christ Jesus, through 
whom we have received the atonement." The joy 
of the world is extremely evanescent, because it is 
fed from incidental, perishable and unsatisfactory 
things. The brightest joy that this world has, like 
Jonah's gourd, springs up in a night, and in a night 
it dies. It is an incidental, occasional, and always 
a perishable thing. I do not say it is sinful to rejoice 
in our friends, in our acquaintance, in) our health, in 
our prosperity, in a beautiful day, in the bright sun- 
shine, in the country, on the sea side ; (there is a joy 
that springs from these things perfectly moral, and 
therefore in its place truly proper. But there is a 
joy richer than all, which ought and which must super- 
sede all, — the joy that we have in God through'^ Jesus 
Christ, from what God is, from what he has given, 
from what he has promised, and from what we may 
expect when we enter into the joy of our Lord, and 
are admitted to his presence, where there is fulness of 
joy, and pleasures for evermore. Hence the joy of a 
Christian, described here by the apostle, is abundant. 
Our Lord says that he has taught us, and spoken to 
us, that our joy may be full. The joy of a Christian is 
heartfelt joy. It is not the joy of the senses, or the 
imagumiian, or the eye, or the ear, which is all that 
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can be said of natural joy ; but it is the joy of tbe 
heart ; — ^your hearts shall rejoice. And it is a joy, too, 
80 deep and real, that, unlike earfchly joys, it is not 
dependent on any shape or sense. If our water is 
drawn &om a spring, that water is abundant or it faUs 
according as the spring is ; but when it is dravm from 
an inexhaustible source^ it lasts for ever. The joys of 
this world evaporate, and are dried up when they 
are most wanted ; but the joy of a Christian is very 
much like one of the springs that are found amid the 
Alpine glaciers — ^they are not frozen in winter; and in 
summer, when other springs are dried up, they flow 
fiEistest and yield the most abundant supply. So the 
Christian's joy, drawn from an inexhaustible source, is 
permanent, and outlives those things that extinguish 
the natural man's joy. Hence that beautiful passage, 
never too often quoted, — " Although the flg-tree shall 
not blossom, neither shall fruit be in the vines ; the 
labour of the olive shall fail, and the flelds shall yield 
no meat ; the flock shall be cut off from the fold, and 
there shall be no herd in the stalls ; yet I will rejoice 
in the Lord, I wiU joy in the God of my salvation." 
In other words, the prophet says, in a darker and 
cloudier dispensation, that the joy that he had was 
so deep, so cordial, so little dependent upon earthly 
springs, that when all those springs shall be dried up, 
and everything that he has shall disappear, he shall 
have lefb that which the world cannot take, as it could 
not give, — joy in the God of his salvation. The Psalm- 
ist said very beautifully, — " Oh send forth thy light 
and thy truth. Then will I go to the altar of God." 
If he had stopped there, he would have been a mere 
ceremonialist, a tractarian, or a Bomanist; but he 
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adds, — " I will go to the altar of Gk)d — ^to God my 
exceeding joy" — ^the altar, a step towards Him who 
was the end of the altar in that dispensation. A 
Christian joys, then, in Gtod the Pather, the Son, and 
the Holy G-host. He joys in the Pather, because he 
is his Father ; we joy in Christ Jesus, says the apos- 
tle, as our Saviour ; and we joy in the Holy Ghost, 
for the kingdom of God is righteousness, peace, and 
joy in the Holy Ghost. We joy in his love that has 
come forth on its holy and beautiful embassy to save 
us ; we joy in his holiness and justice, which, instead 
of' being against us, as they would have been, if there 
had been no atonement, are now for us; for he is 
£uthM and just to forgive us through Christ, the 
atonement. We joy in God's providential goyem* 
ment, because we feel that our Father not only made 
all, but rules aU. And, whatever, therefore, betides a 
Christian, he believes to be a missionary from God ; 
and that all things, however they feel or look at the 
moment, really and truly are working for good to 
them that love God, and are the called according to bis 
purpose. 

Thus a Christian joys in God's character, as re^ 
vealed in Christ ; he joys in God's providential goyem- 
ment, feeling that nothing can separate him ircm 
God, and that aU things, under God's touch and im- 
pulse, work for his good, and directly, or indirectly, 
prove to us mercy, blessings, and benefits. He re- 
joices in God also, not only from what God is, but 
also from what God has done and will do. Because our 
sins are pardoned, for we have remission through his 
blood, even the forgiveness of sin, we joy in Gtod, 
through Jesus Christ, by whom we have receiyed the 
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atonement. We joy in Q-od, through Christ's atone- 
ment, because thereby the Holy Spirit is given to 
every true Christian to enlighten him, to sanctify 
him, to comfort him, and so to apply to his heart the 
joy of Grod, that that joy shall be to him actual. 

We joy iQ Gt>d, through Christ's Atonement, be- 
cause thereby death is destroyed ; the sting of death 
is taken away. In a Christian's case death does not 
cease to have being ; the soul of a believer parts from 
its earthly tenement just as does the soul of an unbe- 
liever ; but you know that the same outward fact may 
have very different aspects to different persons. The 
pniar of cloud and of fire, when it seemed all bright- 
ness to Israel, was all blackness to Eg3rpt that was 
behind : and so death may be all blackness to the un- 
converted man, and yet aU brightness to the Christian. 
The same outward fact, therefore, may present itself 
in different aspects to. different men, according to the 
character and spiritual condition of these in the sight 
of a holy G-od. Kow, to a Christian, death has lost 
his bitterest element. There is the pain of sickness, 
there is the agony of dying ; but, in a Christian's con- 
viction and experience, there is not in death the sting, 
because sin is pardoned and put away; and death, 
therefore, is but the uncoiling and the unwinding 
of life, the summons to the soul to leave its tene- 
ment of clay, and move to everlasting refreshment ; to 
his body the repose in the dust tiU. the resurrection 
mom, to his soul instant and blessed entrance into 
glory. 

And we joy in God, through Christ's atonement, 
because thereby the way to heaven is revealed to ua, 
— «-the future is also revealed to u& EteniitY ia loss^ 
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now an undiscovered and an unknown land. If it 
were so, we should dread it. Man is prone to fear 
what he does not know. The thorough knowledge of 
a thing is almost alone sufficient to dissipate fear. 
Let the disease that attacks you, let the epidemic that 
overtakes you, be dreadful in its character as it may — 
the thorough comprehension of it is the dispersion of 
all fear about it. So, in reference to eternity ; as long 
as it is an unknown land, so long it is fear&il ; but, 
when it is thrown open, irradiated by the Sun of 
Bighteousness — ^when we see the land, that is afar oS, 
lying in the light of the Eing whom we see in his 
beauty, to use the words of Isaiah, our fears are scat- 
tered, we perceive that it is our home, that our Elder 
Brother is there, that our nearest relatives wait to 
welcome us, and we strike the tent in the desert, and 
take our march to the better land, not as to a strange 
place and a foreign people, but to our home, where 
our Father, our friends, and our brethren are. 

And lastly, we joy in Qod through our Lord Jesus 
Christ, because we not only know what heaven is, but 
abo the way to it. If any one should say, with 
Thomas of old, " Lord, show us the way,'* — ^we know 
not whither thou goest, and how can we know the way P 
* — ^the answer to such is just what it waa to Thomas; 
and it ought to be as entire satisfaction to us as it 
was to him — " I am the way, the truth, and the life ; 
no man cometh unto the Father but by me." By 
that atonement we have opened up to us that way; 
and, therefore, an apostle says, "Having therefore, 
brethren, boldness to enter into the holiest by the 
blood of Jesus," — ^that is, the atonement — " by a new 
and living way, which he hath consecrated for ub 
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through the vail," — ^which he hath rent, and so laid 
open a heavenly and a better land, — " which he hath 
consecrated for us through the vail, that is to say, his 
flesh. And having an high priest over the house of 
Ood, let us draw near with a true heart in fuU as- 
surance of faith, having our hearts sprinkled &om an 
evil conscience." Let us "joy in G-od through our 
Lord Jesus Christ, by whom we have now received 
the atonement." 

Let m, therefore, regard Christianity not a« a re. 
ligion of gloom, but of joy ; not as sepulchral in its 
aspect, and sorrowful in its tones, but as bright, 
radiant, fuU of hope, fltted to cheer, to animate, and 
to delight. The clouds of despair and darkness may 
still rest around Mount Sinai, but about the Cross all 
is brightness, because all is peace. Therefore, "we 
joy in Grod through our Lord Jesus Christ, by whom 
we have now received the atonement." And, if we 
ourselves have received it, we have tasted something of 
its joy, though we may constitutionally differ from each 
other. One man is more susceptible, more sensitive 
than another. One can weep when another cannot ; 
we have different constitutional sympathies: yet if our 
joy be not an overflowing passion, it wiU be a steadfast, 
permanent principle. If it be not, aa it is in some, 
bright sunshine, it will be, at least, plain daylight. 
If we be Christians, we must have some experience 
of, and some acquaintance with, that joy with which a 
stranggr, cannot intermeddle. K we have received 
this joy, let us seek to spread it. It is the law of 
good news that we cannot keep it to ourselves ; if it 
be that which wiU beneflt others, by a law of our 
nature we shall make it known. Have we leocnfid 
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that there is an Atonement, that we may receive- 
not pay for, or toil for, but receive ? Are we rest- 
ing on it ? If we are not, how shall we escape if we 
neglect so great salvation, so freely offered, so avail- 
able to all ? If we have received it, let us tell others 
of it, directly or indirectly — ^by word, or by tract, or 
by Bible, or by life — ^in any way we like : but let us 
try, according to our means, or measure, or talent, or 
temperament, to let others know that Christianity is 
our happiness on earth, and the dawn, even before 
time closes, of that full joy which shines without a 
cloud, and without suspension, in the better land for 
ever and ever. 



CHAPTER VII. 

THE CHBISTIAIf OITEBIKa. 

" I beseech yon therefore brethren, by the mercies of God, that ye 
present yonr bodies a living sacrifice, holy, acceptable nnto God, 
which is yonr reasonable service." — Rohans ziL 1. 

We have seen, in the second chapter of Leviticus 
which we have read, the prescribed offerings that 
were to follow the propitiatory sacrifices. "We have 
seen that these, in some degree, represented and 
set forth the spiritual and eucharistic sacrifices that 
all believers are to make. We have in this verse, in 
the prescriptions of the apostle, a definition and de- 
scription of those sacrifices, aa first and chiefest, the 
living man, surrendered to Gtod that made and re- 
deemed him, a Hving sacrifice, rational, intelligent, and 
spiritual ; and this proclaimed to be now, in opposi- 
tion to the offerings once given, an acceptable service 
to God. 

You will notice, first of all, that the apostle does 
not enjoin this by the force of apostoHcal authority. 
He might have said, " I command you to do so ;" he 
might have said, " Present your bodies ;" but he does 
not do so. Every sacrifice, as we shall see by-and-by, 
must be voluntary. He therefore beseeches not com- 
mands, — "I beseech you by the mercies of Gtod" 
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He speaks as a father to bis children, as a Mend to 
his friends, as a teacher to his pupils; ever feeling, 
what we need also to feel, that never is authority so 
impressive as when clothed in love ; and never does a 
command so deeply strike the heart as when it comes 
from a heart that truly loves. 

He beseeches them, not by the authority of 
Christ, though he might have done so; but "by 
the mercies of G-od." He takes his stand, not on 
Sinai, but on Calvary ; he makes the fulcrum of his 
appeal not legal, but evangelical ground. He who 
thinks that Gtod is an ever-exacting Master, will give 
him reluctant and very imperfect service ; but he who 
looks upon Gtod as exacting nothing, but giving all, 
will present to him his body a Hving sacrifice, his 
reasonable and his acceptable service. Think less of 
GK)d as commanding, more of G-od as bestowing ; and 
by a law that has its explanation in our nature, you 
wiQ serve him most. It is not a slave that hears a 
tyrant commanding that gives him his best service; 
it is a son that listens to a father's request that yields 
the most beneficent and joyous offering. 

But, it may be asked, what are these mercilBS P It 
is a singular fact, that the Hebrew word rendered so 
generally " mercy," has usually no singular number — 
it is generally in the plural ; as if one could not have 
one mercy without having innumerable mercies in 
its train. But what is mercy ? It is love in contact 
with sin. If there had been no sin, we never had 
known what mercy is. Love lights upon the unfallen ; 
love, refiracted into mercy, lights upon those who are 
the victims of sin. And how shall we enumerate Gt)d's 
mercies ? Pardoning mercies, sanctifying mercies, pre- 
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serving mercies, comforting mercies, redeeming mer- 
cies : mercies in creation, mercies in providence, mer- 
cies in redemption. Who does not feel that all his 
paths, from infancy till now, have been paved with 
mercies; that the bitterest cup he has drank, in his 
bitterest moments, had in it sweeter mercies than he 
ever deserved ? Our mercies, if we had eyes to see, are 
like the stars of the sky in their number and in their 
bnlliancy; like the 'flowers of the earth in their fra- 
grance and their beauty; unexpected, often unasked, 
always and everywhere undeserved. That man is 
blind that cannot see his mercies; he is insensible, 
indeed, who does not feel them ; and he will not be 
a long possessor of them, or long enjoy them, who 
does not give to Gtod what he deserves — a tribute 
of thanksgiving and praise for his possession of 
them. I know not a more beautifril recapitulation 
of mercies than the very first hymn that we have 
often sung : — 

" VHien all Thy mercies, O my God, 
My rising soul surveys ; 
Transported with the view, I 'm lost 
In wonder, love, and praise. 

" Oh ! how shall words, with equal wamuh. 
My gratitude declare ; 
That glows within my ravish'd heart ! 
But Thou canst read it there. 

" Thy providence my life sustain'd. 
And all my wants redress'd ; 
When in the silent womh I lay, 
And hung upon the breast 

" To all my weak complaints and cries. 
Thy mercy lent an ear. 
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Ere yet my feeble thoughts had leam'd 
To form themselves in prayer. 

" Unnumber'd comforts to my soul 
Thy tender care bestow'd, 
Before my infant heart conceived 
From whom those comforts flow'd. 

*' When in the slippery paths of youth, 
With heedless steps, I ran ; 
Thine arm, unseen, conveyed me safe, 
And led me up to man. 

"Through hidden dangers, toils, and deaths, 
It gently clear'd my way ; 
And through the pleasing snares of vice. 
More to be fear'd than they. 

" When worn with sickness, oft hast thou 
With health renew'd my face; 
And, when in sins and sorrows sunk, 
Bevived my soul with grace. 

" Thy bounteous hand with worldly bliss 
Hath made my cup run o'er ; 
And, in a kind and faithful friend. 
Hath doubled all my store. 

" Ten thousand thousand precious gifts 
My daily thanks employ ; 
Nor is the least a cheerful heart. 
That tastes these gifts with joy." 

** I beseech you, therefore, by these, the mercies of 
Q-od, that ye present your bodies a living sacnfice, 
holy, acceptable unto G-od, which is your reasonable 
semce.'* 

But not only does Paul allude to the mercies of 
Q-od, but he uses also a preposition of great signifi- 
cance. He says : " I beseech you, therefore,^^ ^^ There' 
fore^* is illative, or inferential: it denotes something 
that he had said before, on the ground of which he 
urges this duty. So that my text is what mathema* 
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ticians call " a coroUaay," drawn from a theorem, or 
a proposition previously established. But what has 
he been establishing here ? He has been laying 
down all the doctrines of grace ; and he argues that, 
because these truths are revealed and inspired by 
Q-od, therefore, instead of living in disregard of aQ 
the moral duties of the law, you are constrained, by 
an impulse the more powerful, because it is grace, to 
present your bodies living sacrifices to G-od. What 
are the truths that Paul has previously established, 
not only with irresistible reasoning, but under the 
inspiration of the Spirit of Grod ? In a previous part 
he has shown, that there is no condemnation in heaven 
or in earth, from law or G-ospel, to them that are ia 
Christ Jesus. He has shown, in the next place, that 
the righteousness of Christ is imto all, and upon all 
that believe; their only justification in G-od*s sight. 
He has shown, in the next place, the election of Gf^od ; 
that it is not of him that walketh, or of him that run- 
neth, but of God. The previous chapter — ^the eleventh 
— (rf the Epistle to the Somans, is the strongest decla- 
ration of what we call the doctrine of election — ^what 
is sometimes called divine predestination, but which 
really is, when explained, what it is caUed more fre- 
quently in the Bible, the doctrine of grace, of sove* 
reign grace. The common notion of persons that do 
not know the Ghospel, is that Ghod has predestinated 
some men to eternal hell, and other men to eternal 
heaven. That is not the language of the Bible. I 
have stated before my belief that G-od has predestinated 
nobody to hell. I do not beUeve that God drives any 
man to hell ; I believe, on the contrary, that God has 
BO kyfed tiie world, that he gave his only be^sttosL 
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Son, that whosoever believeth on him may not perish, 
but have eternal life ; and if any are lost in everlast- 
ing ruin, the reason of their loss is not in Gk)d, but 
wholly in themselves. 1 have often quoted the passage, 
and it is one that needs to be ofben quoted, because 
important : — " Come, ye blessed of my Father, inherit 
the kingdom" — inherit, relationship — "the kingdom 
prepared for t/ou^^ — ^prepared for you — " £rom the 
foundation of the world/* But how different is his 
language to the lost : " Depart from me, ye cursed, 
into everlasting" — ^not "Depart iromiae, inherit,** but 
"Depart from me, ye cursed, into everlasting fire, 
prepared for the devil and his angels" — ^not meant 
for you, not designed for you, not got ready for you, 
but prepared for the devil and his angels. The con- 
trast between these two is most instructive : the one 
is, " Come, ye blessed of my Father ;" the opposite is, 
not "Depart, ye cursed of my Father," but " Depart, 
ye cursed." " Come, ye blessed of my Father, inherit;" 
the other is, "Depart, ye cursed" — ^not "inherit," 
but "Depart, ye cursed" — go on as you have been 
going; go on in the course you have taken upon 
earth, and continue it for ever and for ever. The one 
is, " inherit the kingdom" — ^the palace of kings and 
of priests; the other is, "everlasting fire" — everlast- 
ing, in spite of all the criticisms put upon the word. 
It is utterly impossible for any enlightened bibHcal 
scholar — ^with all respect for Professor Maurice — ^to 
come to any other conclusion than this : that if heaven 
be everlasting, and not a transient rest, heU is ever- 
lasting, and not a temporary purgatory. I cannot 
come to any other conclusion ; and I do think that the 
learned professor would have done far greater service 
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if, instead of trying to explain away tlie misery of the 
lost, he had tried to show how welcome, how free, 
how open to every soul under heaven, are all the 
glories and the privileges of the blessed. If any soul 
perish, the strength of our appeal is in this, that it 
perishes a suicide. There are none but suicides in 
heU — ^that is, men self-slain. I know the difficulty 
in believing this — ^I know how we ministers often put 
obstructions in your way, instead of making plain the 
path of the Lord, by metaphysical questions, whilst 
we ought simply to state, as the Bible plainly tells us, 
that there is no decree ia the past, or in the present, 
between one soul and Christ Jesus this moment ; that 
there is nothing to prevent every sinner in this as- 
sembly — the oldest, the worst, and the vilest — from 
having perfect peace, through the blood of sprinkling^ 
without money, and without price, and without delay, 
this very day. It is the very goodness of the offer 
that makes men think it too good to be true — ^it is 
the very simplicity of the G-ospel that makes men 
hesitate to close with the glorious offers, and find, 
what they may now find — ^perfect peace, through 
Jesus Christ our Lord. 

We are sure, however, that there is an election to 
heaven, or, in other words, we believe in the sove- 
reignty of Good's grace. Every soul that is saved 
feels that, before he came to G-od, G-od drew him to 
him ; that G-od spoke to him before he replied ; that 
the first impulse that leads him to heaven was commu- 
nicated by God, often when he has sought it not, often 
when he expected it not, and always when he deserved 
it not. Well, grant me that God first draws me to 
follow him, without my wishing to do so first, and I 
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do not core whether you saj that Gk>d purposed to do 
so millions of years ago, or whether he purposed to do 
so five minutes ago — it is all the same thing, because 
it is sovereign on GKhI's part. Gf^rant me, based on 
this, that I can deserve nothing, that I can purchasa 
nothing, that I can do nothing, and that G-od must d^ 
all, or I am lost, and you withhold from me predestina- 
tion or election as a word, but you have given me all 
that that word really contains. 

Now the whole of the 11th chapter of the Epistle 
to the Bomans is an unfolding of the doctrine oi 
election. Some men would say, If we are elected to 
heaven, then we may live as we like. But the answer 
of the apostle is. Because you are chosen to heaven, 
th&refort present your bodies living sacrifices, which 
jbi your reasonable service. Because you * are not 
justified by anything you can do, because you are not 
sanctified by yourselves, but by tl^ Spirit of Gh>d, 
therefore do justly, love mercy, and walk humbly 
with your Ghod. In other words, the very la-utha 
which the world thinks open the floodgates of all 
licentiousness, are those which the apostle says 
constrain to whatsoever things are pure, whatsoevev 
things are just, whatsoever things are honest, and 
lovely, and of good report. And let me add, too, that 
election, as stated in the Bible, is neither stated as it 
is in the 17th Article of the Chtirch of England, or 
as it is in our Confession (^ Eaith, In both of these 
documents it is defined too much as a hard, dry, theo- 
logical dogma. It is like a flower preserved between 
the leaves of a book — ^very beautiful, but very withexed, 
and very dry. But in the Bible, it is presented in 
an its freshness, not as a mere dogma, but clothed 
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in the beauty and the interest of a living realLtj. 
The man whose heart is not changed by the Spirit of 
God, may talk About election as long as he will, but 
he talks about something he does not possess ; and 
the man who does not belieye the truth may talk 
about predestination as long as he will, but he has 
no lot or interest in Christ's reconciliation. If you 
will take care that you elect Christ as your only 
Sayiour, — ^we can guarantee you that he has elected 
you i^to be the heirs of his glory, — ^make yourselves 
sure of the lower evidence,^ and you need not be 
afraid of the higher result. Do not try to look intp 
God's hidden hock in heaven, to find your name 
there ; but look into God's revealed book upon earth, 
and see what your character is there ; and if you find 
that it agrees with what is there, you may be sure 
that your names are written in the Lamb's Book of 
Life. It is a most precious and interesting truth, 
that all the doctrines of grace are represented by the 
apostle as leading, — not as the world would say, to 
the practice of evil, but to the practice and to the 
preference of what is good. " Therefore," he says — 
" therefore, because these truths have been revealed ; 
because you are chosen in Christ from the foundation 
of the world, because you are justified by Hs righteous- 
ness alone, because you are the sons of God, and if 
sons, heirs of God and joint heirs with Christ ; be- 
cause you are the inmates of the kingdom of heaven, 
therefore, on this very ground, "present your bodies, 
work out your salvation with fear and trembling." 
" It is Gk)d that worketh in you ;" but because Gbd 
has thus vouchsafed his grace, and given you &dl, 
free, and irrevocable pardon through lcd& crsFm. ts^isc^ 
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in Christ Jesus, present your bodies living sacrifices 
to God, "your bodies*' — ^the language is Levitical: 
it is plainly Aaronitic and sacrificial. It is equiva- 
lent to saying, Present all you are, all that you 
have, all you possess, a living sacrifice, acceptable to 
God. And when the sacrifice was presented by an 
offerer of old, the very first idea of it was renunciation 
of alL right to it ; when he had laid it upon the altar 
he gave up the whole of his interest in it : it was 
transferred completely. And when you, therefore, 
present your bodies to Gt)d, you give up your own 
interest in them ; you cease to care about them in the 
sense of carking care; you cease to be anxious to provide 
for them ; you have committed them to God to be 
dedicated to his glory, to be taken care of in his 
providence, and when deposited in the dust to be 
watched over by his omnipresence, till fit to be com- 
panions for the glorified and immortal souls. Tour 
feet are to walk in his ways, your hands to fight the 
good fight, your ears to listen to his word, your hearts 
to love him, your intellects to study his character ; aU 
your fisunilties, however gifted, to minister to him ; aU 
your affections, however dear, to cluster round his 
throne ; whatever you are, and have, and feel, and 
enjoy, to be consecrated to Him who has redeemed 
you by his blood, and made you sons and heirs of 
his glory. 

It was to be a voluntary offering. No sort of 
sacrifice in ancient days was of any worth unless it 
was voluntary. And you recollect when we read of 
the erection of the Tabernacle, how strongly it was 
insisted upon by Moses that every offering that was 
made ahovlA be purely a voluntary offering. And by 
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the teaching of the apostle, you are still to present 
your bodies. The spontaneity of the act is part of 
its essential excellence. Hand-work, however beau- 
tiful, never can take the place of heart-work. What 
you do, whether in word or in deed, you are to do all 
to the glory of the Lord. 

But you are to present this body of yours, we are 
told, a living sacrifice. There were two kinds of sacri- 
fices. First, — animal sacrifices, as recorded in the 
first chapter of Leviticus ; these were expiatory, and 
are gone, now that Christ, the true sacrifice, is comei 
There were, secondly, — eucharistic sacrifices ; these 
are in the second chapter, and such are the sacri- 
fices that we are now to offer to G-od. We have these 
very sacrifices noticed by inspiration itself Isaiah 
says, — "They shall bring all your brethren for an 
offering unto the Lord.'* Here are men represented 
as an offering unto the Lord. And, in this very 
epistle — ^the Epistle to the Somans — ^the apostle tells 
us, in language exactly of the same kind, — " That 
I should be the minister of Jesus Christ to the G-en- 
tiles, ministering the gospel of G-od, that the offering 
up of the G-entiles might be acceptable, being sancti- 
fied by the Holy Ghost." Here you have the phrase 
applied to Gentiles — ^that is, to Christians. Therefore 
our bodies are to be presented to God, not as expia- 
tions for sins they have done, but as expressions of 
gratitude and devotedness to Him, who, by one Atone- 
ment, has forgiven all sins of the past, and who asks 
us now, by the mercies we have so richly received, to 
consecrate ourselves as ministers and servants unto 
him who loved us, and gave himself for us. 

This offering of our body is represented b"^ t\jL<5k 
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apostle here, as a living sacrifice. The Jew presented 
the skin victim as the shadow of the Great Expiation 
for his sins. In the peace-offering he presented bread, 
or flour, or com, and oil, and frankincense, as tibe «x* 
pressions of his gratitude to G-od. But we present a 
sacrifice, nobler than the Jews ; which, though inft* 
nitelj distant from Christ's oSeriag of himself, is, nexSb 
to Christ's, the greatest that can be offered on ilie 
altar, or presented to God himself. The life that is 
offered, is life in its noblest development — ^tiie life of 
the individual heart ; a living dedication to Him who 
has redeemed it by his precious blood. And the apostle 
uses the wend " body," to denote that it is not merely 
a quiescent feeling, but active — ^the body, the exponent 
of the wants of the soul, the will of the heart, and the 
principles of the mind. 

This sacrifice that we are to offer is called a hofy 
one. You remember the victims selected for the 
altars of Aaron were to be without blemish, without 
spot. And the strict meaning of the word "holy," 
I think I told you before, is properly separated, ge^ 
ptestrated, set apart. You have the word hoUf applied 
to profane things in the Bible, as you have it most 
generally applied to good, or pure, or noble l^iin^. 
And the reason is, that whatever is set apart is called 
in the Hebrew kodosh, — ^in the Greek ayios, — I^atin 
9acer, holy, or sacred. We find the expression in 
a Latin poet, auri sacra fames — ^literally, " the sacred 
thirst of gold ;" but properly it means, " the acctirsed 
thirst of gold;" showing us that the meaning of the 
word sacer, or "holy," is simply that which is set 
apart for a specific purpose. When, there&ire, we 
are told that our bodies are to be holy or sacred, it 
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laeanB separated from the subjugation of Satan, sepa- 
rated from the service of sin, disinfected of every 
earthly taint, and of every mortal alloy, presented in 
all their purity to God ; so that to take that body and 
use it for sin, is the same as to dese<srate the temple 
and profane the worship of the living and the true 
Q-od. "Know ye not that your bodies are the temples 
oftheHoly ahost?" 

It is said in the next place, to be "acceptable 
unto God." The sacrifice made by us of our bodies 
10 said to be acceptable to God. There are many 
sacrifices that men make, which are not acceptable. 
They may be good, or they may be pure, but the 
sacrifices are not therefore acceptable. He that 
clothes himself in coarse raiment, lives in a hermitage, 
separated from the rest of mankind, eats Qoarse food, 
fasts all day, and prays all night — such a man is not 
presenting an acceptable sacrifice. He may do it fit)m 
a pure motive and with a good intent ; but the ques- 
tion that wiU be put to him, is, — "Who hath required 
this at thy hands ?" When you ask the question, — 
"Wherewithal shall I come before the Lord, and 
bow myself before the High God ? Shall I come as 
the Bomanist ? ShaU I come before him with burnt- 
offerings, with calves of a year old, with rams, and 
rivers of oil ? Or shall I, like the heathen, give my 
first-bom for the sin of my soul?" — however good 
your motives, however divine your end, yet all such 
things are blasted, because they are forbidden. " He 
hath showed thee, O man, what is good. And what 
doth the Lord require of thee, but to do justly, and to 
love mercy, and to walk humbly with thy God ?" This 
is acceptable service to God. 
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Not only is it acceptable service, but it is called in 
the next place your reasonable service. The word 
reasonable conveys the idea of something that con- 
trasts with the material and the carnal. It is not a 
service of beasts and of birds, of bread and of com, 
but the offering of something that relates to the soul, 
or the mind ; and, therefore, it contrasts with what is 
pompous, splendid, and magnificent. The acceptability 
of a sacrifice is not the splendour or riches of them 
that present it — ^it is not magnificent accompaniments 
of swinging censers, ascending frankincense — ^it is not 
gold and silver vessels, — altars on which are piled the 
riches of the earth, — these are no contributions to the 
excellence or the acceptability of the sacrifice; — ^it 
must be the sacrifice of the heart, the offering of the 
willing mind; the victim that G-od himself has en- 
joined : this only is acceptable to him. 

Having seen the meaning of the text, let us next 
notice, — it is our duty to comply with the prescrip-" 
tion of Paul. All you have is not your own, but 
Q-od's. To him you owe the loyalty of subjects, the 
obedience of creatures, the praises and the acclama- 
tions of redeemed saints. This is the tax you owe 
to the King of kings ; this the tribute he demands : 
it is your duty cheerfully to pay it. But, in the next 
place, it is your privilege. We have too much of Sinai 
in the disposition of us all. "We are so prone to think 
upon what we must do, and what we ought to do, 
and so averse to consider what we may do, and what 
it is our privilege to do. Tour question here ought 
not to be. Ought I to do this ? but, May I do this ? It 
is privilege that G-od permits you to worship him — ^it 
13 privilege that he permits you to read his Holy 
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Word. We ought more to feel that we may^ than 
to feel that we must. And to present this sacrifice 
to Q-od is our interest ; for it is not only reasonable — 
the most reasonable thing upon earth is Christianity, 
the most irrational thing under the sun is scepticism ; 
your consciences respond to my words when they 
testify within you that it is reasonable, but it is 
right, we ought to do it, but our passions, our pre- 
ferences, and our prejudices, will not let us do it ; it 
is our interest to do it, for it is acceptable to G-od. 
Whatever he is pleased to accept, surely it is our 
interest to offer. And it is to be done, as I have said, 
in faith. We are not to think that anything, anywhere 
offered, is acceptable to Q-od ; but we are to offer what 
he prescribes on the altar — Christ — ^that he has ap- 
pointed, to the glory of the name of Him who loved 
us, and gave himself for us. And when we think 
that we owe to God all we have as creatures, all we 
taste every day of his providential goodness, all we 
hope for as the purchase of atoning blood, do we not 
feel, with an emphasis which these things ought to 
impart, we are not our own, we are bought with a 
price — the precious blood of a Lamb ? therefore, let 
us glorify God with our souls and our bodies, which 
are his ; or, translated into my text, " Present your 
bodies living sacrifices, acceptable unto God, which is 
your reasonable service." In one sense — and here 
lies the greatness of man, but a greatness that em- 
bosoms his noblest obligations — ^brethren, all things 
are yours — ^whether the learned Paul, or the eloquent 
Cephas, or life with its trials, or death with its fears, 
or things present with their anxieties, or things to 
come with their hopes — all these things «s^ '^<3<sk!»\ 
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jou. are magnificent possessors, you liaiire a great in- 
heritance; but, we must add wiiat iuBpiration adds, 
you, the inheritors of all these things, are Christ's, 
and Christ is G-od's. Therefore, glorify God with youp 
souls and your bodies, which are his. All that you 
have is a trust ; you are but trustees. Your money is 
not your own ; your time, your health, your strength^ 
are not your own. Whatever you have, you have as a 
trustee. What would you say of that man who should 
take the money entrusted to him, and lay it out upon 
himself — ^what would you say of that Christian who 
begins his prayer, " G-od be merciful to me, and bless 
me, that thy ways may be known upon earth — that I 
may be a missionary — ^that I may diffuse the know- 
ledge of Christianity, or thy saving health among all 
nations;*' but who spends it totally upon himself? 
I do not say that you are not to enjoy whatever God 
gives you in his good providence. We do not ad- 
vocate macadamizing all society, and reducing it all 
to the same dead level. I think that would be most 
absurd. While each man lives in the sphere in which 
Providence has placed him, and by doing so, confers 
the greatest good upon society around him, yet the 
poorest and the richest together must know that 
they have more than they can use — ^that there are 
mouths to be fiUed, nakedness to be clothed, ignorance 
to be taught, the weak to be raised up, the bowed 
down to be upheld ; and a large world around looking 
for him that hath to go and help them that have not. 
Let us, then, my dear friends, as thus redeemed of 
God, as having aU things from him, present our bodies 
living sacrifices unto Him. Our lives are not our own. 
Nerer forget that we aU think, because we have a 
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sort of personality in our experience, tliat onr life is 
our own. But what is the fact ? Tour life — ^for a 
single day, of every day — ^is in your trust only. Men 
talk of the need of miracles ! Why, every morning God 
gives you a new life ; every beat of your heart is a new 
burst of life to you ! The constant tendency of life is 
to go out — ^like a spark on the sea, like warmth in 
winter. And there are, in every part of that poor 
body of yours, ten thousand chemical laws ready, the 
instant life lets go its hold, to seize upon that body, 
and reduce it to a mass of corruption so loathsome, that 
the nearest and the dearest are compelled to bury it 
out of sight in the grave. And whose, then, is your 
life ? God's ! And, if we owe life to God, surely we 
ought to consecrate it to his service. I have ofben 
thought that we have in sleep something like a fore- 
taste of what death is. I seem to have a sort of hold 
upon my life when I am awake ; but when sleep begins 
to steal over me, I feel as if I were letting go my life, 
that I have no power over it, that some one above me 
must take care of it, or I shall never wake again. Thus, 
sleep is a shadow and a foretaste of the grave, and 
shows, to the strongest and the healthiest, that in God 
you live, and move, and speak, and walk, and have 
your beiog. Therefore, therefore — I repeat the illative 
paxticle of the apostle-^present that body continually 
to Gf^od, a living sacrifice. 

And, lastly, our souls are not our own. God gave 
them, God has redeemed them ; and the way to find 
our souls in everlasting joy is the way of consecrating 
them now to God's service. Priests on earth, con- 
secrating all we are to him, we shall be consecrated 
as priests and kings to God in heaven, worshipping 
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and praising him for ever. And those bodies that 
we have consecrated now, whikt the soul dwells in 
them, will one day be raised firom the grave, where 
they must be deposited for a season; and the Mien 
shrine of humanity shall be rebuilt at the sound of 
the last trump, and be the home of a glorious, im- 
mortal, and happy inhabitant. Consecrated on the 
altar below, our bodies shall be crowned on the throne 
that is above. The direction we have taken upon earth 
shall not be arrested, but perpetuated hereafter ; and 
committing soul and body, and all we are, with all 
our cares, our fears, our doubts, our difficulties, unto 
Him, who is able to keep what we have committed to 
hiTn against that day, let us not doubt for a moment 
that the soul that he has washed in his blood, the in- 
stant it leaves its earthly tenement, is a worshipper 
beside his throne; and the dead dust that we lay 
beneath the green sod, and over which the grass grows 
for a season, shaQ every atom of it hear the last trump, 
and soul and body, widowed for a season, shall be 
wedded again for ever ; and so we shall be no more 
priests, with stammering lips and trembling hands 
presenting these imperfect offerings below, but priests 
and kings, singing, in a strain that wiU ever swell 
and never cease, " Unto Him that loved us, and washed 
us from our sins in his own blood, and hath made 
us kings and priests unto our G-od, to him be gloiy, 
and thanksgiving, and praise.'* Amen. 



CHAPTER VIII. 

THE GBEAT QUESTION. 

" Wherewith shall I come before the Lord, and bow myself before the 
high God? shall I come before him with bumt-offerings, with 
calves of a year old ? Will the Lord be pleased with thonsands 
of rams, or with ten thousands of rivers of oil? shall I give my 
first-born for my transgression, the froit of my body for the sin 
of my eoul? He hath shewed thee, man, what is good; and 
what doth the Lord require of thee, but to do justly, and to love 
mercy, and to walk humbly with thy God ?" — Micah vi. 6 — 8. 

G-ENEBALLY Speaking, the unconyerted man has no 
anxiety on the subject of religion at all ; or, if a feel- 
ing flits through his mind on his responsibility to 
Gt>d, and his prospect of appearance at the judgment- 
seat, it is transient, and dismissed or buried amid 
other thoughts as speedily as possible. The worldly 
man thinks of religion as a mere affair, cherished by a 
few, but for which the multitude have very little time, 
and about which they need feel very little concern. 
The feeling is, one man likes painting, another man 
likes poetry, another trade, and another religion ; every 
one to his own taste ; let every one follow his own pur- 
suit. EeHgion is regarded as one amid many accom- 
plishments ; and the plea is, '* It is not my taste ; it 
may be yours: let us agree to differ." This is the 
common feeling. Anything more miserable one can 
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scarcely conceive ; for religion, instead of being a SHb- 
ject numbered with the many for each to pursue ac- 
cording to his taste, or for others to reject according 
to their convictions or preferences, is that great truth 
that concerns every man, that affects every mui, and 
that creates by its presence a load of responsibility 
inexhaustible on earth as his own immortality, and 
which will meet him at the judgment-day as a savour 
of life, or a savour of death. 

When a step further is taken, and the thoughtless 
man is convinced that his soul is in peril, is satisfied 
that death does not end him, but only transfers him, 
and that by what he is on earth will be determined 
what he shall be for ever, then his first thought is to 
get rid of religion altogether ; like the fool, he says 
in his heart, " No Gk)d;" like the ostrich before her 
pursuer, he hides his head in the earth, and hopes, 
because he does not see his peril, that there is none 
behind. 

But when even this is found untenable, and a nerw, 
deeper, and more penetrating impression is produced ; 
when he sees what God is, and feels what he himself 
is ; and when aU the opiates of the world will not < 
deaden the feeling, and all the dissipation of life will 
not kill, conceal, or extirpate the thought; then he 
asks, almost in the agony of despair, " If this be soj 
wherewith shall I come before the Lord, and bow my* 
self before the high God ?" That is, in other worcLi, 
the question, " What must I do to be saved ? Hotr 
shall I get salvation, and, through salvation, peace with 
Qroi, peace with my own conscience, and with all 
mankind ?" 

The answer to that question is contained in tlie 
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sequel of this passage. It is obvious that accept- 
ance is here described by the phrase, " come before 
Gk)d." " Wherewith shall I come before the Lord ?" 
that is, how shall I be accepted of him ? The thought- 
less man says, " No God ;" the Christian walks with 
G-od, Hves before God, does all he does, thinks what 
he thinks, pursues what he pursues, under the eye of 
his Father and his God. The question, therefore, 
of the thoughtful man is, " How shall I come before 
this Being ? I, clad with sin, before perfect purity — I, 
pressed down by my transgressions, before a holy and 
just God ? Wherewith shall I be entitled to his pre- 
sence, armed against his righteous judgments ? what 
will constitute me the recipient of his sparing mercy, 
and embosom me in his everlasting and precious love P'' 
Thus, the soul, awakened to a sense of its ruin, asks 
earnestly the question, "Wherewith shall I come 
before God ?" 

The first thought is, to take something that is 
within one's reach, and to offer that, if peradventure 
God will accept it. Hence the very first question, 
" Shall I come before him with burnt-offerings ? 
Shall I renew the rites and ceremonies of Levi ? Will 
the Lord be pleased with thousands of rams, if I had 
them ? Would the sacrifice of so many lead to his 
forgiving sins, and accepting me as his child? Or 
shall I do what is desperate, almost impossible, cer- 
tainly sinful, — slay my firstborn, and offer him for the 
sin of my soul ?" My dear friends, when a person is 
under deep conviction of sin, there is no agony he 
will not endure, no sacrifice he wHI not make, no dear 
uid cherished thing that he has, which he wiU not 
freely part with, if that agony can be laid, and thj& 
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sure and certaiii expectancy of happiness caa only 
be made intelligible and clear to him, or Hbab prospect 
of meeting GK)d, a just God, and yet a SaTiour. 

The reason why such things are thought of is 
this, that God is seen high, holy, just, true ; that the 
sinner sees himself low, sinfiil, ruined, guilty; and 
the difficulty that occurs to his mind is, How shall 
such a one be just with God P He hears ringing still 
from the heights of Sinai, "The soul that sins shall 
die ;" in his own conscience the echoes of that sound 
are not yet laid ; and, under the feeling of self-oon- 
demnation within, and in the sight of a condemning 
God without, he asks in agony increased, but not 
lulled, ''Wherewith shall I come be&re the High 
G^d F" Is there anything on earth that will introduce 
me? Is there anything upon earth that I can do 
that I may propitiate himP He mentions all the 
sacrifices recorded here ; and the soul feels that th^ 
are all vain. No tears shed like the rains in April 
can wash away the least transgression; no blood of 
victims slain upon a thousand altars can expiate a 
single sin ; no resolution for the future, no correction 
of conduct you can conceive, attempt, or accomplish, 
will be any compensation for the law you have broken, 
and the sins you have committed in the past ; and the 
very first discovery that the sioner makes after the pro* 
posal to give thousands of rams and rivers of oil, and 
the firuit of his body for the sin of his soul, is the &ct 
that neither by these, nor by sacrifices, nor by offer- 
ings, nor by deeds of law, of any sort, or shape, or 
value, can a man be justified in the sight of God. 

But the answer is given ; for never does the Holy 
Spirit propound a difficulty without indicating a solu- 
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tion of it. '^ He Hath showed thee, O man, what is 
good." This clause is quite distinct fro^ the rest. 
^' He hath showed thee, O man, what is good ;" that 
is, you need iiot ask, "How can I app<ear before 
God?" anj more; for God has shown you. Then 
there follows a question quite distinct from this 
answer, " What doth the Lord require of thee, but to 
do iusidy, and to loye mercy, and to walk humbly 
with thy God?" 

It is said, " God hath showed thee, O man ;" that 
is, he has told you. How has he told you ? In types 
that foreshadowed the way ; in prophecies, the musical 
announcements of it ; in doctrines that dearly, dis- 
tinctly, and unmistakeably describe it ; in sacraments 
that are the seals, the pledges, and the signs of it ; 
and in words which the wayfaring man cannot mis* 
understand. Or, it is, he hath shown thee this, " Gt>d 
so loved the world, that he gave his only b^otten 
Son, that whosoever believeth on him might not 
petdsh, but have everlasting life." " In Christ, we have 
redemption through his blood, even the forgiveness of 
sins." " He is the propitiation for our sins, and not 
for ours only, but for the sins of the whole world." 
^ By him all are justified from all things, from which 
they could not be justified by the law of Moses." 
" Herein is love, not that we loved him, but that he 
loved us, and gave his Son to die for us." " The blood 
of Jesus Christ deanseth from all sin." Therdbre, 
cease to propose rivers of oil ; give up dreaming of 
rams, and the sacrifice of goats and bullocks upon- 
earthly altars ; lay aside all idea of giving thy first- 
bom for the sin of thy soul. There is nothing to be 
done ; it is finished* There is nothing to be sacri- 
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ficed ; the sacrifice has been made. There is nothing to 
be suffered; the penalty has been paid. There is nothing 
to be given in exchange ; for Christ's righteousness, our 
title to heaven, is unto all uid upon all that believe, 
for there is no difference. There is an end of penances, 
and tears, and mortifications, said pilgrimages, and 
fJEUits, and alms, as atoning or expiatory in any way, 
or shape, or degree. It is finished. There is a per- 
fect Saviour, a perfect title, a perfect Sacrifice ; and 
as free to the poor as it is necessary to the rich ; for 
it is without money and without price. '^He hath 
showed thee, O man, what is good." 

This is truly good ; it is the good news ; and if I 
were to translate it into New Testament language, I 
would render it thus, '* He hath spoken to thee, O 
man, the G^ospel." Eor what is the Gh)Bpel ? Gt>od 
news. "He hath showed thee what is good" — ^told 
you the glad tidings of good. And oh, how good is it ! 
Suited to the sinner, for it descends into the deepest 
depth into which he has faUen. Suited to him, for 
it takes him as he is, in order to make him what he 
should be. It is good, for he has not to wait for it a 
single hour, nor to pay for it a single penny ; but just 
as he is, to go in Christ's name to Otod just as He is, 
and to taste the good things he has provided, and to 
hear the good news, and justified by faith thus to have 
peace with God — delivered from the greatest evil, 
raised into the greatest safety — ^transferred from "the 
Mount that might be touched, where was blackness, 
and darkness, and tempest, and the sound of words ; 
so that even Moses himself did exceedingly fear and 
quake," and brought to Mount Sion, and unto the 
city of the living God, the heavenly Jerusalem, and to 
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an innumCTable company of angels, to the general aa- 
sembly and church of the firsl^bom, which are written 
in heaven, and to God the Judge of all, and to the 
spirits of just men made perfect, and to Jesus the 
Mediator of the new covenant." This is good. It is 
the good news, the good result — the one so joyous to 
the ear, the other so satisfying to the heart. And, as 
we hear it, are we not constrained to exclaim, what 
Micah says in another part of his prophecy, *' If this 
be so, who is a God like unto thee, that pardoneth 
iniquity, and passeth by the transgression of the rem- 
nant of his heritage ? He retaineth not his anger for 
ever, because he delighteth in mercy. He will turn 
again ; he wiU have compassion upon us ; he wHl sub- 
due our iniquities; and thou wilt cast all their sins 
into the depths of the sea.'' 

And mark how good this is. When God thus par- 
dons, he does not compromise his own character. The 
beauty of the Gospel, that which meets our difficulties, 
satisfies all our anxious fears, doubts, perplexities, 
misgivings, is this, — ^that when God thus justifies the 
guiltiest, he receives to himself the greatest glory. 
He does not become unjust that he may have mercy ; 
but he is just while he justifies. When, therefore, you 
ask God to show you what is good by manifesting 
himself to you as the sin-pardoning God, you do not 
ask him to do a thing that is either difficult, or incom- 
patible with his own character, or inconsistent with his 
own attributes ; but you ask God to do that which he 
delights to do, to give forgiveness to the greatest sin, 
acceptance to the guiltiest sinner, that thereby he 
may derive glory to his name, and be manifested as a 
God to whom there is none in the heaven or in. tha 
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earth like; who pardoneth sin, and passeth "bj the 
transgresBion of the remnant of his heritage. Such 
then i« the answer to the question. 

And now, what will be the character exhibited bj 
those who have found and felt this thing in their own 
happ7 experience ? This is what they will do. They 
will " do justly, and love mercy, and walk humbly with 
their GK)d." Tou will do all that Gfod requires of you, 
not aa the price of this, but as the evidence of your 
gratitude for it ; for he shows you the good thing first — 
he asks of you the good character next. He does not 
say, " Do justly, and love mercy, and walk humbly 
with thy Qod, in order that you may reach the good 
thing;" but by grace freely he teUs you how you 
are pardoned, and he says, ^' Now, what I ask of you, 
not as a compensation, not as a reward^ but as the 
instructive and joyous expression of your own most 
grateAil and loving hearts, is, that you, my children, 
will go forth to a world that disowns me and dislikes 
you, and show them that freedom from the curse is 
not freedom from devotedness to GK>d, and justice to 
man, and love to all mankind ; but that those who are 
freely pardoned are frdly characterized by all the 
fruits that adorn the Christian character, win enemies 
to its acceptance, and give glory to Him who has done 
so much for them.'* 

What then does He require P Krst, that you will 
" do justly ;" — ^in the warehouse, in the shop, in the 
counting-house, wherever you are, that you will do 
justly. Do what is just. How beautiM is that! 
There is joy in being just ; there is a satisfaction in 
doing what is honest. There need be, and there must 
be, no pride in it ; and yet, the consciousness that one 
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is doing what is right, is by a law lasting as the attri- 
butes of Deity, in its place, in its nature, and in its 
measure, a spring of satisfisu;tion and delight. 

And not only " doing justly," but "loving mercy," 
— ^the recipients of so great mercy as that which G-od 
has shown going forth and displaying mercy, in their 
measure, and according to their means, among all 
mankind. Not imitating the servaut who received 
great forgiveness from his lord, and then went to a 
feUow-servant, and said, with all the imperious exact- 
ing of tyrant fit)m a slave, " Pay me that thou owest ;" 
but showing mercy, where mercy can be exercised 
without violating the law, or injuring the duties that 
you owe to yourself, your family, and society. Thus 
let mercy be shown, and you will find that it will be 
twice blessed ; Uke the gentle rain thftfe drops from 
heav^ it wHL bless him that gives, and him tha;t takes. 

And not only "love mercy," but "walk humbly." 
Ko proud thoughts can lodge in that heart that feels 
that it was grace that forgave it ; that forgiveness is 
not the reward of anything done by it, but the re- 
sult wholly of something done for it. Wherever 
that feeling exists, and in proportion to the force with 
which it exists, will be that humility which looks upon 
others as better than oneself, and walks, like Noah, 
and Enoch, and Abraham, humbly before God. 

Thus we see that our religion leads to true holiness, 
and that the man who has seen with greatest clearness^ 
and felt in greatest power, God's goodness in the for- 
giveness of his sins through Jesus Christ, will manifest 
to the world the utmost amount c^ the Cfarisiian cha^ 
racter, by doing justly, and lovbg mercy, and walking 
humbly with his God. 



CHAPTER IX. 

CHBISTIAN FBIESTS. 

"By him therefore let ns offer the sacrifice of praise to Godvon- 
tinnally, that is, the firait of onr lips giving thanks to his name." 

Hebbews ziii. 15. 

ToTJ will recollect, that after reading the seventh 
chapter of the Book of Leviticus, I noticed, what so 
mnch distinguishes that chapter, — the offerings of a 
eucharistic or thanksgiving nature, frequently and 
fullj enjoined and elucidated throughout it; and I 
stated that these, under the ancient Levitical economy, 
were the modes appointed by G-od himself^ by which 
the Jew expressed to that G-od his gratitude for those 
mercies which were showered down upon him; and 
that though the mode be altered under the Christian 
and the evangelical economy, yet the substance re- 
mains still obligatory upon us all. We, too, are to 
offer sacrifices of praise and thanksgiving as truly as 
the Jew, because we have mercies as many, as rich, as 
impressive, as his. These are not two antagonistic 
religions — ^the Levitical and the Evangelical ; but the 
same religion, expressed in the one in one way, and 
expressed in the other in another — a simpler and more 
spiritual way. The G-ospel is according to Levi, just 
as the Gt)spel is according to John. It is the same 
Qt)8pel, expressed in types, and forms, and ceremonies, 
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many thousand years ago, but now brought clearly 
to light, and of which the grand and distinguishing 
characteristic is, "Neither on this mountain nor on 
that mountain, when ye worship the Pather, but they 
that worship G-od should worship him in spirit and 
in truth," — for such now God seeketh to worship 
him. 

The Psalms of David have fully as often songs of 
praise as they have earnest supplications and petitions 
for mercy. One psalm is often a prayer for mercy 
and forgiveness, but the very next psabn is a song, 
a rich song of thankfulness for mercies and bless- 
ings received. The same lips that poured forth the 
fervent litany contained in Psahn LI. poured forth 
the brilliant and expressive song of thanksgiving con- 
tained in Psalm CUT. We shaLL find in the Psalms 
all the lights and shadows of Cliristian experience — 
the expressed want that is felt to-day, the joyous 
thankfulness that is sung to-morrow. Gh*atitude, or 
thanksgiving, is a virtue not altogether a stranger to 
the human heart. Even the great poet could teach, 
that to call a man unthankful was to brand him with 
the heaviest infamy. There is something even in the 
wreck of human nature that shows us, that to be 
thankful for a blessing is one of the simplest and first 
duties that devolve upon us after the receipt of it. 
We may thank the wrong object, we may thank im- 
perfectly, but still wherever benefits are received, 
generally speaking, more or less of gratitude is felt. 
But when this feeling of gratitude is inspired by the 
Spirit of God, then it shoots far above all terrestrial 
objects, and finds its repose, its resting-place, and its 
object, only in the good, the munificent, the unweari&d 
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Giver of every good uid of every perfect gift. Now, 
according to the prescriptionB of Levitioua, the Jew 
expressed his thankfulness by saerifices most burden- 
some, most heavy, constituting a h)ad that our &thers 
were unable to bear. But the same language is laed 
by the Apostle Paul that Levi would have used, and 
explained by the apostle as a more spiritual and simple 
duty. StiU we have an altar, still we have sacrifices, 
etiU we have priests, but of a very different descrip- 
tion from those that are delineated in the Book of 
Leviticus, or instituted by QoA. under the Jewish 
economy. 

I have said we still have an Altar. The apostle 
tells us that. In this very chapter he says, ^We 
have an altar, whereof they have no right to eat 
which serve the tabernacle; wherefore Jesus also, 
that he might sanctify the people with his own blood, 
suffered without the gate/* The apostle plainly tdls 
us, that Jesus is the Christian altar ; uid to show 
that he is the altar, you have only to recollect that 
it was the altar's function to give to the sacrifice, or to 
the gift, all its virtue and its excellence. ^' It is the 
altar that sanctifieth the gift." And the apostle here 
speaks of priesthood and sacrifice, when he says, " Bj 
him" — ^that is, by Christ — "let us'* — ^the priests-^ 
" offer the sacrifice of praise and of thanksgiving ; 
giving thanks to the name of G-od." Then, when we 
offer our sacrifices, whatever they may be, we are to 
do so, not upon the golden altar of Levi, from which 
fragrant incense rose under the ancient economy in 
ascending and acceptable clouds to God; but by 
Him who is the antitype of the golden altar, 
who 23 not only the golden altar, but has the golden 
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censer ; on which, with the much incense of his inter- 
cession, the prayers of " all saints *' — that is, all be- 
lievers — are constantly presented and offered unto 
GKhL It is translated into other words by the apostle, 
when he says, in his Epistle to the Bphesians, " Giving 
thanks always, for aU things, unto G-od, even the 
Father, in the name of the Lord Jesus Christ." To 
present the sacrifices of thanksgiving by Him, as the 
golden altar, or to present them in his name---the only 
name given among men whereby we can be saved — 
is all one and the same thing. His name cleaves a 
passage to the skies for the earnest petition, for the 
fervent praise. No man, however excellent, no 
prayer, however spiritual, no praise, however beauti- 
ful, Cometh unto the Father, but by Christ, the altar, 
in the name of Christ the Mediator, through him in 
whose golden censer it is placed, and thus accepted of 
the Most High. 

You will notice, too, that Jesus is not only the golden 
altar, but the brazen altar. The brazen altar was for 
the sacrifice of propitiatory victims ; the golden altar 
was for the ascending incense ; and what was offered 
on the golden altar was done after the offering on the 
brazen altar was presented without. Now, Christ was 
the altar of brass, in thiat he made thereon a perfect 
propitiation for the sins of all that believe, even to the 
end of the world ; and ,he is the golden altar inasmuch 
as aU incense of praise and thanksgiving must be pre- 
sented by him continually. The work of the altar of 
brass is finished : when he suffered without the gate 
he made an end of sin ; he finished transgression, he 
brought in everlasting righteousness. No atonement 
now can be made ; none is needed to be made. Th^ 
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merits of that one atonement are inexhaustible whilst 
there is a sin to be forgiven, or a sinner among man- 
kind to be saved. But there is still the work of the 
golden altar, or the offerings of praise and thanks- 
giving by him, as the apostle caUs it, continually. 
And whenever, therefore, we present praise or thanks- 
giving to Qod, we are to do it in the name, or upon 
the altar, or by and through Christ Jesus ; and GK)d 
asks of us, not what he asked of the children of 
Israel — ^the herd of the stall, or the fruit of the vine, 
or the oil of the olive — ^but the glad thankfulness of 
a thankful heart ; and he asks us to express it in the 
simple language of fervent praise. It is not enough 
to feel it ; we must express it. It is not enough to 
be thankful; we must say so. It is not enough to 
pray with the heart, but we must, when we have 
opportunity, pray with the lip. It is not enough to 
praise vdth the heart, but we must, when we have 
opportunity, praise vdth the lip. The apostle adds, 
" The fruit of your Ups." Not simply the expression 
of the heart, which is the chief thing, but also the 
finiit of the lips, which wiU always follow wherever 
it is truly felt. That is, the apostle teaches us that 
the Christian religion is to be first a thing of the 
heart, but not only to be a thing of the heart, — ^it is 
to be first, a thing of the heart; it is to be secondly, 
as a necessary sequence, a thing of the Hp and of the 
life. And, therefore. Christians in the congregation 
are to join in prayer and in praise ; they ought by 
the bowed knee, or the open lip, to praise and pray 
to Him, who has promised to be present wherever 
he is pleased to record his holy name. . 
Having seen the altar, having seen also the sacri- 
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fices that we are to render, let me notice, in the 
next place, that all true Christians are hereby desig- 
nated priests. "By him offer i'*'^ that is priestly 
language. But to whom does he speak ? He speaks 
to the Christian Jews — ^the laity — scattered through 
the whole Eoman empire. In other words, he speaks 
to us believers in every age and every place of the 
world. And this language is only in keeping with 
the rest of the New Testament. " Te are a chosen 
generation, a royal priesthood." Again, says John, 
" Unto him that loved us, and washed us from our 
sins in his own blood, and hath made us kings and 
priests unto God.'* Therefore no minister of the 
G-ospel is a priest in any other sense than that in 
which a layman is. There is no more priesthood 
among the Christian ministry than there is among 
the Christian laity. The humblest believer is as 
much a priest as the highest archbishop. One may 
differ from the other in this, — that the one is a 
pastor, an evangelist, a teacher, a bishop, a presbyter ; 
but they do not differ in that one is a priest, and the 
other is not. All Christians are priests, because all 
have the same sacrifices to offer, — ^namely, praise, 
thanksgiving, soul, body, and spirit, good works, bene- 
ficence. "To do good and to communicate forget 
not," " for with such sacrifices God is well pleased." 
And the minister of the Gospel has no sacrifice to 
offer that a Christian layman has not to offer also. 
The Lord's Supper is not a sacrifice ; baptism is not 
a sacrifice ; a sermon is not a sacrifice ; and therefore 
he has no s^rifice to offer that a Christian has not 
to offer ; for all of us are equally enjoined to offer 
sacrifices that belong to all, and are peculiar to no 



142 CHBISTIAir FBEEBTS. 

one class distinctively. All should thank G-od ; and a 
layman is to do it as much as a minister ; all should 
do good; aU should present offerings — soul, body, 
and spirit, a living sacrifice. Therefore, all Christians 
are priests; and what a grandeur does it impart to 
the humblest offering, that it is as sacerdotal an act, 
as priestly an act, as beautiful before Qod as any 
victim that the priests of Levi ever slew, or that the 
patriarchs of the world ever presented on their eariy 
altars! 

These sacrifices, says Paul, we are to offer to God 
continually. Now here the language contrasts with the 
Levitical. Under the Jewish economy there were 
stated days, stated hours, and stated places ; under the 
Christian economy there is no place unclean ; there is 
no day uncanonical ; anywhere, everywhere, any time, 
always ; when the heart feels gratefiil it can light up 
the incense of its offerings, the expressions of its thank- 
fulness, to God that giveth. There is no spot in the 
earth on which you may not do so ; there is no employ- 
ment that is lawful in which you may not do so. As 
we have always wants, therefore we are to pray always. 
As we are receiving always blessings, therefore we are 
to offer the sacrifice of praise and thanksgiving con- 
tinually. And he who feels most wants, and finds most 
supply from God, will always feel most gratitude, and 
express it most continually to God. 

The language of the apostle is, in the next place, 
evidence that such offerings are acceptable to God. 
He would not bid us oflfer them if they were not so. 
The ancient Jew had the most entire conviction that 
when his priest presented for him the victim, on which 
he laid his hand, or the eucharistic offering, expressive 
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of his gratitude, the God of Abraham waited to accept 
it : and we may haye as entire confidence as ever the 
Jew had, that the song of praise, however low, will 
reach the skies; that the voice of prayer, however 
obscure, will pierce God's ear ; and that He that heard 
Abraham, and vouchsafed his answer to Levi, will 
equally hear, and answer, and bless us also. And when 
we think, my dear friends, of all that we have to be 
thankful for, we feel how appropriate on all occasions 
is the presdiptiony '' Let us offer to Him ihs sacrifice 
of praise and thanksgiving continually." Our mer- 
cies are fresh every evening, and they are renewed 
every morning. The 103rd Psalm is a bright string 
of bright mercies, for which we should praise God 
''He fi)rgivetii our iniquities; he healeth our dis* 
eases; he redeemeth our life from destruction; he 
crowneth us with loving-kindness, and with tender 
mercy ; he satisfieth our mouth with good things ; he 
executeth righteousness and judgment for all that are 
oppressed ; he is merciful and gracious, slow to anger, 
plenteous in mercy ; he wiU not always chide ; he 
hath not dealt with us after our sins, nor rewarded 
us according to our iniquities. For as the heaven is 
high above the earth, so great is his mercy toward 
them that fear him. As fiEur as the east is from the 
west, so far hath he removed our transgressions from 
us. Like as a &ther pitieth his children, so the Lord 
pitieth them that fear him." " Therefore let us offer 
unto him the sacrifice of praise and thanksgiving con- 
tinually — ^that is, the fruit of our lips giving thanks 
to his name." And when we think of all the bless- 
ings that we have received in the past, we cannot too 
earnestly confess our sins, or too enthusiastically ap- 
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preciate our mercies. There are blessings of a tem- 
poral kind, that grow around G-od*s footstool ; these 
are showered down upon us equally fix)m on high ; 
and for these it becomes us also to praise him. By 
sin we have forfeited all ; and therefore the least 
pulse of a healthy heart, the least bread in your 
basket, is redemption mercy ; and for that we ought 
to thank and praise him. And there are what are 
called spiritual mercies, for which we should praise 
hiTTi — ^pardoning mercies, redeeming mercies, sanctify- 
ing mercies, adopting mercies ; — ^the gift of his Son ; 
the sending of the Holy Spirit ; the possession of a 
Bible in our own tongue ; freedom to read it ; liberty 
to speak out what we have read from it ; a place of 
worship ; means of grace ; hopes of glory; some humble 
reason for believing that we have felt the force, and 
tasted the blessedness of these things. Are not these 
words of the apostle applicable to us ? " Let us offer 
to him the sacrifice of praise continually ?" 

To show how natural gratitude is, or rather, how 
reasonable it is, let me notice, that to own our receipt 
of blessings that we have asked, is the least that we 
can do for them. Praising G-od, is just acknowledging 
to G-od the receipt of the blessings that we ask from 
Otod, It will not do to pray like Christians, and pos- 
sess as if we were atheists. The sense of want that 
the Spirit inspires will always end in praise that the 
Pather will accept. 

And then, in the next place, this praise is the de- 
claration with our spirit that G-od is the fountain of 
all our blessings. We are sometimes apt to look at 
the gift, and to forget the Giver ; we are sometimes 
apt to trace our best blessings to secondary sources ; — 
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and no one doubts that there are secondary sonrees, 
or secondary causes. The minister who has been the 
means of enlightening you, you ought to be thankful 
to ; but your Ijiaakfubiess should never rest with him, 
but rise &r above him, and reach Gk)d. The physicaan 
whose skill has cured you of disease, is a secondary 
instrument ; thank him, but your thankfulness should 
rise far above him, aud reach God. We are all prone 
enough to give the thanksgiving — ^that is, the sacrifice 
— ^to the secondary cause ; let us however look above it, 
and present the sacrifice of thanksgiving chiefly to Q-od, 
and that continually. And you may depend upon it, 
he will not be a long possessor, or a glad possessor of 
great mercies, who is not a thankful possessor. Slighted 
mercies are always the sharpest judgments. Let us 
not then own our sins as some do, thinking they are 
&r less than they are; and let us not own eur 
blessings, as some do, thinking they are far fewer 
than we deserve. Let us be humbled by a sense of 
our sins ; let us be thankful for the enjoyment of our 
mercies. Let both bring us to present sacrifices of 
praise and thanksgiving to Q-od — ^that is, the firuit of 
our lips — by Christ Jesus continually. 

But this language seems to relate specially to pub" 
licly doing so. Ton will observe the whole Epistle to 
the Hebrews is the exposition of temple rites, temple 
ceremony, temple sacrifices ; and being temple lan- 
guage it is of course descriptive of or allusive to public 
worship. Thus, therefore, he implies we are not only 
privately, not only in the family, but in the sanc- 
tuary by Christ Jesus, in whose name we meet, in 
whose name we are baptized, in whose name we are 
blessed, to present the sacrifice of praise and thanks.- 
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giving to Gt)d continually, giving tlianks to bis name ; 
or, as it is in the margin, "confessing his name," — ^not 
ashamed of it, not ashamed to proclaim it, boldly avow- 
ing whose we are, whom we serve, and to whom we 
feel indebted for the least crumb of bread, and for 
the brightest crown of gloiy. 



CHAPTER X. 



THE OBJECT AKB END. 



" But when the fulness of the time was come, God sent forth his Son, 
made of a woman, made under the htw, to redeem them that were 
under the law, that we might receive the adoption of sons." 

Galatians iv. 4, 5. 

You will at once perceive that the expressive state- 
ment I have read is an epitome of the birth, the life; 
the sorrow, the death and sacrifice, of the Son of Gk)d. 
It knits together in one the transactions of Christmas, 
Good Eriday, and Easter; it tells us that He was bom, 
that he redeemed ns ; and that by that redemption 
which he accomplished on the cross, we now, by his 
grace, receive the adoption of sons. Every clause in 
the verse I have read is most suggestive and instructive. 
The Great Personage here described is called the Son 
ofO-od. " God sent forth his Son." His assumption to 
be the Son of God was to the Jews that heard the as- 
sumption, the evidence that he blasphemed. They said, 
'* Art thou the Son of God P And he said unto them. 
Ye say that I am.*' That does not mean, "You say so, 
whether I be so or not ;" but it means, " You say that 
very thing which I am, namely, I am the Son of God." 
Well, what followed ? They said, " What need we any 
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further witness ? for we ourselves have heard out of 
his own mouth ;*' or, as it is in a parallel statement, 
" He is guilty of blasphemy." !Now, every Jew under- 
stood that the epithet, "Son of God," meant and con- 
veyed essential Deity : they were the best judges of 
their own language; and if the assumption of that 
relationship had not conveyed the claim of essential 
Deity, then, when the Jews so understood it, and so 
understood Christ to assume to be, and if he had not 
been Deity he would instantly have explained to them, 
" I am not G-od, and therefore I am not guilty of blas- 
phemy ; I do not pretend to be so, and your interpret- 
ation of the phrase is too strong." But he never did 
so. If Jesus was a mere man, and in no sense Gk)d, 
tiien he imposed pretensions on mankind utterly 
irreconcilable with the pure and holy charactor he 
sustained throughout ; but if he was Gt)d, then the 
expression, "Son of Ood," which he assumed &sr 
himself was only his asserting that which we can 
otherwise demonstrate — ^he is Gk)d over all, blessed 
for ev^. So means also the expression, " Though in 
the form of God, and thinking it no robbery to be eqigal 
to God, he took upon him the form of a servant." Hffw 
ask the Unitarian interpreter what is meant by Ghvist 
taking the form of a servant ; and he wiU ammer^ 
He became literally a servant, obedient to Qt)d, Very 
wdl; if, "being in the form of a servant," meana 
that he was literally a servant, then the corresponding 
clause in the text^ " the form of God," means also 
that he was Hterally God. It is impossible to escf^ 
from admitting that Christ was God any more thaft it 
is possible to escape from admitting that he was man. 
Prove to me that Christ was not God, ^d I will 
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prove to you, by stronger reasons, that he was not 
man. It is easier in the Q-ospel to find proofs of the 
Deity, if possible, than it is to find proofs of the very 
humanity of Jesus. He was the Son of G-od; in 
asserting that, he assumed for himself the attribute of 
Deity. 

But I take the text before me in its successive 
steps. " G-od sent forth his Son." WeU now, that 
alone would prove that Jesus was surely something 
more than man. If he was sent forth by God, then 
he had an existence previous to his birth in the inn, 
and his life as the Man of sorrows. He sent forth 
his Son. 

That Son was "made of a woman." A true 
and real hiunanity; our sensibilities, our suscepti- 
bilities, our openness to joy, our liability to sorrow, 
to woe, to tears and suffering ; all these Jesus 
became. We never for one moment refuse to believe 
that he was man ; it is plain he was man, and per- 
fectly, completely so — sin only excepted. But you 
say. We find aU men sinners. But then that does 
not prove that sin is part of hinnanity. When you 
go into an hospital, you find men sufferers under some 
disease ; but that does not imply that that disease is 
part and parcel of human nature. Sin was something 
that crept into human nature — a miasma; where it 
came from, how to explain its entrance, we know 
not ; but this we know, that man was made holy and 
happy, and sin entered afterwards, and death by sin. 
So Jesus was perfect man. Now if he had been « 
sinner, he could not have been perfect man, but an 
imperfect, corrupt, and fallen man ; and, being sinful 
himself, he could not have been sacrificed for us. But 
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man be was ; be wept, be rejoiced, be was bungrj, 
be was thirsty, be was weary. " Tbe Word was made 
flesb, and dwelt among us.*' He was God manifest 
in tbe flesb. '^ G-od sent bis Son, made of a woman." 
Tbe contrast is remarkable. It may be said of you 
and me, bom of a woman ; but tbe expression bere is 
remarkable, made of a woman. Sent ; — bere is a pre- 
vious existence; subsequently to bis being sent, be 
was made of woman. Tbis at least would demonstrate 
a previous existence. 

Tben at tbe next clause, '^ He was made under tbe 
law." Not tbe ceremonial law, but tbe moral law ; 
because Paul was writing to Gentiles : and tbe result 
of tbis redemption is, tbat we sbould receive tbe 
adoption of sons — a moral result accruing from 
Cbrist being under tbe moral law. In Paradise, 
wben we were made, we were placed under tbe law. 
Obedience would have been perpetual peace witb us 
and God ; disobedience tbe doom denounced upon it 
— tbe wages of sin, namely, death. Now Jesus be- 
came subject to tbe law just as Adam was, for be 
obeyed it, and earned its reward. Being a representa* 
tive then of us, if be bad faltered or &llen be would 
have lost himself, if tbat were possible, and we 
should have lost our restoration* Adam, placed 
under the law, broke it, and brought death into the 
world, and all our woe ; Christ, placed under tbe law, 
kept it, and brought righteousness into the world, 
and its everlasting reward. Adam in Paradise was 
made a representative personage : and we are fallen 
in him the instant we are bom into a fallen world* 
Jesus came into tbe world a representative personage, 
and we that believe in bim are justified by what he 
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did, and admitted to the heaven that we justly for- 
feited. Thus our restoration travels along the very 
line of our ruin; redemption is the unwinding of 
what the fall has wound up and done ; and, therefore, 
as by the disobedience of our first representative 
head, who was human, all men are constituted sinners ; 
so by the obedience of our second Adam, our second 
representative Head, all that believe on him, that are 
willing to accept of it, that wiU step out of the first 
Adam relationship, and come into the second Adam 
relationship, will be justified, acquitted, accepted, and 
saved. 

I take a step further, as a proof of the essential deity^ 
of our Lord. If his calling himself the Son of G-od was 
proof of Deity, if his being sent and made of a woman 
is evidence of previous existence, I go a step fiirther j 
and I say, that if I wish the most powerM. proof that 
Jesus was Gk)d, I would just quote this incidental one-^ 
" made of a woman, made under the law." All of us 
are by nature under the law. The very condition of 
creatureship is obedience to law. We are subjects of 
the Qreat Sovereign, creatures of the Great Creator, 
children of the same Father ; and we are bom under 
the law, to obey it ; and if we disobey it, that is our 
ruin. But Christ was made under the law ; and that 
expression, made under it, implies that he was origi- 
nally not under it ; and if not under law, he was origi- 
nally above law. And who is above law P Only the 
Legislator, or the great Maker of Law. And therefore 
the very words, "made under the law," are to me 
irresistible, and I think to every sound mind irre&agan 
ble proof, that if the apostle wrote by inspiration, and 
understood his own language, he taught in this pas- 
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Mgie that Jesns previously existed, that Jesus was alxyfe 
law, therefore the Maker of Law, the Legishitor, or the 
Lord of law ; and that those who conclude that he was 
GK)d over all, blessed for evermore, are not guiltj of 
extravagance, do not pervert plain passages, but assert 
what is indisputable and demonstrable fact. 

Now, I quote these incidental proofs of the deity of 
Jesus, not, in my humble judgment, that we need 
them ; for, take away that Iruth, and I do not think 
tiiat Christianity would be glad tidings to all mankind. 
It seems to me that if all that the New Testament is, 
be merely a clear exhibition of Q-od*s law, it is not ne- 
cessary. The Ten Commandments tell clearly enough 
what G-od demands, and our own consciences tell us 
plainly enough that we cannot keep them. And if, 
there£anre, Cluifltiamty be merely a clearer unfolding 
of duty, greater encouragements to do it, I can only 
say it is a step a little in advance of Socrates and 
Plato ; I cannot see in it that which I want as a poor 
sinner. If I am in an hospital, I do not want to be 
taught to walk ; I want to be cured of my disease, and 
then instinctively I shall walk. I am sick ; I want a 
physician, not a modeL I am a sinner ; I need not 
simply to be told what it is to do right, but I need to 
be informed how sin shall be pardoned ; not only to 
be told that it could be pardoned, but be so satisfied 
that G-od is holy, and just, and true while he pardons 
my sins, that I shall have confid^ice in his govern* 
ment, confidence in his promises, and believe that it is 
his glory to forgive as well as that it is possible that I 
can be forgiven. 

And therefore says the iqpostle, he was made of a 
woman^ made under the law, for what purpose ? ''To 
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redeem them that were imder the law." Not to be a 
model to us ; not, he was made of a woman to teach 
us ; not to show how a martyr can die : but he was 
made of a woman, made under the law, to receive re- 
demption by a price, redemption through his blood ; to 
bear my sins, that I might never bear them ; to obey 
my law, that I, who have broken it, may not be con- 
demned by it ; to rescue me from the condemnation of 
sin, from the pollution of sin, and from the power of 
sin. He came an expiation, not a mere example ; he 
died a victim, not a mere martjrr. His sufferings were 
not for Ids own sins, but the iniquities of us all were 
laid upon him. He was wounded for our transgres- 
sions ; the chastisement of our peace was upon him. 
What beautifril combiaations there are in every passage 
that describes what Christ was ! What evidences of 
his holiness, what lights revealing to us his grandeur, 
what proofs of the Sufferer, what proofs of the King 
of kings and Lord of lords ! I think the whole bio- 
graphy of Christ in the Q-ospels is utterly inexplicable, 
except on the hypothesis that God was there, treading 
on the waters of the sea, hushing the fierce winds, 
quickening the dead, weeping, rejoicing, triumphing, 
doing miracles that were divine, and bearing burdens 
that were himian — the presence of G-od manifest in 
the flesh. Grant that one truth — that Jesus was God 
in my nature, and the whole of the New Testament is 
luminous, harmonious, plain. 

In noticing the character of Jesus — his remarkable 
and striking character — the agony that he endured in 
the garden — the sorrow that he felt everywhere, we see 
what intensity of feeling was always and everywhere in 
the character of Jesus. There was a simplicity, and yet 
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a solemnity, which indicated, even when he rejoiced in 
spirit, that it was but the ripple of the wave on the 
8ur£Eu^; the awful depths of his soul below were undis- 
turbed in their great and holy calm. In reading his 
life, aU must notice the intensity of his feelings. And 
one can see how natiuul this was. There are moments 
in everybody's history — ^what are called critical, it may 
be rare moments — ^when the whole future depends 
upon a step or a decision that you form that very 
day. And when the destinies of others, as well as 
our own, are contingent upon our decision, th^i the 
pressure becomes overwhelming, and decision is 
courted as the only possible relief. Jesus ever felt 
this intensity of feeling, because every word he spoke, 
every act he did, every thing he said or suffered, all 
involved and related to the glory of God, and the sal- 
vation of innumerable souls. If an individual man 
feels at one moment so intensely that decision in any 
shape is relief to his irrepressible feelings, how must 
Jesus have felt when, being a man just as we are, he 
felt the whole weight of the world, and the whole 
responsibility of the salvation of millions and millions 
contingent upon every decision, upon every step, upon 
every act of that wondrous biography! But more 
than that; when Adam, our representative, stood with 
the weight of our condition and destiny upon his 
shoulder, Adam was in a beautiful spot, breathing a 
balmy air, all things co-operating with him, nothing 
calculated to irritate, to exasperate, or to grieve him ; 
but when Jesus came into our world to redeem us 
that were under tlie law, he came into a world fallen ; 
the very men he came to save in that world shouted 
and cried, " Crucify him !" every thing to grieve him 
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was in it, nothing holy, beautiful, or good. He must, 
however, have felt, if I may apply such a phrase to 
him, the awful responsibility of being the Sacrifice — 
the Saviour, by what he was, and did, and said, and suf- 
fered, of imnumbered millions of mankind. But what 
is more, when Jesus came into this world to redeem us 
that were imder the law, he was, in all he thought, 
and felt, and said, alone. We know that in a critical 
moment, when much may depend upon our decision, 
we call in a counsellor. Sympathy softens the bitterest 
sorrow, and lightens half of the heaviest load : and 
when it is a matter involving great difficulty, the 
advice of a friend, a judicious counsellor, how precious 
is it ! But when Jesus came to redeem us, he was, in 
the most awful sense of the word, alone. He trod the 
wine-press alone ; he had sympathy nowhere upon 
earth ; he had advice nowhere, if he needed it, upon 
earth. At his death all forsook him and fled ; at the 
solemn ^loment of the Supper> they began to dispute 
which should be greatest and chiefest in .the kingdom 
of heaven ; he was, from first to last, alone ; and the 
loneliness of his agony, e^en when .in the midst of 
crowds, was 'part and parcel of > the weight, and 
poignancy, and pressure of that cross .which he had to 
bear. And not only was he alone, but he was accused 
by man, he was tempted by Satan in the hour of 
frailty and weakness ; aU .elements against him ; all 
hostile, none friendly. And yet, in spite of all, in 
the midst of all, he finished transgression, made an 
end of sin, brought in everlasting righteousness ; and 
by him, thus made under the law, made of a woman, 
frail, weak, sorrowful, suffering, we are redeemed as 
by his blood, and made kings and priests unto our 
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Gk)d, — and unto him for ever and for erer. "Kefre, 
then, we have the good news of the Ghwpel — these 
are good news I am speaking to you this day, not as 
a teacher of what you should be, but as a preacher of 
a cure provided for you sinners. The very key-note 
of the glad music of the Q-ospel is, that He is come 
to seek and to save them that are lost — ^that he was 
made under the law, not to teach, not to present a 
model, but to redeem them that were under the law. 
The great peculiarity of Christianity is, that it is a 
remedial system; the pulpit is a place for pre- 
scriptions for the sick, the sinful, and the dying, not a 
desk for giving directions to them that are whole. 
The pulpit of a Unitarian is simply a desk firom 
which he snows down cold directions to men, on the 
supposition that they are strong and able to walk to 
heaven. But the pulpit of them that believe in the 
deity of Christ is a place from which are scattered 
more beautiful, and ten thousand times more precious 
than from an earthly pharmacopoeia, prescriptions for 
the sick, the sinful, the dying, the chiefest of sinners, 
ensuring instant pardon and eternal peace through 
the blood of Him that was made of a woman, made 
under the law, to redeem us, that we might receive 
the adoption of sons. 

Then behold what a dignity the incarnation of Christ 
confers on human nature. Beautiful thought ! the 
Architect of this wondrous house of ours has takeft up 
his residence in the midst of it ; a fragment of my 
nature is glorified, and in the presence of Him who 
dwelleth in light inaccessible, and fiiU of glory ; and 
that portion of my humanity is there, not as a fact dead 
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and done vdtb, but as a proof and pledge to me that 
the way is open to me to the same height, and that 
through t;hat precious sacrifice of Jesus I can be raised 
and eleyated too. 

In the second place, what a sublime dispensation is 
the Gospel ; what strange antagonisms are concerned 
in it ; infinitude and finitude, eternity and time, weak* 
nesB and omnipotence, life and death, God and man^ 
heaven and earth ! These antagonisms welded in one, 
constitute the pecTiliarity of the Gospel of Christ Jesus.. 
Sin was a system of dislocation, of disruption, of 
fracture ; loye in the Gospel is the grand system of 
union and of concord. This earth, which sin struck 
off from the great continent of hearen, and lefb a 
lonely isle upon the bosom of the desert sea, is, by 
Christ's redemption, re-attached to the great conti- 
nent of heaven, and partakes again of its sunshine, its 
happiness, and its joy. He has redeemed it and us, 
that we may receive the adoption of sons, and earth 
be restored with all things. 

Sow guilty, I ask, in the next place, are we if we 
neglect so great salvation ! Men perish not genen^y 
by rejecting the Gospel, but by neglecting it. I veary 
much respect a sceptic who says, " I have examined 
all proof, investigated all history, read thoroughly the 
Bible, and I have formed the conviction that the Bible 
is not true." I think he is dreadfully misguided r 
that he is terribly mistaken. I can barely conceive 
suqh a result possible ; and in past instances, s^oh a» 
Paine, and Voltaire, and Bousseau, most of them ad- 
iliitted they had never read the Bible, except aome 
te^ts, that they might make merry with. But I say, 
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suppose it to be possible that a man comes to the con- 
clusion of being a sceptic, after thorough investigation, 
I will respect such a man. I understand his position, 
I lament it, I deplore it, I think he is greatly mis- 
guided ; yet I respect him : but I can scarcely respect 
the man who knows the G-ospel, and neglects it ; who 
has not the manliness to reject it, or the piety to 
accept it ; but lives, with truths sounding in his ears 
enough to raise the dead, and to electrify them that 
are most insenrible, and yet Uvea, and speaks, and 
talks as if no Christmas had ever shone upon our 
earth, and no agony and bloody sweat had ever been 
recorded in the annals of mankind. Well might an 
apostle say, " How shall we escape, if we" — ^not re- 
ject, but if we — " neglect so great salvation ?" " Fot 
if we sin wilfully, after that we have received the 
knowledge of the truth, there remaineth no more sa- 
crifice for sin." " He that despised Moses' law, died 
without mercy, under two or three witnesses ; of how 
much sorer punishment, suppose ye, shall he be 
thought worthy, who hath trodden under foot the 
Son of G-od, and hath counted the blood of the cove- 
nant, wherewith he was sanctified, an unholy thing, 
and hath done despite unto the Spirit of grace ?" 

What a dignity is conferred upon the sorrows and 
the sufferings of Christ ! Each tear cancelled a sin — 
each agony exhausted a curse. His sufferings were 
the sufferings of man, but made precious, infinitely 
precious, because the sufferings of God in our nature. 
And, in the next place, what ground of trust have we 
in the Q-ospel ! When we rest upon this blessed 
Jesus as our Saviour, we do not rest upon an arm of 
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flesh. Though he was made of a woman, though he 
was made under the law, yet when we rest upon him, 
we d.0 not rest upon a mere arm of flesh. I could 
trust mj wealth to a man ; I could trust my name, 
my credit, my character to man ; I could trust any- 
thing I have in this world to man ; and there are men, 
who are not Christians, most honourable, most up- 
right, most just, in whose hands I could place untold 
millions ; and this we ought to be, but that is not 
all. I say I can trust everything I have in this world 
to man ; but there is one thing I would not trust to 
the Queen upon the throne, I would not trust to the 
highest angel that is beside G-od's throne, and that is, 
my soul. I must have Gtod to take care of my soul, 
or I wiU risk the experiment of taking care of it 
myself. If Christ were a mere man, I could not trust 
him with my soul. He might falter, he might fell. 
It is my all ; if it is gone, it is gone for ever — if it is 
lost, it is irretrievably lost. But I know in whom I 
have believed, and that He is able — ^there is the glad 
tidings — ^that he is able to keep what I have com- 
mitted to hiTn against that day. 

Thus we have learned in the light of the New Tes- 
tament, that Leviticus is not without its meaning, its 
object, and its mission. It is fuU of Christ. Its har- 
mony and its glory are in Him. Many a humble 
Israelite learned from Levi what we learn more easily 
from Matthew, and John, and Paul — the way to 
heaven. Its dim lights disclosed the everlasting rest — 
the price of it, and the precious blood by which its 
heirs have been redeemed. The Jews lived in the 
grey and misty dawn, — we in noon-day. But the same 
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tun gives the morning twilight, who pours down ihe 
effulgence of noon. Ours is greater privil^e. It 
is, therefore, greater responsibility. O Eternal and 
^Klessed Spirit, who spake by the prophets, teach us, 
seal us, sanctify us ! 



CHAPTER XI. 

LAST APPEAL. 

" And ye will not come to me, that ye mi^ht have life." 

John t. 40. 

I STATED, in the course of my explanatory remarks 
on the instructive chapters of Leviticus I have read — 
for they are instructive in more thau one great feature 
of the Christian economy— that the leprosy, there so 
graphically described, was, if lefb to itself, a fatal disease. 
It brought death to him who was its victim, unless 
means were interposed to neutralize its influence, and 
to arrest its effects. The fact is, all disease is more or 
less connected with death: it is supposed, by those most 
competent to pronounce on the subject, that there is 
no such fact on earth as perfect health; that the in- 
stant we are bom, the curse, pronounced in Paradise, 
has its response in every nerve and member of our 
physical economy, and we begin, having eaten thereof, 
immediately to die. I stated, however, that all disease 
is evidence of sin. If there had been no sin to infect 
the world with its poison, and to project its dark and 
baneM shadow over an orb that once was beautrfol 
and fair, there had been no aches, and ills, and sick- 
ness, and old age, and decay, and death. One disease, 
however, is singled out from the rest, and made the 
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great characteristic type of that inner universal dis- 
ease, of which all outer maladies are the sad and sor- 
rowing progeny. The great typical disease was that 
spoken of in the chapter, and it is the type of sin in 
the heart, the inner disease of all humanity. Now we 
were told, that, unless G-od himself cured the leper, 
there was no cure for him ; that, therefore, his going 
to the priest was to ascertain. Have I that disease 
or not P If he had it not, he needed not to seek a 
cure ; hut if the priest pronounced, firom certain symp- 
toms, that it was that disease, then it was the duty of 
the leper to detach himself from society, to go to God, 
the Great Healer, and to ask the cure of his disease 
from him. We do not need a Jewish priest, or any 
other priest, to tell us, that the great inward malady 
is in us all ; that sin has entered, circulates its poison 
through every vein, irritates every fiunilty of the soul 
and every affection of the heart with its poison ; and 
that unless we are healed by Him, pardoned by Him, 
our sins removed by Him who alone has power, and 
is willing to pronounce judicial absolution, we never 
can be healed, or pardoned, or forgiven at all. Hence, 
the grand prescription, applicable to all in this as- 
sembly, like a leaf that has fallen from the tree of 
life, legible also to all, is, *' Believe on the Lord Jesus 
Christ, and thou shalt be saved." Come unto Him, 
the Physician that heals, the Sacrifice that atones, the 
Prophet that teacheth, and you wiU have everlasting 
Hfe. And then the complaint that he is constrained 
to utter is, " Ye, notwithstanding you are conscious 
jof this poison in you; ye, notwithstanding you feel 
this moral malady is upon you ; ye, the victims of a 
disease that must drag you to everlasting ruin if not 
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arrested, cured, and healed, be astonished, O heavens, 
and wonder, earth ; ye, the yictims of such a ma- 
lady, will not come unto me, that jou may get that 
which you can get nowhere else — ^life, health, and 
happiness for ever." 

I have selected these words, then, after giving this 
introductory explanation of their connexion with the 
malady described in the chapter we have read, in order 
to meet, and, if possible, to obviate, difficulties, real or 
imaginary, felt by many in accepting the great prescript 
tion of the Grospel ; namely, believe on Christ, come to 
him, rest upon him, and have everlasting life. Now, one 
of the most common excuses urged by persons to whom 
I address the solemn responsibilities under which they 
live, is that you admit yourself that the regeneration 
ci the heart is an act of sovereignty. You admit your- 
self that man cannot turn, or convert, or change him- 
selCl How, then, can we believe in Christ, unless we 
get Divine power? And does not the impossibility 
of doing so suggest to us the duty of waiting till 
Christ is pleased to change the heart, and to enable 
us to believe in his holy name P Now, I admit at 
{mee, you cannot. But then I must distinguish. 
There are two cannots : there is the cannot which is, 
physically and strictly, " I cannot ;" and there is a 
eimnot which, translated into honest language, and as 
it sounds in the presence of the Almighty, is, '^ I wQl 
not-" The question, therefore, is, whether your " can- 
not" is "will not" — physical or moral inability? 
That there are two such inabilities is obvious firom the 
language that we use. We say, " An honest man can" 
not steaL" Why ? Because he wiU not. We say, 
'* A thief cannot steal" Why ? Because he can get 
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nothing to lay his hand upon. The one, therefore, 
eannot steal, because he is utterly indisposed to dis- 
honesty ; the other eannot steal, because he cannot 
get anything to lay his hand upon. So we say again, 
"The poor cannot give money at a collection," be* 
cause they have none to give* We also say, " A miser 
cannot give," simply because, though he has plenty to 
give, he has not a heart to give. We see, therefore, 
a broad distinction between cannot, the result of phy- 
sical inability, and cannot, as a mere "will not," or 
being willing to do so. 

When I bid you believe on Christ, or, in the com- 
mon language of Scripture, come to Christ — your 
answer is, "I cannot." Do you mean, then, that you 
have no capacity for salvation, or do you mean that 
you have no inclination to accept of salvation? I 
answer at once, If you have no capacity for salvation — 
if you are utterly incapable of accepting the G-ospel — 
then you have a most excellent and valid excuse, and 
there wiU be no punishment. If it really be a valid 
excuse, good, siucere, real, that you are incapable of 
being a Christian, you will never be condemned for 
not being a Christian. Por instance, when a lunatic 
speaks profane language ^e do not think of blaming 
him, because he has lost the balance of his mental 
powers, or those mental powers are so disordered by 
disease, or the physical disorganization of them, that he 
is unable to regulate his own conduct, or to do that 
which is right. Duty always falls before a valid ex- 
cuse. But is your excuse of this sort? Is your "I 
eannot" of this sort? Are you sure it does not 
imply, or conceal almost £rom yourself, the latent, 
but criminal resolution, " I will not believe, because 
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tiere is sometliing that I love better than the ser- 
vice of Gk)d, the salvation of the soul, the hopes 
of glory?" Now, if it be the latter, if it really be 
the latter, that you will not, it is no excuse whatever. 
For a man to plead that he cannot do what Grod bids 
him, because he so loves sin, is outrageously absurd ; 
it is to make sin an excuse for sinning, and to plead 
one crime as an apology for perpetrating another. 
But if your excuse be of the first sort that I have 
alluded to — namely, that you cannot, physically can- 
not, that is a very different excuse. I ask you. Why 
have you come to this conclusion? I press you 
closer, and I ask you, Why have you come to the con- 
clusion that you cannot physically, mentally believe 
on the Lord Jesus Christ, come unto him, and be 
saved by him ? If you say — and you say so far very 
justly — ^that we are all fSedlen creatures ; that we suffer 
by Adam's sin ; the taint of it, and disorganization of 
it, has overtaken us, and we are aU conscious of it, and 
therefore we cannot believe; if you say so, I ask, 
Is your will extinguished with the rest of your mental 
and your material economy? Do you find it as 
matter of fact that Adam's sin has taken away your 
will ? Do you never choose what you love in this 
world, and reject what you hate ? Is not this proof 
of a wiU ? Are you not, on the contrary, perfectly 
conscious that you do choose to do this thing, and 
you do choose not to do that thing ? And if you 
choose to sin, it would be absurd to say that Adam's 
sin is to bear the blame, and that you, sinning firom 
your own deliberate choice, are to be regarded as 
innocents on earth, and to be exculpated at the judg-^ 
ment-seat of Christ. 
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Let UB therefore look at the whole of these objec- 
tions, and see, if we possibly can, where the difficulty 
lies. Why is it that man will not come to Christ, 
or, translated into popular language, why is it that 
men will not become Christians ; why is it that they 
¥rill not take the way to heaven, and be holy and 
hi^py for ever and ever ? I answer first. The diffi- 
culty is not on the part of G-od. You cannot say 
that Q-od is opposed to your coming to heaven. You 
cannot show me a brand that he has affixed upon you. 
You are not conscious of weights that he has hung to 
your soul, that drag you necessarily downwards to ihe 
depths of perdition. You can see no obstruction that 
his hand has planted ; you can hear no fiat that Ms 
lips pronounce. On the contrary, every page of his 
holy word leads you to believe that he has no plea- 
sure in the death of the sinner, but rather that he 
should turn from his wickedness and live. 

In the second place, the difficulty cannot lie in 
Christ's atonement being insufficient. Yon cannot 
say his blood cleanseth from some sins, but not from 
ail sin. You cannot say he is able to save a few, but 
that he is not able to save all that come to him, 
seeing that " he ever liveth to make intercession for 
them." His sacrifice is of infinite efficacy; and if 
there were millions of worlds that needed to share in 
its efficacy — ^when millions had been saved through it, 
its virtue would be inexhaustible still. You cannot, 
therefore, say that his righteousness is not enough to 
cover you, that his blood is not enough to cleanse you, 
that his death is not a sacrifice sufficient for you. You 
cannot, in the next place, say that Christ is unwilling 
to redeem you. Open the New Testament : what does 
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he say ? " Come unto me, all that are weaiy and heavj 
lAcLen." What is his complaint ? '' Ye will not come 
unto me." What is his invitation ? '' Look unto me 
and be je saved, all the ends of the earth." 

You cannot urge, in the next place, that the fiolj 
Spirit of God is unwilling. He strove with the ante- 
diluvians, he strives with us. He inspized apostles to 
preach, evangelists to record the ^ad tidings that we 
now hear. And, therefcxe, whether I look to what 
Qod the Father has done, or to what Christ is doings 
or to what the H0I7 Spirit has to do, I am constrained 
to oondude, that the obstruction, whatever ih&t ob- 
abnaMon may be, is not upon the part of Father, Son, 
and Holy Ghost. 

But is it, in the next place, in Gt>d's own word f 
Is the Bible so dim a lantern that it cannot light you 
on your way to heaven ? Does it disclose the road 
that leads you to the Lamb so imperfectly that you 
stumble at every footstep P The very reverse is the 
tact. All the clouds of Scripture float in the upper 
realms, to which no human wing can soar ; but all the 
sunshine of Scripture, with scarcely a cloud or a 
shadow upon it, is upon the lower levels, which it is 
our duty and privilege to tread. There are mysteries 
in the Sacred Volume so impenetrable that no genius 
has pierced them at any time; but the great truths 
that relate to our salvation are so plain, that critics 
may err, scholars may stumble, but the wayfaring man 
will not err when he looks into them. 

Will you say that the obstruction to heaven 
and to happiness is in the greatness of your sins ? 
That is no obstruction at all ; because the answer to 
that is, '* Thoiigh your sins be as scarlet, they shall 
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1>e white as snow ; though thej be red like crmuKm, 
they shall be as wool." No man that hears the GK)6pel 
will be lost because of his sins ; the condenming sin 
will be that he rejected the remedy for them. The 
heathen may be judged by a law that they have broken^ 
but they that hear the G-ospel will be judged by their 
reception or rejection of the remedy provided. Now, 
your sins are not an obstruction to heayen : Christ's 
blood will wash them all away ; the Holy Spirit can 
give you grace to repent of and to renounce them. 
Well, then, what is your reason — ^what is your excuse ? 
Do you answer, " We have not power to know God, 
to love God, to believe on the Saviour, and to accept 
heaven?" I ask, "Have you not imderstandings 
that can distinguish a sovereign from a shilling, a 
good shilling from a bad one ? Have you not hearts 
and affections that can love many things, and hate 
many things P Have you not a conscience that still 
feels, and responds to a sense of responsibility ? Then 
what is the reason? Is it, again I ask, want of 
capacity ? Are you utterly incapable of being made 
Christians ? If you have the incapacity which I have 
referred to, then the Gospel is no more addressed to 
you than it is to trees and stones, to the fishes of the 
deep, and to the cattle on the hiUs ; because you are 
incapable, you say, of being benefited by its grand 
provision. And if this be true, then God will punish 
with eternal misery infinite multitudes for not doing 
what they have no capacity to do ; and his tyranny 
will be as great as that of itke Babylonian despot who 
punished with death the wise men that could not 
declare the dream that he himself had forgotten ; and 
the slothful servant that brought his talent in a 
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napkin unused, because he believed bis master to be a 
bard man, reaping where be had not strewed, instead 
of being worthy of that retribution wherewith his 
conduct was visited, acted justly, honestly, and con- 
scientiously. If GJ-od punishes for incapacity, then 
there is no such thing as mercy ; for mercy is deliver- 
ance £rom deserved punishment. But your punish- 
ment would not be deserved, and therefore mercy 
could not be exercised. And yet the law does not 
seem to show that it is want of capacity ; for what is 
its demand P !N'othing more reasonable. It does not 
say, ''Thou shalt love the Lord thy G-od with an 
angel's fervour or with an archangers force;" but, 
"Thou shalt love the Lord thy Grod with all thy 
heart." Now, I ask anyone in this assembly, Are 
you conscious, not that you have loved Grod as you 
thought his law demanded, but have you really loved 
him as much as you could ? No one in this assembly 
can say, " I have loved Q^od as much as I could ;" but, 
" I know that I have neither loved God nor my neigh-^ 
hour as much as I could." 

But what an idea would this give of the Q^ospel ! If 
man is utterly incapable of believing in the truths of 
the Grospel, of embracing the only Saviour of the 
guilty, and accepting that which is the way to heaven, 
and becoming a new creature by the influence of trans- 
forming grace, then Q-od's justice enacts the penalty 
of eternal death on man who cannot do what God has 
commanded him to do ; and when he saw this to be the 
case, rather than that all humanity should perish he 
gave his Son a sacrifice, to rescue us from an unjust, 
an undeserved, and an iniquitous punishment. And 
when h& has done so, he offers us salvation on terms of 
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which we are incapable, — nam^y, repentance and 
fiuth ; and threatens us with everlasting wrath for not 
doing what we are incapable of doing — believing in hit 
testimony, and resting on his precious sacrifice, and 
entering into heaven through his blood, and through 
his merits. Now this would not be the good news ; 
this would not be a Qt)8pel to us, but the very oppo- 
site to the GFospel. But when we open those parts of 
the Bible that allude to the triumphs, and the spread 
of this Gj-ospel, we find very different portraits of it. 
For instance, it is stated by one apostle, that ''not 
many wise, not many mighty, not many noble, are 
called," of G-od; "but God hath chosen the foolish 
things of the world to confound the wise ; and Hhe 
weak things of the world to confound the things whiek 
are mighty.*' And our Lord says, — ^ I thank tibee, O 
Father, that thou hast hid these things firom the wise 
and prudent, and hast revealed them unto babes." 
And do you not find it fEtct that a peasant becomes 
a Christian, and a philosopher remains a sceptic ? Do 
you not see many a man with a very humble mind 
become a true believer, and many a man with a v^ 
powerful intellect remain in atheistic infidelity P What 
is the reason of this ? The reason is obvious ; — that 
if there be capacity in the humblest intellect there 
surely must be capacity in the highest ; and that if the 
weakest mind can believe and receive the truth, and 
rejoice in it, the most powerful intellect may not and 
dare not plead, ''I am not a Christian, because I could 
not be so ;" and at the judgment-seat none shall be 
able to say, '' I am not saved, because I could not be 
saved." Every intimation about the judgment-seat 
leads us to conclude the opposite ; that the -lost are 
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fiunk to the depths of woe, just because they would 
not be saved, and that if any perish, they perish not 
because they cannot help their destiny or avert their 
doom, but because they loved sin more than its corre- 
latave ; they loved the way of the scoffers more than 
the way of the sons of G-od ; and every man in this 
assembly is perfectly conscious that the evil that he 
does is his own free, deliberate choice, and that the 
reason he is not a Christian is that he is shuffling with 
Gtod, that he is trifling with his conscience, and that 
he will not entertain the question like an honest man, 
and look responsibility in the fffcce ; and whenever the 
thought lives in his reason, and his responsibility 
comes near to his conscience, he goes to painting, to 
poetry, to music, to the world, to politics, to literature, 
to any or to every resource, in order to stave off the 
evil day, and then he follows up all with that most 
soothing opiate, " When I have a convenient season, I 
will take the whole subject into my serious considera- 
tion." You know that this is your own portrait ; you 
know that if you sketched it yourself you could not 
do it more exactly. The whole difficulty lies in the 
inclination. " Te will not come to me." " Why will 
ye die ?" " How often would I have gathered thee as 
a hen gathereth her brood under her wings !" and his 
answer is, "Ye will not." Your "I cannot be a 
Christian," translated into intelligible language, is, " I 
will not be a Christian." If you ask, Then what does 
l^e Holy Spirit do ; do you disregard, or ignore the 
great work of the Spirit of Gtod? I answer, Cer- 
tainly not. No man ever entered into heaven who was 
not temsformed and regenerated by G-od's Holy Spirit. 
But what does the Holy Spirit do? He does not 
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destroy one man in order to construct another upon 
his ruins. As in the resurrection of the body, it is the 
same body that rises again, so in the religion of the 
soul, it is not another soul, another memory, another 
conscience, another imagination ; but it is the inspira- 
tion, the conversion, the expansion, the enlargement, 
the transformation, of all the faculties of the soul. The 
Spirit's great work is to make us willing. And what 
is the evidence of it ? " Work out your salvation 
with fear and trembling; for it is G-od that work- 
eth in you to will and to do of his good pleasure.'* 
He convinces of sin, he brings all things to your re* 
membrance, he works within you to will and to do of 
his good pleasure. But do you say, " My heart is so 
depraved, so wicked, that I cannot believe ?" That is, 
simply translated into plainer language, " I am so bad 
that I do not desire to get better," The very wish to 
be a Christian is the first sound of that foot&ll that 
precedes your acceptance of the truth. The very de» 
sire to have a new heart, is the inspiration of Gk)d, 
that wiU unfold itself in the prayer, '' Create in me a 
clean heart, O God; renew a right spirit within me.'* 
One refuge to which man retreats very often, is 
that he is a fi^ee agent. " I can repent, believe, and be 
a Christian when I like." The precedent for that is 
the precedent of one whose history and life do not 
give much encouragement to imitation. Eelix said, 
"When I have a convenient season, I wiU send for 
thee." That convenient season never arrived. And 
when man is driven out of that refiige, he will then 
say, " Man can do nothing ; I had better therefore 
remain, rest on my oars tiU God is pleased to change 
my heart. " Hell is paved with good intentions ; re* 
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)nemt)0r, duty is in the present, never in the future. 
Gk)d'8 command should have from you not an echo, but 
an answer ; and that answer not to-morrow, but to-day ; 
and he that puts off the duty that devolyes upon him 
to-day till to-morrow, merely more courteously, but 
not less truly, says to God, " I will not obey thee." 

And in the next place, when you say that " God 
must change the heart, therefore I need not do any- 
thing," I answer, God is a God of means. I admit 
he can work with means, or without means, or against 
means ; but his great law is, that he works by means. 
If you say that you cannot change your heart, is 
there nothing that you can do ? When you try to 
open the Bible, does anything shut it in spite of you ? 
When you try to read the Bible, do your eyes in- 
stinctively close, and does the type convey no mean- 
ing? When you come to the house of God, does 
anyone snatch you away? When you listen to a 
sermon, does any thought come into your mind that 
you cannot quench by the volition to do so ? Does 
any anxiety come in there that you cannot expel if 
you will only make the attempt to do so ? Can you 
not pray ? Can you not read books that will instruct 
you in the way to heaven ? Tou know you can. 
When you have exhausted all that is within your own 
reach, and then feel that you are no nearer heaven 
than when first you began to inquire, it will be time 
enough to say, " I believe I am a hopeless reprobate, 
and that there is no possibility of being saved ; and 
therefore I give up all for lost." But think one 
moment what is the drifb of all I have been saying. 
AU this seems to me almost a reproach upon the 
d^ospel, and an insult to you. Why, what are the 



174 LAST JLPPSAL. 

difficulties I am combatiiigp They must surely be 
imaginary. K the Gbspel be indeed a penanee, 
painful and laborious, that its recipient must endure ; 
if this GK)spel be a nauseous drug that you must 
take three, four, six, eight times f^day during all the 
remainder of your life hereafter, — then I might spend 
the force of argument, and endeavour by eloquent 
appeal to try to induce you to commence to take this 
nauseous drug. But surely, good news among meA, 
glory to God in the highest, on earth peace, forgire- 
ness for the greatest sin, welcome for the greatest 
sinner, regeneration for the hardest heart, and salva^ 
tion for the oldest criminal that hears the GtMSipel, 
are joyous — oh ! surely, it is an insult to your good 
sense to urge you to lay aaide excuses for reject- 
ing your happiness, for refusing to be happy, the 
sick for not going to a physician, the dying for not 
having life, the lost for not being found! One 
wonders that anyone hearing a Gt)spel that would 
electrify the lost, can for one moment need a persua- 
sive to believe, to rejoice in, and be happy. Let rae 
ask you again, what is this G-ospel P Do you desire 
to see God in the aspect of a Father? Do you desire 
to see Him that made you, your Legislator and your 
King, not preparing punishment for his retuniing 
prodigal, but looking out if he can see the first sign 
of his shadow, or hear the first footfiJl of his approach, 
and the instant that he hears or sees one poor sinner 
running from his ruin, and seeking forgiveness and 
acceptance in the bosom of God, giving signal to 
all the choirs of the sky, who sing for joy, " One 
lost sheep is found — another dead one is alive — 
Azzo^lzar poor prodigal has come to his home." Or 
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do you desire to find the way to eyerlastmg life, 
the way to eyerlasting joy ? Where can you iind it 
but in this blessed Gospel? Ask nature, and in 
all her oracles she is dumb ; try it by Mount Sinai, 
and you may as well climb to the fixed stars as 
climb by it to heaven. The door of innocence is 
shut, the door of the law is impassable; but here 
announced upon the banks of the Jordan, and upon 
the streets of Jerusalem, a sound more musical than 
ever fell upon the listening ear of mankind, '* I am 
the way ; no man cometh to the Father but by me.'* 
Do you need a persuasive, do you need argument, and 
eloquent appeal to urge you to enter upon that way, 
to lay hold upon this Blessed Saviour, and to give 
utt^ance to the deepest feelings of your heart, 
" Lord, to whom can we go but unto thee ? Thou hast 
the words of eternal life." Or again, do you desire 
to have the forgiveness of your sins? Do you 
wish to know the only possibility of that — how 
shall sin be forgiven, how shall mine iniquities be 
pardoned? Ask any religion you like, and it can 
give you no answer. Ask the deist, and he hopes 
that you may obtain forgiveness, but he cannot 
assure you. Ask the unitarian, and he thinks God 
will be merciful, he hopes there will be mercy. God 
says he will forgive ; but how he can be just and yet 
justify, he knows not. But ask the Bible, ask the 
evangelist, ask the Holy Spirit who inspired that 
evangelist to record that testimony ; and he will tell 
you that in Christ God is just, whilst he justifies the 
very chiefest and worst of sinners. What a magnifi- 
cent truth is that ! Not, God is merciful to forgive us ; 
we can easily understand that ; but what a truth — 
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"God is faithful and just to forgive us our sins!" 
Such a statement is that of an inspired evangelist, 
or it is the wild hallucination of a lunatic. It can 
be nothing between the two. But "we know in 
whom we have believed." In Christ we have re- 
mission and forgiveness of sins. K then you are 
conscious you are sinners, and there is no one in 
this assembly that does not feel that ; if you know 
that sin is misery on earth, and misery hereafter, 
when things seen and palpable have passed away ; if 
you know the wages of sin is death ; if you believe 
what the Bible teUs you, that you are shut up in 
the prison of condemnation by nature, criminals, 
without God and without hope, — then, if freedom to 
the captive and health to the diseased need no urging ; 
if food to the hungry needs not the accompaniment 
of persuasion to make him eat it, how is it possible 
that this good news, the chiefest Saviour for the 
chiefest sinner, needs arguing, persuasion, remon- 
strance, reasoning P One would think the difficulty 
would be to prevent all humanity rushing with light- 
ning speed to the bosom of God, and having instant 
peace, and pardon, and acceptance. Oh! shall the 
fishermen forsake their nets, and the publican his 
receipt of custom, and royal ones their thrones, and 
philosophers their studies, and come and worship the 
Infant Jesus ; and shall we go one to his farm, 
another to his merchandise, and another to his home, 
and all say, " We wiU send for him at a more con- 
venient season?" My dear friends, the g^t that 
will ruin thousands is not that they have broken 
God's law, but that they have heard such a Gospel as 
this, and utterly despised it. And let me remind you 
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of that awful truth — ^I think the most awful in the 
New Testament — ^that rejecting is not such a sin as 
neglecting. I can respect the infidel who says, "I 
have examined the Bible *' — ^he may have examined it 
very imperfectly — " and the conclusion I come to is, 
that the Bible is not true." I can respect that man — 
he is most honest, he is most candid — whilst I bitterly 
deplore his misfortune. But when a man hears the 
Gospel, and puts down his own conclusions on what he 
has heard, and Hves in contemptuous neglect, I can 
understand the force of that awful exclamation of an 
apostle, "How shall we escape;" not if we r^ect — 
that is bad enough — ^but " how shall we escape, if we 
neglect so great salvation ? " 

Now, I ask you, Have you ever spent as much time 
upon the investigation of the way to heaven, of the 
truth of Christianity, as you have spent in reading 
some ancient history, or deciphering some curious 
manuscript, or ascertaining the medical properties of 
a plant, or analyzing the crystals of a mineral ? Are 
there not thousands upon thousands who, if they 
would only honestly and impartially reflect, would see 
that no time is regarded by them as too great to be 
expended upon scientific matters, and that minutes are 
thought to be most unworthy sacrifices when expended 
upon ascertaining if this be God's Book, and if they 
be walking in the way that leads to heaven. Why, 
how can we answer for these things— how can we 
excuse ourselves at the judgment-seal ? If this Bible 
be true, often has the infidel said, there are not half a 
dozen believers in it ; if this Bible be false, it is not to 
be received with any intermediate treatment. I can- 
not accept Christianity as a piece of state policy ; I 
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cannot accept the minister of the G-ospel as one 
merely to keep the common people in order. I re- 
gard religion as the great instructress of the soul, 
the way to God, to heaven, and to happiness ; and, 
if this book be not that, then it is the most awful 
blasphemy : it cannot be burned too soon. And what 
we are called upon to come to, is to one or other 
of these conclusions ; — either put the book into the 
fire, speak manfully, say, '* I do not believe in God^ 
or in heaven, or in heU, or in the immortality of the 
soul." I can understand that — that is most con- 
sistent ; but anything between that, and vital, living, 
evangelical, thorough Protestant Christianity, I know 
not. There are but two grand consistencies in the 
world; — the man that musters hardihood. to live, as 
live he may, in the freezing vacuum in which the soul 
cannot breathe and wing cannot soar, called Atheism, 
or the man that lives in the happy, the holy, the 
blessed hope, that Ood is his Gt)d, eternity his life 
hereafber, infinitude his home. There is nothing con- 
sistent between. Socinianism is a huge inconsistency, 
Tractarianism is a huge inconsistency, Deism is a 
huge inconsistency. Atheism is a consistency — the 
consistency of the polar iceberg it may be, but it is 
consistency — living Christianity is also a consistency; 
and between these two there is not a resting-place 
for the soles of your feet. 

Or, on the other hand, do you desire your hearte 
to be renewed b^ God's Holy Spirit, — do you wish to 
be made fit for heaven P Jesus appeals to you, and 
he says, "If ye, fiithers and mothers, with all your 
faults, know how to give good gifts to your children, 
bow much more will your heavenly Father give the 
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Holy Spirit unto them that ask him?" One would 
think it would need no reasoning to make you pray, 
"O God, give me thy Holy Spirit." Or, do you 
desire to join, in the better land, the groups of them 
that Have preceded you ? Do you desire to mingle 
with cherubim and seraphim, and those that worship 
God in the upper sanctuary ? How did they get 
there P There is not a soul in heaven that did not 
get there by one only process. One asks, " Who are 
these that I see in heaven clothed in white robes — 
who are they ?" The answer is, " These are they 
that have washed their robes, and made them white 
in the blood of the Lamb. Therefore are they before 
the throne of God, and serve him day and night 
without ceasing." Now you can get there by the 
same process. There is but one word that is the 
password of heaven and earth ; there is but one way 
that leads to glory, to honour, and to immortality,— 
and that is, Christ. It is his precious blood, it is trust 
in God's love manifested to us in and through Christ 
the Mediator, and applied to us by his holy and his 
blessed Spirit. You are in a world of trial. I speak 
to men of every section, sphere, and class, in our social 
superstructure ; I speak to those that have aches, and 
ills, and cares, and bitter recollections; and, worse 
than bitter recollections, foreboding fears, and sorrows, 
and trials, the dim presentiments of which are all that 
they feel now. In such a world we need not only 
guidance, but comfort. Where wiU you go amidst the 
accumulating weaknesses of age, amidst the darkening 
of lights that once made your home all brightness ; 
and the exhaustion of a fire that once made it all 
cheerful — ^where will you go for comfort? All the 
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cisterns of this world are broken cisterns. I cannot 
conceive how a man can have one moment's happi- 
ness or peace who lives to fifty, sixty, seventy, and 
sees son, daughter, brothers and sisters, and Others 
and mothers, and friends, all swelling the dim pro- 
cession to the grave, and knows not Christ. Where 
can that man's happiness be P K there be no meeting- 
place, no blessed reunion, no repairing of shattered 
groups, no completing of broken circles, no hope be- 
yond the grave, no light of glory upon the pale &ce 
of the dead, then of all men we are most miserable, 
and a dog's life is better than that of a human being. 
But we need consolation, and, blessed be GK>d! we 
know where it is to be found. And if, my dear 
friends, I bring you to that hour which comes to all, 
and that must also come to you, I ask, what then 
will be your comfort ? You may depend upon it, 
when you lie down upon the last bed, and the quiver- 
ing pulse gives evidence of the approaching severance, 
all the honours that could be snowed down from royal 
thrones, all the riches that could be piled around you 
in the largest coffers, you have no idea how poor, 
worthless, miserable, unsatisfactory they will seem to 
you in that hour, and during that agony: they can 
tell you best who have gone through it. Those things 
that you are now clutching at, those treasures you are 
now striving after, on a dying bed will be to you as 
wretched clay, and worthless, even more worthless 
than that. But if, on a dying bed, you know that the 
sun of your life, that sets in the darkening west, will 
rise, beautiful and glorious, in the everlasting east ; if 
you feel that your death is but the o£Q.ciating minister 
partrag from the shattered temple in which it has 
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done service so long, and singing, as he emerges ^m 
the ruin, his happy and his blessed " Now, Lord, let- 
test thou thy servant depart in peace ;" if you feel, 
as the Gospel teaches, that the day of your death is 
only your coming of age, and that your last breath 
makes you free of a glorious universe, what comfort, 
what peace ! If this be true, what a glorious religion 
is the Gk)spel ! If this book be true, and if what I 
am now stating be its fair, as it is its fair and impar- 
tial interpretation, then to a Christian there is no 
dying. I need not tell you that there is no such 
thing as universal night. When it is night upon this 
hemisphere, or on this side of the globe, it is bright 
daylight upon the other hemisphere. And there is no 
such thing as death. Your emergence from the sha- 
dows of time, the hemisphere of earth, is only your 
crossing the line, and entrance into the bright sun- 
shine that lies perpetually upon the opposite side. 
There is no such thing as extinction or annihilation 
to a Christian. We think so; and, as I have often 
said to you, we dislike to die ; and quite right. It is 
an instinct of my nature to live ; and I believe the 
wish to die is a sinftd vnsh — it is a suicidal wish. Our 
wish should be to live for ever; I have often said, 
we were never made nor meant to die. Sin has done 
that. But when I can look at death in the light of 
Christianity, I can see that just as my body is under- 
going complete dissolution every seven years, and new 
particles taking the place of the old, so the grave 
will be but the last of its changes, and its last 
change will be there under Christ's presidency. How 
beautiftd is the phrase, a cemetery, literally a sleeping- 
place ! — ^the body calmly waiting for the resurrection 
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hour, whilst the soul, the man, mjrself^ that which 
thinks, feels, lives, and loves, is ministering before the 
throne of Gk)d and of the Lamb for ever ! 

If this Gospel do contain such truths as these, must 
I urge them upon you, mj dear friends ? In the 
depths of his conscience every one in this assembly 
knows — and there is my strength, — that I am per- 
fectly right. Tou do not need argument — ^your own 
hearts, your own consciences, are my witnesses ; and 
between these truths and the conscience of man 
there is that perfect harmony which makes the in- 
ference irresistible, that the God who made my con- 
science, inspired this Gospel; and I speak to you 
words of soberness and truth when I bid you be- 
lieve on Him, and remind you that there is no excuse 
that will stand a moment's investigation for not be- 
lieving on Jesus, and so having life everlasting. 
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M e § § e ng e r, 



Jnst Pnblished, illastrated with a beaatifnl Frontispiece, of 

**Th6 Diike presenting a Casket to Frinee Arthur on the 

First of ICay/' 

THE PATRIOT WARRIOR: 

AN HISTORICAL SKETCH OF THE UFE OF THE 
DUKE OF WELLINGTON, FOR YOUNG PERSONS. 

BY THE AUTHOR OF "AIDS TO DEVELOPMENT," ETC. 

Fcap. 8yo. 6s. cloth, or in extra cloth, gilt edges, 6f. 

*'It is with real pleasure that we bring this admirable little book into as 
much public notice as we can give it. Print, paper, type.- all are excel- 
lent. The firontispiece is an exquisite copy or winteroalter's beaiitiftd 
picture of the Duke and Prince Arthur,"— Chrietian Timee, April Mi. 

"This is a well-digested compilation of the most interesting incidents in the 
Life of our great departed hero, written in a style that will be easily 
understood by the young, for whom it is intended. The work is one 
that we can ooneaenUouuy and warmly recommend as one deserving a 
very extensive popularity among British Families."— PfymotKA I^mee, 

*'Thi8 is a happy idea; the Life of the great Duke and incomparable Patariol 
for the use of young persons was, indeed, a literary desideratum : it ie 
excellently adaj^d cu a gift-book for the young."— 2>er6yJlferoiiry. 

" Among the many memoirs of England's departed hero that have been pub- 
lished, this volume possesses the peculiar feature of being compiled 
expressly for young persons."- SoM Herald, 



THE CHURCH OF ROME: 

HER PRESENT MORAL THEOLOGY, SCRIPTURAL 
INSTRUCTION, AND CANON LAW. 

*' A Report on the Books and Documents on the Papacy" deposited in the 
University Library ^ Cambridge; the Bodleian Library, Os^ord; and 
the Library of Trinity College, Dublin, 

Demy 8vo. 6s. cloth. 

*0* This important and remarkable work is recommended by the 
Bev. Dr. McNEILE, Dr. CXJMilTOO, T>t. Qr«Q\AiyAN» Eev. HUGtt 
axoWELU and Eev. BOBHUT ^cOH££. 
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37, Boathunptoii Bw, Ba«MU 8qn«ro,A Fatwnoster Bow. 
MMiltr HT Of SeoIIUh SatbKua CkarA, Cnmm Co¥rl. 

routli Thoiuaiid, nnifonn wiA "VoioM sf tlM Hlght," 

BENEDICTIONS: 

OR, THE BLESSED LIFE. 

FooIbobpSto. Ti. otat:i, 
OOSTENTB, 

1. The Favoiued People. 
I. Tlis Happy Keln of ttaa EUgdom. 
4. Sorrow eweetenod. 
B. Emtli'i Blglicnil Hein, 
1 Tha Uunffry flllea w"" '•- 
T. Thalf(ricB BlfflW*. 
9, Tbfl HAppy rftmily. 
l<h The Noble Army of Hiirtyn, 

VOICES ofHe night. 

TWELFTH THOUSAND, ENLARGED. 

Foolsesp 8vo. 7i. cloth. 
"WeouienipliitloillTuUthli Tolnme ■ liook for the ChiliUan.'— CArunon 

ChmnUoK, Stplembir. 
'TtuneatctaMmortba DreienI lolume ia, Chat ItnmeDl* Kmetfalngof > 
united MpMt. Tbe 'Talc« of the Night' Ita pleumitly upon the ear 
thnnigbou^ ud Che Mren] chaplcn uv lo linked together, that na 
down. Ttia >ub]ects iire poetiOBl, htu the trsBLmeni li In^B higbest 
dcsTM real and trmai<siii,"—Jaunuil of Satreil LUiriUtm, tdtad ft* 

VOICES OF THE DAY. 

A COMPANION VOLUME TO "VOICES OF THE tJI&HT." 



FoolBOBp Sto. Ti.olotli; bjposi 
■' Dr. CaJDInlns, In oommon »lth all ChrliUam,— howerer vartouB IbWi 
U(ra>, iiDwetet nnequal their desreas of hope,— loolu tor new hea 
and a new eanb, «hei^n dnelTeib tigbteouinm. Hli iie«i an 
ponndedio Biiteen ehapten, admii^bly written, (tiil of poeuy. and i 
li luupeakab^ batlaF, rail oi piety. His readen, Ulta tda bearer^ 
carried aw^ oy a torTanlorerqquence: tbej feel that aa earnest 
laaddreuinctlieni,"— CArtiMoH liTna. 



VOICES OF THE DEAD. 



Foolscap Sto. Ti. cloth. 

"TUaworktacmaof a uTiea of somewhat limUafttrootnre, tbe otbenbelnt 

'Toiemof tbe Night' and 'Toicea of tbe Du.' Tiieyaiet<u^tT.A.Va«Ca^ 

Uioiwlita, aDOompanled by UlBitnuima of nrafili. -gcnin *n& 'uousa- — 



Works PabUthad lijr JOSS VABQT7HAB 8HA.W^, 



WORKS BY THE REV. DR. CUMMINQ— CONTINUCD. 

CHEIST EECEIVING SINNEES. 

SIXTEENTH THOUSAND. 

Foolscap 8to, pp. 184. 2«. 6i. doth. 

At the eaniMt Mlidtatioii of many penons, a eheaper edition 
of thif valiukble work is now pnbUsksd, prioe Is., or 12 
for 10s. 6d. 

** Like an the WTitinn of Dr. Omrnntng, tke present yoltune is fan of xrare 
spspel truth. Mo^ heartUif do we oommend this ▼olume."— GakrMJan 
Laaii'9 Magcuine, 

" ATahukbto little work, designed to present the mode of a sinner's aooept- 
ance hefinre God in the plMnest poiasible point of Tiew."— CArfsMo* TVoms. 



THE CHRISTIAN NUESERT. 



Foolscap 8t6. 6dL 



"I AM WITH THEE:" 



Third Thousand. Boyal 82mo, 8(i. 



THE BLESSED OF THE LORD. 

^ JftBtum* 

BojFsl 82mo. 8(f. 

ROMANISM NOT THE PATRON BUT THE 
PERSECUTOR OF SCIENCE: 

Being a Lecture deliyered in the Music Hall, Leeds, in reply to 
Cardinal Wiseman's, at the same place. 

Foolscap 8to. 6<2. 



GOD IN mSTOET; 

OR, FACTS ILLUSTRATIVE OF THE PRESENCE AND 

PROVIDENCE OF GOD IN THE AFFAIRS OF MEN. 

EIGHTH ENLARGED EDITION. 

Foolscap 8yo. 2f. 6J. doth. 

"The writinn of ,Dr. Onmming are invariably marked hy eloquence and 
Tlgpur. we gladly reiterate our conviction of the merits, both Uterary 
and mornl. of the work before us, which we doubt not will command an 
extensive sale."— EelecHo Review, 

"Am b work of history, the Isoolc )a 'vaSnaMA*. as an auxOiazy to religion, it 
iM perbBVB the most valuabVe ot axm tbaX \iai«% vb«w3ni1 in modem 
CImas."— tKfttfrdoTM JownaU 



27« Sontluaiiptaii Bow, BnaMll Square, ft Pstamoate* Bow. 



WORKS BY THE REV. DR. GUMMING— CONTINUED. 

SAEBATH HOMING EEADINGS: 

BEING EXPOSITIONS OF THE CHAPTER READ ON SUNDAY MORNINGS 
IN THE SCOTTISH CHURCH, CROWN COURT, COVENT GARDEN. 

Thb Book of GENESIS, Seventh Thousand, Fcap. Svo., 5«., doth. 

The Book of EXODUS, Fcap. 8vo., 0«., cloth. 

TfiE Book of LEVITICUS, publishing Monthly, price 4d. 



THE GEEAT SACRmCE; 

OR, THE GOSPEL AOCOBDING TO LEVITICUS. 

Fcap. 8vo. 2s. Qd, cloth. 
This forms the Companion Volume to the " Sabbath MoRMwa 

BHADINaS." 

As in the Book of LEVITICUS many very deeply interesting Bites 
and Ceremonies occur, replete with evangelical truth, for which 
room cannot be found in the " Readings," it is proposed to 
issue, for those who may wish to have it, a small, cheap, occasional 
volunu), to be called — A COMPANION TO THE SABBATH 
MORNING READINGS ON THE OLD TESTAMENT, which 
will contain special Illustrations of important passages in Levi- 
ticus ; each Volume wiU form a distinct work, containing about 
two hundred pages, and will be published in foolscap 8vo., neatly 
bound in cloth, price Two SbillingB and Sixpence. 



THE SECOND ADVENT 

OF CUB LORD JESUS CHRIST, AND CONNECTED EVENTS. 
BY THE REV. WILLIAM BURGH. 

With an Introduction on the Use of Unfulfilled Prophecy. 
I THIRD EDITION. 

Pp. -834. 6«.cloth. 



— ♦- 
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SCRIPTUEE REFEBENCES, 

And New Marginal Readings on the Four Gospels, adapted to the 
Authorised Version of the Holy Scriptures; with a Harmony and 
Occasional Notes. By the Rev. WILLIAM BURGH. 

NEW AND IMPROVED EDITIOH. 



Wodc* FnUUhed hf JOWS TABQUHAB BHAW. 



^0rlts bs i\t ^tb. (^tk\m WkshUm, $.$. 



NO CONDEMNATION 

IN CHRIST JESUS. 

t 
AS UNFOLDED IN THE EIGHTH CHAPTER OF ROMANS. 

THIRD THOUSAND. 

Poft 8vo, pp. 412. 7«. cloth. 

"To tboM who are acquainted with the prerioiu w(Hrlc8 of Br. Winalow. 
more particularly with his 'Glory of the Sedeemer in His Person and 
Work/ the aanouneement of another volume from his pen will be 
moat welcome. The work now before us is an exposition or the eighth 
chapter of BoiXMaB.''—£ickenteth'9 WedUp VitUor. 

"Dr. Winslow's works are all distinguished by a graceful elegance of style, 
coupled with devotional earnestness, which wins its way to the con* 
science and the heart. We shall content ourselves by recommending 
this work as worthy of a place in every doaet."— CAriaKaa Time$, • 

"The eighth chapter of Bomans is very ftilly and excellently expounded 
herein a series of thirty-five chapters. Our readers will find it admi- 
rably suited for doctrine, reproof, instruction, and consolation."— Quor- 
terly Journal qf Prophecy. 



MIDNIGHT HARMONIES: 

9x, Sl^ong^ts for t^t StEsims of Solitxiirt anb j$orrok 

8IXTH THOUSAND. 

18mo, pp. 288. Price 2f. 6J. cloth. 

** We are fur from thinking only of the intellectual and the strong in our 
literary labours. Gentle spirits and sorrowing hearts have tender claims 
on our 8vmpftthy> a^nd we are truly thankful that Mr. Winslow has 
turned his own hours of sleepless mourning to such good account. To 
the readers of his former works this will be no less welcome than any 
of them, while it will be a pleasing specimen of the loving diligence 
with wfaich he lives to bless and console his feUoW'CuffBrers. The view* 
of divine truth are decidedly evangelical, and worthy of being placed 
on the pillow, not of the mourner only, but of many who need to be 
reminded of mourners."— JSc/ecMc Bevieto, 



THE GLOEY OF THE REDEEMED 

IN HIS PEESON AOT) WOEK. 

FIFTH EDITION. 

8vo, pp. 450. 7«. doth. 

**Tbe work, is richly evangelical, highly spiritual, and scrlpturally practtoaL" 
^ChrisUan Witneu. 
"The whole volume is a feast both tox VtOii «afiJ w^-^hriitUm Lady*9 
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WORKS BY THE REV. O. WINSLOW, D.D.— CONTINUED. 

THE IMEE LITE, 

Its ^isimt, ^kpt, anJr it^btrs. 

THIRD EDITION, ENLARGED. 

Foolscap 8vo. 4s. Qd. cloth. 

*' Mr. Winilow's book is a test wherewith professing Ohristians may try 
the reality or oomparatiye vitality of thefr spiritual Ufe. Mr. Winslow 
writes for eyery branch of Christ's unirersal church : they who are 
(Jurist's will recognise in the words of the servant, the spirit and teaoh- 
ing of their common Master."— CArifMon Ovardian, 



GRACE AND TRUTH. 

SECOND EDITION. 

Foolscap 8yo. 4«. 6d. 

"This is one of Mr. Winslow's hapi^est efforts. We commend this volume 
to our pious readers as a cordial to the heart; as havinK found tho 
perusal of it very refreshing to our own spirits."— JSlpan. Mag. 

**This volume is a sequel to the author's 'Glimpses of the Truth as it is 
in Jesus.' The earnest and evangelical character of the writings of Mr. 
Winslow is well known, nor will our readers fail to find in his present 
work the same fUlness of evangelic sentiment."— CArfoMan Jiecord, 
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GLIMPSES OF THE TRUTH 

^8 it is in %tm, 

FOURTH EDITION. 

Foolscap 8vo. 6<. cloth. 

THE ATO^ENT 

VIEWED PRACTICALLY AND EXPERIMENTALLY, 

SEVENTH EDITION. 

Foolscap Svo, pp. 242. 8«. Qd. cloth. 

' The author of this manual contemplates a mind anxiously inquiring, 
*What shall I do to be saved?' and. anticipating the difficulties con- 
nected with the doctrine of the Atonement^ meets every inouiry with 
a lucid explanation and a salutary address to the heart. Its sound 
scriptural views, its pathetic appeals, its insinuating style, and its deep- 
toned piety, commend it to the candid attention of every awakened 
mind."— J?cMetic Review. 

CmST 

THE THEME OF THE MISSIONAEY. 

AN ARGUMENT FOR THE SPIRITUAL CHARACTER AND SPECIFIC 
DESIGN OF CHRISTIAN MISSIONS. 

Foolscap 8vo, pp. 92. 2«. cloth. 

" It is a luxury to read such a writer as the author of this neat volume. He 
enters upon the sul^eot with his whole soul, and his style is both nervous 
and flowing. He <»ptivates vour attention until you. cje^XXocradfio^xxv^ 
book ; and you feel sorry that he presentA no XBsst^ ot \»a vcvQa&ssB»3k ^» 
which yovi can add a grateful respouae.**— GKristioia WaUMawMw. 



Works PnblUhad lijr JOHN VABQUHAB BHAW, 



WORKS BY THE REV. O. WINSLOW, D.D.— CONTINUED. 

THE ¥0M OF THE HOLY SPIEIT 

VIEWED PRACTICALLY AND EXPERIMENTALLY. 

FIFTH EDITION, ENLARGED. 

Foolsoap 8to, pp. 440. Price 5«. elotlu 

"It ii nylng a good deal fbr an author in the present da^, to saj that, in our 
iudfrment, his viewi are sound and ■cripturaL But lur. Winalow deMrrea 
nirtner praise. Not only are his materials unexoeptionable— ther are 
admirably used. Mr. Winslow aims at being a practical author, udeed, 
one cannot read this book without feeling that Ood has been addrening 
him. and dealing closely with his souL"— Pres6fterjai» fievisto. 



THE SILVER TETJMPET: 

tEOOND EDITION. 

ISmo. Is. doth. 

PEESONAl DECLENSION 

AND REVIVAL OF RELIGION IN THE SOUL. 

FIFTH EDITION. 

Foolscap 8vo, pp. 852. 6»» cloth ; by post, d«. 6d. 

**This is a book of rare exceUenoe. We have risen from the perusal with 
much gratification: an^we trust, with some permanent profit. We 
freely recommend iW—'Ifu Covenanter. 

**]fr. Winslow is an author who has acquired the happy art of writing use- 
ftiUy and praoticaUy. This work richly deserves a wide diculation, and 
needs to be read by the majority of Christian profiBssor8.'*--.SMNH)«Moa< 
MoffMine, 

HUMAN SYMPATHY 

A MEDIUM OF DIVINE COMFORT ; AN INCIDENT 
IN THE UPE OF DAVID. 

THIRD THOUSAND. 

Rojal S2mo. Sd. sewed; 1«. doth, gilt edges. 



SIX LECrrURES ON PKOTESTANTISM. 

Delivered before the Church of England Young Men's Society 

By the following Clergymen : Kev. Henbt Hughes — Bev. Wm. Cad- 
MAJf—- Hon. and Rev. H. M. Villibbs — Rev. Thos. Nolan — Rer. 
E. Oabbett — ^Rev. A. R. C. Dallas. With an Introduction l^ 
the Eer. W, W. CBAMPNKYft, MJL.)BAC(Un oC Whitechapel. 
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Math bs % ftir. lames iaringt0n ^bans. 



THE SPIEIT OF HOLINESS, 

AND SANCTIFICATION THROUGH THE TRUTH. 

FOURTH EDITION, REVISED. 

Foolscap 8vo, pp. 106. 2«. 6d. cloth. 

"We need only notice the fttot of this being the fourth edition, and say 
that the success of the Tolume is sufficiently accounted for hy its ear- 
nest, practical tendency, and its thorough command and abundant use 
of scriptural huiguage.^'— JSctocMo Review, 

"This is a yery valuable piece of experimental and practical theoLogy*" 
—JBrUiah Banner. , 

" It is emphatically a book for the closet, for eyery page is calculated to awakoi 
prayer uid holy meditation. We cordially recommend iV^ChriiHan 
Zady't- Magaeine, 

** A very admirable treatise, in an experimental and practical style : ftalj 
of results of a deep acquaintance at once with the Word of God ana 
with the human "haaxV^EwmgeUcal Chrietendom, 



VINTAGE GLEANINGS 

GATHERED FROM SERMONS DELIVERED BY THE REV. JAMES 

HARINGTON EVANS, MINISTER OF JOHN ST. CHAPEL. 

Second Editi(m» enlarged, with, a Portrait. 

Boyal 82mo. pp. 424. St. cloth. 

" This book is a collection of what the compiler truly calls ' Gems of Thought.' 
and they have been evidently treasured up as precious sentences dropped 
from the hps of a beloved x>astor. He was a deeply spiritual minister of 
the true sanctuary. Uis name will be long rei^uNlea with affectionate 
remembrance and veneration."— CArfoMon Quardian. 

"A book of gema/'SriHth Mothertf Magagine. 

" This little volume consists of many original and striking thoughts. There 
is great practical wisdom and a rich experience of Divine things indi- 
cated in many Gt t^ese observations, whioh will be aooeptaUe to 
experienced Christians."— CAmtkm Timet. 



. CHECKS TO INFIDELITY: 
iFout €f00as0 

On the Being of God; the Scriptures, as the Word of God; the ' 
Holy Nature of God ; the lUghteous Character of the Day of 
Judgment. 

18mo, l«. sewed. 

"We earnestly recommend these essaars to \h» notice of those who spend 
a portion of their property in the mrculation of works fitted for general 
usefulness."— ^Ipon^McaJ liagiukie, 

*'Bach a work was greatly needed, and w« ^LOfipft Vb'^i^^\]i^«iS«sBa&»^^ ^^^ 
caMoCLT—Neto Methoditi ConnsxiOA MoAosliAe* 



WtnkM PnbttdMd tr jroHK FABQUHAB SHAW, 



^m^ttdM MatU m'^miims. 



HANDBOOK OF BENGAL MISSIONS, 

In Ck>xmeotion with, the Chnrdh of Bngland. 

TOOSTHEB WITH AN ACCOUNT OF GENERAL EDUCATIONAL EFF0BT8 IN 

NOBTH INDIA. 

By the Bev. JAMES LONQ, 

Chmreh Mittionarv in Calcutta. 

ILLUSTRATED WITH A MAP OF NORTH INDIA. 

Post 8yo. 9«. cloth. 

«< TUi It one of the moet uieftil works on Missionurtopics with which we 
h»Te ever met. We oonfldently recommend this Hand-Book to all who 
are interested in the great and glorious cause of missions.''— CAnrcft qf 
England Sunday-9chool Quarterly. 

**The wide field of observation implied in this volume has been thoroughly 
gleaned for the purpose of making it a work of reference for the ftlends 
and supporters of MissionarT Societies. Some of the incidental matter 
is eminently interesting."— ^2AeiuetMn. 

**]lr. Long's book relates to Church of England Missions in the Bengal 
Presidency. He is candid and tolerant and there never was yet a book 
written, on the statements contained m which more reliance might with 
satlsty be reposed."— ^<ta«, Sept. 2, 184& 

See also Christian Observer, Sept.. 1848, Colonial Church Chronicle and 
Mietionanf Journal^ Hay, 1848, Church Times, ftc. ftc. 



BBIEF NOTICE OF 

THE LATE KEY. J. J. VEITBRECHT, 

Missionarif qf the Chmreh Missionary Society at Burdwan, Bengal, 

18mo. 6d, sewed. 



PEOTESTANT MISSIONS IN BENGAL 

ILLUSTRATED. 

BY J. J. WEITBRKCHT, 
Church Missionary. 

Foolscap 8vo, pp. 864. 6s. doth. 

*'A volume written in the spirit of these lectures is a boon to the Ohristian 

Cburcb. There is a charm of Ohristian simplicity pertaining to it, 

which makes it very convincing to the iudgment, and very impressive to 
the heart. We renrd the enuxe volume aa ou« ot \.\i« most acoeptaUe 
oontributionM yet made to the cause ot mibitona.**— EwMiw.lLoQ<MAiM. 
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IMPORTANT WORKS ON MISSIONS— CONTINUED. 

mSSIONAEY LAEOUES 

In l&xitiOf (Suiana, 

WITH REMARKS ON THE MANNERS, CUSTOMS, AND SUPERSTITIOUS 

RITES OF THE ABORIGINES. 

BY THE REV. H. BERNAU, 
MiuUmary qf the Church Miuionary Sodety, 

Illustrated by a Map, and numerous Sngravin^^ 

Post 8vo, pp. 254. 7«. cloth. 

•'This ia a volume of modest pretensioiu, but of very considerable merit. 
With its many beautiful pictorial illustrations of the natural and other 
scenes which it describes, it will be found by our intelligent and pious 
readers one of the most pleasing and instructiTe of our missionary 
WQor^**—Evcmffitlical Magaeine. 



ONE TALENT IMPEOYED, 

OR, THE LITTLE MISSIONARY COLLECTOR. 

Being a True Account of Harriet Ann Taylor, " One of the Little 
Ones which believed in Jesus," who was so severely burnt on the 
27th of September, that, after three weeks' intense suffering, she 
died on the 19th of October, ISdO, at West Cowes, Isle of Wight. 

By the Rev. MAXIMILIAN GENESTE, M.A, 
Incumbent of the Church of the Holy Trinity* West Oowes, Isle of Wight 

Third Thousand, 6 J. 



BLOOMSBURY LENT LECTURES, 1853. 

THE 

PARABLES PROPHETICALLY EXPLAINED; 

Being Lectures delivered dorins Lent, 1853, at St. George's, 
Bloomsbury, by the foUowing Clei^men: — 

Rev. J. C. Rtlb, M.A. I Rev. R. Bigkbrstbth, M.A. 



Rev. W. R. Fbbmantle, M.A. 
Rev. A. R. C. Dallas, M.A. 
Rev. £. AuBiOL, M.A. 
Rev. B. Philfot, M.A. 
Rev. J. W. Rbbvb, M.A. 



Rev. W. Dalton, B.D. 
Rev. T. R. BiBKS, M.A, 
Rev. W. Bbock, M.A. 
Rev. J. C. Goodhabt, M.A. 
Hon.&Rev.H.M.yiLLiBB8,M.A« 



With a Preface by the Rev. William Cadman, MA., Rector of 

St. George's, Southwark. 



Works FubUdiad lijr JOHN VABQUHAB 8HA.W, 



BLOOMSBURY LENT LECTUBJES, 1852. 

THE MILLENNIAL KINGDOM; 

Being Lectures delivered during Lent, 18d2, at St. George's, 

Bloomsoury. 

BY TWELVE CLERGYMEN OF THE CHURCH OF ENGLAND. 

WITH A PREFACE by th» Rev. W. R. FREMANTLE, M.A., 

JtootoroT CtafNloii, Budta, 

Foolscap 8to, pp. 878. G«. doth. 



THE HARMONY OF 

HISTORY WITH PROPHECY: 

Br JOSIAH CONDEB, 
Author of "The literary History of the New Testament** 

Foolscap 8yo, pp. 542. 7s, Qd, doth. 

**This very valuable book abundantly fulfils the expectations which the 
announcement of it awakened in tne minds of those who were aoauainted 
with the very peculiar qualifications of the writer for the work he had 

undertaken We have oertainly not met with any book 

whi(dx we could, with equal confidence, recommend as a suitable basis for 
Apocalyptic studies, and so well adapted to render such studies interest- 
ixigto those to whom th^ arenew."— JTi^'f Journal q^ Sacred Literature, 

** This work is not by any means to be confounded with the mass of writing 
of which the Apocalypse has, for the last two centuries, been the subject. 
We know not one of them with which it msiv not, in some respect or 
other, be advantageously contrasted. This volume is one of the best, in 
some respects the veiy best of all that we have seen on the ApodUypse.** 
^JBoleetie Seoiew, 



KEW WORK BY THE AUTHOB OF " ELLEN SEYMOUB." 

EEALITY; 

OR, LIFE'S INNER CIRCLE. 

BY MRS. SAVILE SHEPHERD (FORMERLY ANNE HOULDiTCH)^ 

Author of "Ellen Seymour," and *' Hymns Adapted to the 
Gemprehensi<m of Young Minds.** 

WUh engraved Frontispiece, small 8vo, elegant doth, pp. 296. 4s. 6d. 

** We are "bovakd to ssy that the Authoress has produced a work of neat 
iisaAiIoess^ m well as interest.**— CAircA qr Snglamd Svndaiy School 
Quarterly. 
'It§ teadencar Uof tbe light Idnd."— firttisKQ^iKMrterl«B«Ql«ia. 
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THE mSTOEY OF A TAMIL! BIBLE 

^ Sale of i\it ^mtntmi VBiux, finmbtb on fad. 

Bt Mrs. BEST, 
Author of ** Tracts on the Old aad Kew Testsment Histories." 

18mo. 2f. cloth. 



By ^6 same Author, 

THE CASKET RIFLED; 
oe, gthlt and rrs consequences. 

A TALE FOUNDED ON FACT. 

18mo. 2«. cloth. 

"These are two interesting little boolcs bf the weU-known Authoress of the 
' Tracts on the Old and New Testament/ Mrs. Best has in each little 
▼olume blended together in a tale, a collection of flncts to set forth 
real Christian principle, and the only source of strength in the hour 
of temptation. For rewards In schools, or remembrances of loye, either 
of these little books wlU be botii an aoo^table and an unexoeptionable 
present."— CArif^Mw QwmUan, 



LILIES OF THE VALLEY. 

EDITED BY LADY CATHARINE LONG. 



Price 3d. 



WAY-MARKS OF THE PILGRIMAGE; 

By G. B. CHEEVER, D.D^ 
Author of "Lectures on Pilgrim's Progress," Ac 

New Edition. 18m6, Is. 

ISABELLA HAMILTON, THE MAETIE. 

A Tale of the Sixteeiith Century. 

ISdited by the Author of *' Aids to Derelopmeiitk*' "McmoAxt of Two fltafeers," 

ftc., ftc. 

16mo. It, 6d. cloth. 

^ Christian mothers will do well in placing this book in the hands of their 
daughters."— /*rotesto»< Uoffoeine, 

"The stoiy is beautiAilly written."— CArisMm» Guardian. 

*'As a truthfta picture of the oharaoter of the ase^ siqjI ^a3cj^ ^saews^st 
of those who used fire and fl»ota V> cnstom^ \2&sia -^Sssw ^^q& ^^ses. 
, merits high oommenda>tlcm.*'--PlymowlKH«Nad« 

/ V^ 



Works FnblUhad bj JOHIT VABQUHAB 8HAW, 



PERILS OF PEOTESTANTISM. 

BY AN AGED PROTESTANT. 

Foolscap 8to. 1«. sewed. 

"FEAR NOT." 

By miss BUNBURY. 
Author of ** A Visit to mj Birth-plsce," " Thoughts in SofllBTins.'' 

Royal 32mo. Is. 6d. cloth ; 2«. silk. 



ROMISH MIEACLES, 

IN THEIR RELATION TO THE MIRACLES OF THE WORD 
OF GOD, AND THEIR GENERAL TENDENCY. 

By S. p. LOWE, D.D., 
Editor and Annotator of " Dr. Olshansen's Commentsry on the Gotpds.'* * 

Foolscap 8yo. Is, sewed ; Is. Qd, doth. 



MAN'S RIGHT TO GOD'S VORD. 

TRANSLATED FROM THE FRENCH PRIZE E88AY OF M. BOUCHIER; 
WITH A BBCOMMENDATOBY PBRFAOB 

By the Hon. and Rbv. MONTAGUE VILLIERS, M.A., 
Bector of St. George^s, Bloomsbuy. 

Foolscap 8vo, pp. 144. 2«. 6d. doth. 



CHOICE SENTENCES 

Or, Recollections of the Ministry of the late Rev. Wm. Howels, of 

Long Acre Episcopal Chapel. 

EDITED BY THE REV. WILLIAM BRUCE, M.A. 
Inctonhent of Trinity Church, Sheffield. 

SECOND THOUSAND. 

Royal 32mo. Price 2«. Qd. cloth, gilt edges. 



THE INVALID'S COMPANION; 

OR, WORDS OF COMFORT FOR THE AFFLICTED. 

]2mo, pp. 162. 2s. 6d. cloth boards. 

"The opening pages of this book contain a series of brief passages firom 

God^s W(»d for every day of the year. Then follow a meditation, hymn, 

And prayer for each day for a month. The whole is adapted for the use 

of the child of God suffering the discipline of affliction. It iit a fitting 

companion tor the sick-room; and ^m i&TO\e \ery sugKestiye of those 

thoughts and emotions most destoeft. toT «ft«sona ot ^xaX. U has our 

beat wish." 
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27, SonUiamptan Boir, BusmU Square, 4iP«fe«nio«ft«r Bow. 



SCRIPTURE HANDBILLS, 

Suitable for General Ciroulation, and specially adapted for the 

Present Time; being a 

Sidtt&m td Stxvfimt S>t^B, iUttstrattng % ^odmtB ai 

Price Sd. per 100 -^ or Sold in Packets, either English or French, 
or in Assorted Packets of English and French, price 1«. each ; or 
10*. Qd. the dozen Packets. 



SHORT MEMORIALS OF THE LORD'S 

GOODNESS. 

AUO, 

ON THE POWER AND GRACE OF THE HOLY SPIRIT, 

AND 

SERIOUS THOUGHTS FOR THE AGED. 
A New Edition, enlarged, 18mo. Price 2«. 6d. cloth ; by post, 8f . 

No. 1. Old QabrieL Sixth Edition. Price 2d. 

2. Catherine Badden. Sixth Edition. Price 2d, 

3. The Hamlet of St. Budeauz. Sixth Edition. Price 2d, 

4. The Aged Shepherd. Sixth Edition. Price 2d. 

5. The Aged Widow. Sixth Edition. Price 2d. 

6. The Aged Qipsy. Sixth Edition. Price id, 

7. Visit to a Cottage in Scotland. Sixth Edition. Price 2d. 

8. The Twin Brothers. Price 6d. 

On the Power and Grace of the Holy Spirit. Eighth Ed. 2d, 
Serious Thoughts for the Aged. Eighth Edition. Price 2d. 

The above are sold in Packets containing a Set. First and Second 

Series. Price Is. each, 

NEW SERIES OF THE 

SHORT MEMORIALS OF THE LORD'S GOODNESS. 

No. 9. The Orkney Islands, &o. No. I. Price 2d. 

10. No. 11. Pi ice 2d. 

H, Henry's Early Grave. Price 4d. 



HYMNS WITH SCEIPTUEE REFERENCES. 

Selected by the Author of" Short Memorials of the Lord's Goodness/' 

Second Edition, corrected and enlarged, printed in large type. Price 

Is. 6d. sewed ; 2«. cloth. 

This selection is chiefly designed for the AGED, the INVALID, 
and those who read imperfectly ; who by reason of small type are 
frequently deprived of the advantage derived from Hymns, whicbi «t^ 
often made the means, through the te&fibm^ ot ^fe'AsJtj '^'^^!c^^.^^ftSs^ 
Divine Truth in the memory, while thft\ieat\.\a ^i^AS^fc^vsA^iwm&astivfc^ 



WoTln Pabllihml bj JOWN FARQUHAB SHAW, 
97» BottOuuDDptoii Bow, Bnssell Square, A Paternoster Bow. 



THE STANDAED TUNE BOOK, 

AND METRICAL COMPANION TO ALL HYMN BOOKS, 

Oonsiitiiif of 

Three Hundred and Twenty Hymn Chorales, fto. 

Including the choicest of Lnther's own and adopted compositions, 
and other splendid specimens of Congregational Psalmody, by 
eminent English and Continental Chorch Composers, in about 
Eighty different Metres, with appropriate Hymns, placed oppo- 
site thereto. Together with the most approved Single and 
Double Chaunts, the Ancient Tones for the Prose Psidms, an 
Introductory Anthem, Sanctus, Responses, Dismission Tunes 
and Chorus, &o. ; arranged in a grandly simple style of harmony. 

"I have Just seen and tried a selection of Mosifl in which are several 

of Lnther't noble, solemn, and plaintive compositiont. which are little 
known in this countrv. I do so long to see the wretched rants, that are 
but too poiralar. banished fimm our Churches and Chapels, in order that 
ttMte grave and noble compositions mav occupy their place ; and one 
object of this Lecture is. to lead you. if possiDle. to abjure and cdeclr- 
many of those Tunes which have neither merit nor beauty, and popu- 
larise those noble Oompositions of the Ancient Masters."— Dr. CuionNG. 

With an Aooompaniment for the Organ or Piano Forte. 

Cloth 6i. M. ; strongly half-bound in calf, 7«. 6d. 

IL'-The Standard Tone Book— Vooal Soore. i6mo, cloth, 2*. 

m.— The Standard Tune Book for Treble Voices, in oblong 
16mo, cloth lettered, price Sd. 

IV.— The Standard Tone Book— Treble and Bass. Price u. 

v.— The Standard Tune Book— Treble and Alto. Price u, 

VI.— The Standard Tune Book— Tenor and Bass. Price u. 



THE SCHOOL HYMN BOOK WITH TUNES. 

Consisting of 
TWO HUNDRED AND SEVENTY HYMNSi 

OBIOINAL AND SELECT, AND 

THREE HUNDRED AND TWENTY MELODIES, 

rOB USX IN SCHOOLS. 

Small 8yo. lOd. in doth. 



Just published, a Cheap Edition without the Tunes, of 

THE SCHOOL HYMN BOOK; 

CONSISTING OF TWO HUNDRED AND SEVENTY 
HYMNS, FOB. USE IN SCHOOLS. 

4d., in cVoOci, OT ^. ^&. "^ ^iwcn ««^\<b%« 
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